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78 THE. 


EADER. 
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oF CY N the former Perk 
& of this Work Ten- 
 Adeavonred to open 
 - atitÞ refute the: No- 
vel Opinion of Fu+ 
| Fification upon 00m 
ant LS ' AZF1078 of Obeatence 
to thi Goſp "_ | WW, hich (however plan- 
fibly os. 5 and wented) is in ſub- 
flance no other, than the Old Popiſh 
Dottrine of Mefits and Fuſtification. by 
Works : And wherein it is refin'd from 
the old Sthool-Notions , it cometh but. 
 fomnuch the nearer ro Socinianiſm, from: 
i" A } whence 


for us, i.e, the Evangelital Zaw , 


The Preface 


whence the whole Platform of this Do- 


trrine was taken , and differs from it 
very little. 

In this preſent Treatiſe my work is 
to explain and confirm - the Proteſtant 
Dotrine of Fuſtification by the Righte- 
ouſueſs of Chriſt, imputed to us by God, 
and received by us by Faith, which is 
denied by the Aſſertors of Conditional 
Fubitification. They are indeed almoit 
as loath the People ſhould know , that 
they deny us to be juſtified by the Merits 


or Righteouſneſs of Chriſt,as once Steph. 
Gardner was , That the Dofrine of 


Fuſtification by Free Grace ſhould be 
preached to them: Ana for the ſame 
Reaſon , viz. The ſaving of their own 
Credit : And hence they tell .ns , That 
the Term of Imputation of Righteouſ- 
weſs, is ftill to be retajned :. That Chriſt 
meriteth our Fuitification , T hat he is 
our Legal or Pro-legal. Righteonſnefs , 
8c. They ſpeak as like our Orthodox 
Divines as they can, that it may not 
commonly appear wherein they differ : 
Fet in all this, they mean no more but 
that Chriſt by his Obedience, or Death, 
br both, obtained a New Covenant 


which 


To the Reader: 


which» if \we:Fulfill, * and continue. in. it 


to the. end: of our Z3ves ,'\ we ſhall have 


our Sins perdoned- ;- fall be attegted 
and ſaved. So. that' the- Righteouſneſs 


for which we ſball be: acoepred, and made 


Heirs of Eternal Life; ns our Obedience 
to the Goſpel, not the Obedience or 
Righteonſmeſ. s of Feſus ” Chys/t $42 axd 
with them the Tmputing of GhvifPs 
Righteonfneſs to u3 for. Fuitrfication , 
is our being juſtified by 'onr. own Obedi- 
exce to the. CI whieh 
Chriſt prothred by his Righteouſneſs x. 
not our being juſtified or accepted 16 life 
for the" Righteouſneſs 'of Chriſt 'yntew- 
ded , 'ann\\ performed" immediately and 
only. for x8, as all Proteſtants'\bave 
hitherto "taught, except the Dutch Ar- 
minians; awd" their" Followers, ' They 
do endeavour to "obſcure and perplex 
the Queſtion what they can, partly by 
the Rhetorical , and ſometimes Impru- 
dent Expreſſions of Popular Preachers 
and Writers, ( which ought rather to 
be interpreted and. qualified., than ex- 
agitated to the prejudice of Truth ) and 
partly by the Philoſophical MVortions 
and School-7erms accommodated to this 
Doitrine as well as others, and tao munch 


Pp; | 4 | | tranſ- 


{ 


ftion thus s. 


— fvlfill the Law in him, and ſuffe- 


. The/Preface 
#ratisferred - from: the Schools © of the 
Learned to the Pulpit and popular Con- 

gregations : \ From both theſe they. pick 
matters of quarrel. againit this recerved 

and. fundamental T ruth: And always pros 

poſe the Queſtion ips ſuch terms that it may ſt! 
e 


ſeemthey diſpute only a aizſttheAntino- 


mians, ,"\or:. ſpme that have ſpake too like 
them; or. elſe. ſome Logical. Notions 
and: Formatities\ of School-Divines : 
Amine ſt: all that 1. have read with ſome 
care -t0 know: the true tate of. the Que: 


ſtion, and 'what the New Dod@rine of 


thoſe men ts, { have not met with one 
that-:doth fairly and: ingenuoufly... ſtate 
the. Queſtion... according to the: Senie,, 
whith they intend ; and diſpute. for.: 
Bat they” always thruſt in ſome terms. 
lyable to exception, which belong mot 
fo the ſubſtance of. the QueHtion' it ſelf, 
e.g. They :uſually . propound the Que- 


- 
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4d BY” 

Whether Chriſt's Righteouſneſs be 
imputed' to us , 5 that we are 
accounted by | Gad: to have done 
and ſuffered all , that' Chriſt did 
and ſuffered for us, whether we 


xed 


Bin 7, 


> nm Sail 08 io In od ee 


To the Reader. - 
red the Penalty of .it in him}.+ 


Ard then they: infer from- the. Do- 
drine of | Imputation..in general, what 
followeth ' only from gher. mifybpreſen-. 
' hat (ve 1 ſatisfied "for". \ ORY 
toes , obeyed - and ſuffered. Yor. our 


| ſelves 3 wer e OHY awy Mediatours, and 


Saviours » &c.: hich Conſequences 
eem not only uncaath, byr , abſurd] and 
we readily received. by the. unltaraed 
ind precipitant Wits z who had. rather 
rem ingenious in finding fault with 
ld. received Dottrines ,' thay take pubys 
0 underſtand them throughty, Y 
19; 0113.21 35D Gow iSned Ve 


ants tbe 


7 haue; endeavoured; #02 


#7 rivercof. ( Fuſtification:: by: Ghriſt”s 
Wrcbteau (neſs, Tmputed., of the 1Addi- 


ions; both of  Sehool-Motions } and 
/ opulay v4 Rhetoriok [> and £0; ar efent it 
n the plain Sctiptural' arefsz; to:prove 
t by plain Scripture; .avd Argitments 
eauced thence ,, in the'three, firſt: Chap- 
es: and then to examine thein Ob- 
ections againit it, which, when they 
re levelled againſt the Queſtion as it 
plainly -flated; are fo 1nconſiderable , 
tat 7.cannot but  wontler, that _ 
ed 


y Fr _ ” - oh 
. - - wYTS . 
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"The Preface : 
ed rand i Pious men ſhould lay ſo great 


ffreſs upon them, as t0 innovate, anif® 


atfer-the'\Doitrine which all the Pro 


'Z E Hee OA IT eee ma 


reftants have profeſt-z writ-, and diff 

forg thi if done inthe fourth Chapter 

i the fifth and\ ſixth 7 examine thif® 
original and true meaning of the op. 
pofits- Opinion ani refute it, In th 
reſt of "the Book 7 explain and defen 
the. Inftrumental Office of Faith / 
rn. as,\ and infer the Onjetn 
0 UL #. Bok 


*s 7 h FI betixt us is plainly ebb | 


Whether God doth juſtific Belie 
\: winp Sinners; '7.'e, acquit then 
From Guilt and Puniſhment, ani 
_ them a Right to Eternal 
Life for -their own Obedienc 
*\ th) the Goſpe] #4 Or immediate 
_"_ for © the [Righteouſneſs 
-Chrift wrought for them , an 
+ truſted in by -them , as it- is de 
'2 clared (in "00 Promiſes oft the 
-- Goſpel & 


Zhe former pos affirn; and wo Jar 
diſproved in the other Part: Ti 


latte 


To the Reader. 
eat ofitter they deny , andwe affirm, and 
ntove, VIZ. That God doth accept be- 
Profeving Sinners , and gives them acer- 
| diefffin grant of Eternal Life diretty and 


1. Wpmediately for the Obedience of Chriſt 
pk ought for them and propoſed to thens 


'- of the Promiſes. 
of V4 ſay farther, As to tmpute S772 
hf fo 45c01unt 4 man 4 Sinner ». and ju- 
jeth iouſly to charge, his Sin upon him to 
"| Condemnation ;. when aperſon hath 
.  Whority to do it: So to impute Righ- 
bis Wprſneſs 15 t6 account a man Righte- 
Bs , 4nd judictally to difcharge hin 
wm accuſation , and to grant him the 
tvileges and. Benefits belonging to 
+» anWiohteous Man: And therefore when 
ern preouſneſs is ſaid to be imputed 
- nal #5 without Forks, th: meaning is, 
- atthp'4 0d accepteth #sS 45 Righteous , 
thargeth us from all the Accuſations 
ante Jaw, and grants us Right to all 
is defÞiritual Bleſſings without any reſpet# 
: thi 0#r Obedience : But immea;ately 
I properly for the Rigbteouſneſs of 
\ r/#, wrought for us, which « there- 
eſaid, to be imputed to us, becanſe 
are reputed ar accepted as righteous 


for 


"The Prece - 
for. that Righteouſneſs alon? , truſted, 
by us upon the ground of God's own F 
_ of 'accepting us . in Chriſt, 4 
Chriſt's Intention of doing ,. and [uffff, 
ring all he did for us alone, to thei 
tent that our ſins ſhould b: taken in 
and we are made Heirs of Etcrnal I; 
thereby. - | } 


g 


4 


. Oar Oppoſites 0n the--other ſide aff 
That Chriſt did: not\ obey or ſuffer Sh; 
Penalty of th: Law: of Works for 
properly ,” that we ſhould be juſtified ; 
that Obedience ox_'Death' of hi%s.: i 
that God vmpoſed on him a:certain , Wc 
culiar Zaws. mais up: partly of the Miu 
ral Zaw:," aud" partly of fome' Spe 
Commanasto him, which he fulfill: 
a5 'a. Mediatonr. betwixt. God and Milllut 
God thereupon might juitly , and yilf i 
haps nonld, give men as moderate, liſh. 
eaſie a Law, by fulfilling whereof t| 
ſhould be ſaved, the obedience whaſſy 
fo ſhould: be their Righteouſneſs, te 
which ſhould give them right to Life. FL 
- Aeainſt this Opiniop divers ZeamlWia 
aud Pious Men wrote. in the fort 
Generation : As My, Caple 17 «n Mon 
| pen 


- 


To the Reader. 


uftedendix to his Treatiſe. of Temptations, 
v "4r. Anth. Burgels iz his Second Part 
{t , if ZFuſtification, . Mr. Lyford his Book 
a ſufpainſt Errors, Mr. Blake , and re- 
thelſerend Mr. Norton of New-England, 
» aninno 1653 ; in Anſwer to one. Mr. 
al inchin, who denyed the {mputation of 
hriſt's Adive and Paſſive Obedience 

"iſ «5, or that it was performed for us 
2 ajfihs Obedience to:the Moral Law; But 
fer Whit Chriſt was a Mediatorial Sacrifice 
fr Wor #s, much after the ſame. notion that 
fea now vented, of his fulfilling #he Law 
.c Df « Mediatour::\ hich Book of Mr. 
172, Norton , becauſe it is uot very com- 
the ior , 7 will tranſcribe. the.' Sum of it, 
Spealſi» zt #* reduced) by himfelf into three 
If articulars in the Concluſion i; and the 
s Mither, becauſe it declareth the thoughts 
nd Ylf the denzer of this Opinian,: which ma-. 
te, hy would perſuade us differs but; inwords 
eof rom the Orthodox, and. the Difference 
> whe of no great | conſequence , . and that- 
(s.," iffe do not rightly underitand the mean- 
'ife: pe of their Authors z for 'mbons they 
 Jrve /o great reverence :' Like the Phy-. 
LeatMWian G, ſeeing :'in' a diſſeited Boay, 
fort. all the Nerves have; their Original. 
41 Mom the Brain, ſaid, 'h& ſhoutd bave be. 
penily... : lieved 


ow oh 
o 


FP: 267. 


The Preface 
lieved it was ſo indeed, if Ariſtotle þ 
nor writ that they proceed from the He, 
Ar. Norton's words are : 


Taking Herefie for a Fundamen 
Error, 5. e. ſuch- as whoſoever | 
veth and dieth in, cannot be faye 
The Dialogue containeth three A 
reſies ; The firſt denying the Im 
tation of the Sin of the Elect un 
Chriſt , and his ſuffering the Þ 
niihment due thereto : The ſecor 
denying that Chriſt as God-man M 
diator. abeyed the Law, and then 
with that he obeyed for us as al 
Surety : The third denying the ln 
putation' of Chriſt's Obedience unt 
Juſtification , deſtroying the ve 
Being of a Sinner's Kighecouſiel 
by .taking away the Obedience « 
Chrift .unto the Law , and Imputi 
tion , which are the Matter an 
Form , Z. e, the effential Caulſcs 0 
Juſtification ; and placing a Sinner 
Righteouſneſs in a fiQtitious Atone 
ment -or Pardon of fin, ſuch as 1 
efteR be hot not only dei 


WW We nf fp fu. D|[11IZ 


nieth, yeg and defieth the very B 
: 10g 


To the Reader. 


Ming of the Mediatorial Obedience of 
Chriſt to the Law for. us. | 


With him in this his apprehenſion concur- 

red-divers Miniſters in New-England, 
= «« appears by their Letter annexed to his 
M Book, which is ſubſcribed, John Cotton, 
WRich. Mather, Zech. Simmes, John 
Willſon, William Thompſon. nd 
having prefaced ſo much concerning the 
Wnature and weight of the Controverſie , 
commend the Book to the ſerious con- 
Wfderation of the Reader, and am 


Thine in the V Vork of 
the Goſpel 
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; | The Proteſtant Do&rine of Juſtifiea- 
tion by Chris Righteouſneſs 
imputed to Believers, 


2 Explained and Vindicated. 


 — 


CHAP. I. 
The Nature of Fuſtification explained , 


aud that it is not a metr forgiving of 
S$77. 


HE Do&rine of Juſtification by 
Free Graceand the Righteouſneſs 
of Chriſt imputed to us,hath been 
ſo abundantly defended by our 

Proteſtant Writers of every Nation and every 

Univerſity, profeſling the Reformed Religion, . 

that I need ſay little to confirm it ; and eſpeci- 

ally ſeeing I have met with nothing in our late 

"JAuthors obje&ed againft it, but what hath 

deen frequently objeRed againſt it by the P2- 

pts before, and as frequently anſwered by 
our Writers : The chief Work 1s to —_ 
B the 
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—_ A q—_ . 
EN CE I ISS ” 
4 W. py 
* 


Great Tro- the main drift of Mr. Horchkzes his Book about 


f! 1). Ll 1Cs 
CE 


.Righteouſneſs to be imputed to intitle to life 


fm) 


- 


the Artifice wherewith the New DoQarine of 
Conditional . Juſtification is covered and made 
plauſible ; whereas it is indeed the Old Po- 
piſh and Arminian Doarine of Juſtification by 
Works, as I hope have in ſome meaſure pro- 
ved in the former Part. Yet that this Trea- 
tiſe may be compleat, and that we may not 
ſeem only diſtruere aliena, and not at all ad- 
ſtruere propria, 1 ſhall endeavour briefly to ex- 
plain the received Do&rine of Juſtification 
and imputed Righteouſneſs. And firſt of the 
Nature of Juſtification. Our fore cited Au- 
thors and their Friends generally affirm, That 
the Juſtification of a Sinner before God is no- 
thing elſe but a full Pardon of all Sins, bothof 
Omiſfion and Commiſhon , whereby all guilt 
and obligation to puniſhment being removed, 
Man is reſtored zpſo fatto to his former State, 
and toall thoſe Priviledges which by Sin he 

forfeited. This they maintain that they may I 
the more cffeQually overthrow the Imputatt 
on of Chriſt's Righteouſnels, ſuppoſing that if 
the bare Remiſſion of Sin doth both acquit 
from Puniſhment and reſtore a Right to Liſe 
or Bleſſedneſs, then there needeth no poſitive 


and to make usacceptable with God. Thisis 


Imputation of Righteouſnels ; and is largely. 
proſecuted by Mr. Trueman, not without 
many confident miſtakes. But this Opinion 
overthroweth their own DoArine of Juſtifca- F: 
tion upon cor.dition of our Obedience, as well 
as ours of the Impuration of Chriſt's Righte F, 
oulncls, 


ne of 
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1 Po- 
ON by 
 pr0- 
Irea- 
y not 
| ad- 
(0 EX- 
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| Au- 
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ufnels, and more; which I thus prove. 


Meer Pardon of Sin is nothing elle but a Dit- 
harge from the Proceſs of the Law , that a 
anſhould not ſuffer the Penalties of it, but 


W1joy quietly his former freedom and privi- 


edges notwithſtanding his Offences. Now 
his Diſcharge requireth no Righteouſnels at 
Il, our own no more than Chriſts , This Par- 
lon makes a Man righteous inthe Law (they 
ay) :.e. The Law hath no more to do with 
Mm or to ſay againſt him; he isas free from. 
l condemnation as if he were innocent, and 
ad fulfilled the Law. Hence it follows that 
Man is juſtified without the intervening con- 
tion of his own Obedience : Ii any politive 
ishteouſneſs be neceſſary to pardon, it is not 
ecr pardon : And why may not Chriſt's 
Uighteouſneſs imputed be joyned with and be 
he Cauſe of Pardon, as well as our own (in- 
ere Obedience ? To ſay a Man is juſtified 
pon the condition of Goſpel Obedience(which 
our Inherent Righteouſneſs) and that he is 
tined by the bare Remiſſion of Sins, is a 
ontradiction. Moreover, theſe Authors do 
cnowledge that Chriſt merited the Pardon 
f Sin, ſo that a Sinner is juſtified or pardoned 
nd fo reſtored to favour for the fake of Chriſts 
aticfation, Doth it not then follow that the 
death of Chriſt is the Cauſe of Pardon; then 
1s not meer pardon, but pardon procured or 
ierited - and if Chrifts Death be the merito- 
lous cauſe of pardon to every Believer, then 
imputed or applyed to every pardoned fin- 
r: For nocauſe can produce its effets with- 

| BE . \ oUt 
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out Application to the Subje&, in whom the 


_ effect is wrought;and the Application of a me: 
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ritorious caule to the Subject for whom it me- 
riteth,is Imputation, or accounting that what 
was done by that Cauſe was done for that Per. 


1ſon. | And thus we lee this Do@rine maketh 


more againſt themſelves than againſt us. But 
that Juſtification includeth more than Pardon 
of Sin, evena poſitive Righteouſneſs , where: 
by Man is accepted to Life Eternal, I ſhall 
thus evince. 


1. From the Notation of the Words. Toll 
Pardon is only to releaſe from the Penalty 0 
the Law ; but to Juſtifie is to Acquit in Judg 
ment, to diſcharge from guilt and accuſation, 
Rom. 8. 33. Who ſhall lay any thing to the 
charge of God's Eleft? it is God that Zuſtspitth, 
It is confefled that to juſtifie an innocent per- 
ſon is to acquit; but to juſtifie a Sinner, they 
lay is only to forgive him - Butin what L 
guage doth the word fo fignifie ? When the 
King pardoneth an Offender, doth any man 
lay, doth the Law ever ſay the King juſtifies 
him © A Brother is commanded to forgive his 
Brother from the Heart ; and fo Feb did ni 
doubt forgive his Friends, and yet he faith, 
God forbid I ſhould Fuſtifie you. Is any Mat 
{aid to juſtifie him whom he pardoneth? Why 
ſhould the Scripture beſides the familiar words 
of Pardoning and Forgiving ule another term, 
v12, to Juſtifie ? which in its Etymology anc 
common ule fignifieth to declare Righteous, 


ard yet mean no more by Juſtification thal 
bare 


k__ 
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bare Forgiveneſs. 


teous, foraimuch as he that is diſcharged from 
all Sin, is accounted not to have broke- the 
Law; and not to have broke it, is all one as 
to have fulfill'd it : But this is a miſtake ; He 
that forgives an Offender does not therefore 
account or make him Righteous, though he 
will not exa& the Penalty of him. Pardon 
doth ſuppoſe a Man to have been a Sinner, 
and ſo 1t leaves him as one that hath deſerv'd 
puniſhment, though by favour he is exempt- 
edfrom it ; the Law till chargeth him with ſin 
and ſentenceth him to puniſhment , though the 
Judge ſuperſedeth his Sentence and will not 
execute the Law. 


But it is ſaid, Pardon is d:ſſolutio obligations 
ad pena, diſſolveth the Obligation to puniſh 
ment; and when there isno obligation to pu- 
niſhment, a man is innocent and hath right to 
impunity. | 

[ Anſwer : The Antecedent is untrue; The 
Obligation to puniſhment ariſeth from the in- 
trinſecal Nature of the Lav/,which (being bro- 
ken) exaQteth puniſhment as a due Debr. The 
Wages of Sin is death , Rom. 6. 23. So that if 
pardon take away the obligation to puniſh- 
ment, it maketh finto be no fin : But (in is fin 
though forgiven, and the Sinner delerves to 

dic although he ſhall not dic. Pardon taketh 
away the Ordination or Deſtination ofa Man 
to Puniſhment that he is not appointed to die, 
Ef Þut not the Obligation that he doth not deſerve 
B 3 9 


'Tis faid, A fall Pardon makes a Man righ- - 
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(6) 
to die. I conclude Pardon doth not render; 
Man as innocent, as no TIranſgreſſor , and 
therefore tis not all one with juſtifying or de. 
claring righteous. | 


2. Fromthoſe Phraſes whereby Juſtificati. 
on is expreſſed, Eph. 1. 4» It is paraphraſed 
thus : As he hath'choſen usin him that we ſhould 
be holy and without blame before him in love. He 
who is only forgiven his Sins, is not accounted 
as holy and blamelefs : Pardon ſuppoleth guilt 
and that which ſome call reatzm culpe, the 
Suilt of the fault remaineth after pardon, :z.\ } 
That ſuch a Man hath broken the Law, and byff | 
{ſuch habits or aRions he hats beendifobedientÞl ; 

L 
M7; 


—— _ XA ala: (. -—i__ 


to the Commands. Pardon. only takes away 
reatum pena, the appointment of a Man topu- 
niſtment, therefore therc muſt be ſomething 
more to render men - 2425 X) & (0110s K LT £Vre mn 
euToy i ann, holy and blameleſs befor 
God, and Objeas of his Love. Rom 4.3,415; 
Juftificationis called Imprringtof Righteouſneſ 
And Rom. 10. 5, 6. Juſtification by Works 
and by Faith are oppoſed by the Names of thi 
Richreonſueſs of the Law, and the Kighreouſnes 
ef Faith. To juſtife therefore is to reckon or 
to declare in judgment, that a Man is righte- 
ous, and as if Man had been juſtified by the by 
Law of Works he had then been pronounced the 
righteous : So now ke is to be juſtified byF Rig 
Faith, he is to be declared righteous by theff] cat 
Rightcouſneſs of Faith, .though not of Works] that 
Therefore Juſtification is more than Forgiveſlthy 
ncts. | 
Tis 
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"Tis 


he 
'Tis faid Pardon maketh a Man Righteous, 
25if he had not brok*n the Law. 


Object, 


This hath been an{wer'd before: I am ſure 
we ſhould take it very ill if one that hath Az/w. 
greatly offended us, and received his life and 
all from our Mercy, ſhould plead that he is as 
good as-an innocent or righteous perſon, be- 
cauſe he is exempted from the Puniſhment he 


deſerved. 


A perſon of quality argues thus: If pardon, _ 
be not a Sinners Righteouſneſs, and maketh Object, 
him not righteous, then a man may be pardo- 
ned and be unrighteous ſtil] .in the eye of the Fuſtif 
Law ; which he thinketh abſurd, or elſe there z,,9:;- 
muſt be a med:;um betwixt being righteous and cal, p.18. 
unrighteous, which he thinketh impoſſible. . a 


Both parts of the difjunion are untrue : | 
the firſt, that he that is pardoned is not un- Arjw, 
righteous ſtill : for if by favour puniſhment be 


remitted, and no fſatisfa&tion be made to the 


Law, then the Law remains broken ſtil], and 
beis a Sinner ſtill though forgiven. For it 1s 
not the Law that pardoneth (it that might take 
effet it would condemn) but the Law-Giver 
by his own Prerogative 5 which pardon is not 
therefore looked upon as the fulfilling or the 
Righteouſneſs of the Law. But if (as in our 
cle) the Law was ſatisfied, and by reaſon of 
that ſatisfaction man is pardoned (as this wor- 


thy Author acknowledgeth a little before ) 


B 4 then 


5 M obnoxious before: And thus here is a fair 


fS/ 


then that ſatisfaQion of the Law repaireth the 
Breach of it, and fo there 1s the real righte- 
ouſnels of the Law,, firſt imputed to a Man, 
and then by reaſon thereof he is pardoned, z.e, 
acquitted from puniſhment to which he was 


Contradifion that a Man is juſtified by a righ- 

teoutneſs fatisfatory to the Law yet barely 

pardoned. The ſecond part of the Diſjun&i- 

on ; That there is no medium betwixt being 

righteous and unrighteous is alſo untrue 5 we 
» ſpeak of a declarative Righteouſnels. Now it 
1s apparent that there is a Middle betwixt be- 
ing juſtified and being condemned, viz. Me- 
aium negationts, or rather privationss, Adam Won 
betore he fell was not condemned, having not 
yet ſinned; nor was he juſtified, having notfi- 
niſhed that courſe of obedience to which life 
was promiſed : It is true he was righteous ine 
herently , and alſo in the eye of the Law, to 
faras he had obeyed, and ſo far might be ſaid re 
to be juſtified, viz. Inchoatively. But in this 
Queſtion we take juſtification for that perfe 
Act whereby a Sinner is fully acquitted and 
accepted to life. eternal, and thus Adam wis 
not juſtified, and therefore in a middle ſtate: 
So then, Pardon doth not make a Man righte- 
ous or juſtified, but in the preciſe Notion of 
it,it is a Middle betwixt condemnation and ju- 
ſtifcation, v:z. Non-condemnation, burit you 
add that a Man is forgiven for Chriſt's ſake, 
then you add ſomething beſides Mceer\ Pardon "8 » 
and fo,delert the Queſtion, Wore 


(9) : 


3, Targue from the nature of Juſtification 
5 it is diſcovered in itsimmediate and moſt 
roper Effecis z the chief whereof is this, That 
giveth a firm and immutable Right to Eter- 
al Life. Our Oppoſites and we differ about 
uſtification in this Life : They ſay it is imper- 
R and mutable, we ſay tis perfe& and im- 
utable ; but we agree in this, That Juſtifi- 
ation whenever it, is perfe& and compleat gi- 
than immutable Right to life, ſuch as ſhall 
yer be loſt as Adam's was. 
Hence I argue, Meer Pardonor Relaxation 
puniſhment doth not give an immutable 
ohtto life, bur only reſtores a Man to the 
ondition he was in before, and leaveth him as 
bjet and liable to loſe it by new fins as e- 
rhe was: But Juſtification by Chriſt doth 
it only reſtore Man to the Condition he was 
before, {ubje& to change, but giveth him 
n unchangeable Right to Life Eternal; there- 
Yreit is more than Pardon : And further,that 
bich gives an immutable right to life, muſt 
ppoſe the Law to be fulfilled, which promi- 
d life, which being fulfilled, there is nothing 
rther to be required, nor any further dan- 


: Wer of a threatning of death, but man is to be 


/ Wcclared Righteous, and to receive the promi- 

Wd Reward. But Juſtification giveth ſuch a 
land immutable right to life, therefore 'it 
ppoſeth fulfilling of the Law, by our ſelves 
another; and a Righteouſneſs thence ari- 
M's, for which we'are declared Righteous 
dreceive the promiſed Life. 


*Tis 
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| ( 10 ) 
Objed. *Tis ſaid, Full pardon (ſuch as God”s Py 
don is) delivereth from all puniſhment, ſer 
Trum, ut. &- damn, from all potcive puniſhment, a 


11 
t] 


—_ 


Jupra, from the privation of *all Priviledges whidf 


were or ſhould have be#n enjoyed before; a 
this is equivalent to a right to life in the natun 
of the thing. For when a Man is exempte 


from all puniſhment and reſtored to his forma 


Eſtate or Favour with God, he is then in fa 
quo pris, in the condition'he was in beforet 
{inned. 


Anſw. _ By this Argument, Pardon - ſhould reſto 
man into the Condition of Adam beforeh 
Fall, which is apparently falte : For that 1 
the State from whence he fell by ſin, andit 
which Meer Pardon muſt reſtore him, at le 
when it is compleat, at the laſt Judgment! 
bur neither then is man reſtored into Aday 
condition, but to a new State of Happinels bf 
the Redeemer. | 1 

Beſides, this Argument makes ſtrongly. 
gainſt themfelves, for the Condition froi 
which man fell was but a State of Probation; 
wherein he had no immutable right tolife 
therefore Pardon reſtoring him but to his fo 
mer Condition, putteth him again but into: 
State of Probation, and giveth no certain right 
to life. Nay by this Do@rine Sin is not par 
doned in this Life: A Man is not acquittedo 
put out of danger of puniſhment; ſeeing I 
Salvation dependeth upon conditions whic 
muſt be in fulfilling till his lives end : $* that 


Pardon with them is no more, than a SU 
£Y 100 


('i%, 


Ps; Pſion of puniſhment, together with a promiſe 
\ ſenſe! lite and impunity if man fulfill the Conditi- 
"ns of the Lolpel. This putteth a Man into +» 


© 


nt, a / 
's whid z poſlibility of life, but giveth him no aRual or 
"re; aſecrteln Title to it, nd therefore is not Ju- 
e naturWÞ{1hcation. 

Cempte ; 

- formel# 4- The next Effet of Juſtification is a new 
in faſÞ7c2rt or Grace ro fit and bring man to life 
eforeMvbich Juſtification entitleth to. The Spirit 


of Sons and the Glory of Heav'n are the Fruits 
"Woſ Adoption ; but Life and Happineſs ſimply, 
 reflo0d the Spirit of SanQification are the Effects 
fore hi of Juſtification, Heb. 8. 10, 11, 12, 13. The 
that Wen Heart is promiſed as an Effect of forgive- 
andi8 cls oftin. Hence Targue, That which gives 
at leafWv'ith the right to life all the means neceſſary 
oment foattain hte is more than pardon of fin : But 
4donWviification by Chriſt gives a right to all the 
neſs ficansneceflary to attain eternaFlife, as well - 
& 4tolite it ſelf: Ergo, The Reaion of the Ma. 
ngly.aÞi2" 5 pardon in the common notion of it, and 
1 froſt with our Oppolites, doth only put a man into 
JationM!04t ſtate or favour he was in before, but in 
to life Mebat condition there was no certainty of grace 
is for? perſevere and to come to life. When we 
- into! pardon an Offendor we receive him into our 
n right former favour, and lay aſide all thoughts of 
ot pay} mity, but we do not count our ſelves en- 
tred off&2ged by all means poſſible to endeavour to 
ng higPr<vent his offending for the future ; that care 
whidY'*ficth on him ; therefore if Juſtification give 
1» thatſ}® fight to the Grace of God which ſhall be ef- 
uſpe tual to bring usto life, it is more than par- 
{1010 don 
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don, or putting us into our former condiji 
on wherein we had no ſuch promiſe. Mr. Tj 
”an ingeniouſly conteſſeth (what is the natur 
conſequence of his Opinion) That Chriſt | 
his Satisſa&tion did not purchafe grace to brin 
men to life, but only a Law of Grace, whe 
by it was poſſible for all men to be favedj 
they would, and God might juſtly fave then 
if they performed the Terms of that Law, 
latth , Indeed Chriſt by the ſupereminency of ii 
Perſon and Redemption did deſerve that if 
Death ſhould not be in vain, and conſequenii, 
that ſome men ſhould have grace given them! 
bring them to Heaven, but that he a1d not yt 
perly merit this Grace ſhould be giv'n them; $ 
that this is a point of honour to Chriſt, not! 
Juſtice or Debt upon the account of his Suiighk 
rings, that ſorne ſhould have Saving andPet 
fevering Grace. Yet he acknowledgeth that gl 
Father of his own good Pleaſure grueth this gri 
zo thoſe whom he bath choſen: So then the gift 
Graceis the immediate Fruit of EleRion ni 
of Juſtification. But this Doctrine is as fal 
as new : Man's Sin deprived him of Grace! 
well as of Happineſs, and therefore if Chi 
purchaſed a right to Happineſs for him (whid 
ſhall be proved in the next Chapter ) he put 
ciafed Grace allo to attain it ; the Means We 
included in the end. The loſs of the denial 
Grace is the Effet of Sin, therefore then 
ſtoring of Grace is the Effect of full Pard: 
and Juſtification. The Scriptures teach til 
all ijulnefs of Grace was given to Chriſt, 


we might receive of his Falneſs Grace \ 
Grac 


C29.) 


race, Foh: 1.14416. He hath power to ſend 
he Holy Spirit to abide with us for ever. 7ob. 
4 16. And the powring out of the Spirit was 
ſerved till his Work of Redemption was fi- 
iſhed, and he ſhould be poſſeſſed of Glory, 
Woh» 16. 7- And then he promiſed the Spirit 
lead us into all truth, to reveal himlelf to 
Ws, and to gloritie him in us, v. 12, 13, 14. 
aftly, He prayed for ſanQifying Grace and 
Werſeverance for them that did, and all that 
Jhould hereafter believe, till they all come to 


"Wc one in him , Fob 17. 15, 16,21. And 


herefore is the Power of giving Grace com- 
ited to the Mediatour, if not purctated by 
Win, and why doth he interceede for that he 
Wever bought and paid for ? If then Chriſt pur- 
Whaſed Grace as well as a Right to Life, then 
Wuſtification giveth a Right to Grace as well 
Ws to Life itſelf, and fo is more than Par- 


5- I argue from the Impulſive Cauſes , Par- 


| falWion is an At of meer Mercy, but Juſtificati- 
IP" is an Act of Juſtice 3 therefore it is not. 


"ncer Pardon. God juſtifieth Believers not as 
0 meer Act of Favour, though free Mercy be 
'Whe Foundation and the prime impulſive caule 
f Juſtification, and all the Fruits of it, but 
mmediately, it is an A& of Juſtice, Juſtice 
Wcing the immediate Impullive Cauſe. It is 
ot only a Juſt thing with God to juſtifie aSir- 
erthrough Chriſt, that he may do it without 
Wrong to his Juſtice, as ſome gloſs itz but it 
Fan AR of proper Juſtice, having any" 
atis- 


E. 


Object. 


Vid. Fuſt- 
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Po 23. 


(14) 
ſatisfaQion to his Law, to juſtifie and acquit 
him ; it would not be juſt to deny it. This 
intimated, Rom. 8. 33,35. Who ſhall lay any 
thing to the charge of Gods Eleft ? Iris Gu 
that Fuſtifieth. Tis &YKAAETH1 KeTH EHAEKTOY |; 
Who ſhall indite or implead them in courle 6 
Law or Judgment (or elſe there is enough 
to beicharged againſt them.) The Reaſon 1, 
becaule it is God that juſtifieth, God who 
to be Judge, to give the Sentence, and there 
fore will juſtifie judicially or as an Act of Judg 
ment: Aad the ground of this is in the ne 
words Tis 0 KATA A VO! > Who ſhall conde 
in Judgment, ſeeing Chriſt has died and oa 
tisfaction 1s made to Juſtice ? When we pat- 
don-an Offence, which we might juſtly puniſh 
we do cedere de jure, forbear our Right, and 
Juſtice gives place to Mercy; but Juſtice can 
not pardon or acquit unleſs it be ſatisfied, u 
leſs it have what is right and due according tt 
Law. 
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But it is ſaid, That God pardoneth legally 
and judicially by virtue of the Evangelic: 
Law, ſo it is an A& of Juſtice as well as 0 
Mercy : So Truman. They ſay a Sinner | 
not pardoned, by Free Grace and Abſolute 
Pardon, but upon conditions and terms requy 
red in the Golpel to be performed by him, 
which when he hath performed, the Evangelt 
cal Law doth juſtifie him , pronounce him 
pardoned, and ſo his Pardon is an A&of Ju- 
ſtice according to the Golpel Law, though not 


according to the Law of Works , which 
con 


(15) 
'Wntent with nothing but SatisfaRion. 
acquit 
Thiss 
lay any 
1s God 
KATO) ; 
urle « 


not to ſhift the Queſtion : They have {aid , 
at Juſtification is meer Pardon, bare Par- 
n, nothing but Pardon, and yetit is not ab- 
utePardon, but Pardon upon condition to 


—_ performed by him that will receive Pardon. 
| + "Wc not theſe Conditions when perſormed our 
hat angelical Righteouſneſs? This they con- 


d for; And are they not a poſitive Righte- 
ſnels? Yes, they are Goſpel Obedience: 
hat ſence 1s it then to ſay we are pardoned 
thout any poſitive Righteouſneſs, that Par- 
n alone is all our Righteouſneſs. It may be 
ſe conditions are ſo ſmall and 1o neceſſary to 
> receiving of pardon ex natura ret, that 
y are not to be accounted as any righteoul- 
S: Nay, but in the Goſpel Law, all the 
ral Duties that were required in the Cove- 
tof Works are required ſtill, though not 
hn the ſame neceſſity of perfeion: And 
they are much more difficult than before. 
e Moral Duties are required alſo and ne- 
ary, which werenot direaly nnd properly 
ties under the Firſt Covenant; as Self-de- 


f Judg 
1e NENt 
nde 
d1oll 
7e pat- 
,unifh, 
Tt, and 
ce can: 
d, U 
ing t( 


egall 
pelic; 
las 0 


po "W!, Mortification, and bearings the Croſs. 
hs w lides theſe the Goſpel preſcribeth new poſi- 
= e Duties, which neither were nor could be 

or tles under the Law of Works, viz. Faith, 
KH, : F'e, and Obedience to the Mediator, with. 


oy holy and reverend uſe of all the poſitive In- 
h We tions of the Goſpel. Are theſe ſmall things, 
pM it necefſary to meer Pardon, that the par- 


ich 15 
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Let any fair Diſputant judge whether this 4/w. 
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(16) 
doned ſhould not only return to their for 
Duty, but alſo receive new Terms, and ( 
ditions which were never their Duty befg 
If a Prince ſubdue Rebels, and then prog 
them Impunity, if beſides returning to t 


_ ancient Duty and Allegiance they will rece 


ſome new Terms; which he ſhall pleaſe toj 
poſe on them, . doth he freely pardon the: 
doth he not deal with them as in a way 
Mercy, ſo in a way of Soveraignty, gi 
them new Laws,and makings advantage to hi 
ſelf and acceſſion to his. Povrer by occaſion 
their mifdemeanour? Belides, this 1s 
vnproper to talk of legal and judicial Pard 
Pardon by a Law : For a Law is properly 
ceptive, and judicial Proceedings are act 
ting or condemning for keeping or break 
the Law. Pardon is granted by ſuperled 
the Sentence of the Law, at lcaſt the Exec 


tion of it, or by a Promiſe or Declaration; 


Grace, which when eſtabliſht for ſecurit 
fake and promulgated, is ſometimes called 
Att of Grace, yetit hath not the full Nat! 
ofa Law. It is the Soveraign Leg:ſlator 
pardoneth, who hath power to relax the 
cution of the Law; a Law cannot pard 
But the plain meaning of thoſe men is , 1 
God ſeeing through the Fall it was becol 
impoſſible for manto keep, and ſo to bell 
by the Law of Works, was pleaſed to mi 


a new, milder, and eaſter Law, and to decal, .; 
. that if they would keep it , they ſhould 


pardoned and ſaved : Pardon then with tid 


is noting elſe but a waving oi the Coveli 


Nat 
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r for forks, 5. e: God will not proceed with meti # 
nd Coll :ccording to that Covenant, if they will ſub- 
7 bet mitto his new Covenant ; ſothen for all their 
Proul fpecious words of meer Pardon to exclude 
to 10 Chriſt's Righteouſneſs, they only mean that 
| rec God will not execute his Firſt Coveriant which 
le toifnen have, broken, but will ſave them if they 
1 ten f4lfil his Second Covenant, 2. e. will berighte- 
i Wa) Wous and obedient according to the Golpel, and 
» S\thus they acknowledg a righteouſneſs of a 
- £0 man's own, beſides pardon whereby he muſt 
alionWhe juſtified: on 

1s ve | LEO 
Par 6. The Law requireth a poſitive righteouſ- 
erly ceſs by the fulklling of it : The end of every 
c ac0Law being obedience to it. Therefore Juſti- 
DreaWfication cannot be Pardon of Sin without Im- 
erfedMoutation of Righteouſneſs. . *Tis ſaid, That 
: Extthe Law of Works required. a ſinleſs perfe&t 
ratiorighteouſneſs, which Chriſt hath ſatisfied for 
ecurihut the Law of Grace isa better Covenant,ac- 
called epting an imperfe& Righteouſneſs. But this 
| Nath; nothing +o the purpoſe 3 let the righteouſ- 
or els be ſuch as the Law will accept, perfe& or 
imperfe&, it is All one, if the Law doth re- 
pardoſvire a politive righteouſneſs, thena man can- 
S » * Wot be juſtified without it: And do not they 
s becolthemſelves teachthat the Goſpel requireth 0- 
be Wildedience tot, as our Evangelical Righteouſ- 
to Neſs, therefore that cannot juſtifie us without 
» decla. + ang paar conformed to it ſelf. ?Tis ſaid 


| er, Legal Juſtification, 5,0: according to Toidem, 
ith ti Law .of Warks; requireth a fulfilling of 
-0\OSthat Law; but not Evangelical ty 

; | C 


—_ 


> - 
* A fallacyinwords: Legal and Evangelical | 


ſtification differ not ſpecie ſed modo applicati 
7:15, not in the righteouſneſs which juſtifieth 
but in the manner of its application to us. 
we fulfilled' the Law of Works, we had bee 
legally juſtified by our own righteoutnels, by 
now Chriſt hath fulfilled that Law for us \ 
are ſtill legally juſtified, to wit, ' by the rig 
' teouſneſs of that Law; yet in an Evangelici 
or Gracious manner, that righteouſneſs bein 
not our own but Chriſt's imputed to us {{ 
{hall be proved in the next Chapter) and 1v 
ſeech you when men are juſtified, z. e. pardo 
ed, (lay you.) what Law is it that accuſet 
them, for the violation whereof they are pit 
doned ? Is it not the Law of Works ? (for 
they break the Goſpel - Covenant there'is 
more ſacrifice for ſin.) There muſt then be 
legal Juſtification by that Law of Works, ul 
lets it be wholly waved and made void byt 
Golpel. | FE . 
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Objeff. But the Law of Works is fatisfied byth 
Grzzz Tuffering of Chriſt, and fo pardon' of all fins 
Frop. p. A ſufficient Juſtification from it : ' There nee 
116 th not Obedience and ſuffering too. - | p 


_ 


Anſw. The Law doth not direQly and immediate X 
ly require both obedience and. ſuffering t 

penalty, but obedience only is the end of ti þ 
Law; ſuffering the penalty is no fulfilling-0oF * 


or. proper ſatisfaion to the Law, but a i 
compenceto Juſtice for the breach of the La I 
that ſo contempt may not lie upon it; fot 
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the Law be broken it doth accidentally require , 
both obedience and ſuffering of puniſhment ; 
the latter for tne recompence of injured Ju-_ 
ſtice, that the Law may not be deſpiſed or | 
broken :mpane, and the former as that which is 
the proper and natural end of the Law. When 
a man ſuffereth the penalty of any Law, the 
Law is fo far ſatisfied that it can exa@ no far- 
ther puniſhment; but doth he therefore de- 
ſerve the rewards of the Law, as if he had o- 
beyed it ? He is indeed reſtored to his former 
State, 2. e. puniſhment ceaſeth and he is ad- 
mitted to the priviledge of other men to live in 
obedience to the Law for the future, but he 
hath not the reward of obedience, -nor is ac- 
counted for his. ſuffering to be upon the lame 
terms with the obedient : In like manner, our 
Lord Chriſt by ſuffering the penalties of the 
Law did recompence the injured Honour and 
Juſtice of God, and of the Law, 1ſ0o that it 
could require no more puniſhment of him or 
of thoſe that believe in him ; but he did not 
therefore deſerve the rewards of the Law , 
they were procured by his obedience to it. It 
Is not true of the Law of God, that it requi- 
reth either to be. obeyed, or that the penalty 
ſhould be endured ; for ſo men ſhould obey 
and fulfill the Law ina fort by going to hell for 
breaking it. | The Law promited life only' to 
obedience;notto the ſuffering of death ; there- 


fore Chriſt by ſuffering of death did fulfill what 
the Law required, but accidentally and ſc- 
condarily by reaſon of ſin, but by obeying the 
Law he fulfilled the primary and a" 
h CG: 2 cn 


( 20) 
end of the Law, and ſo merited the promiſed 
reward. There muſt therefore be a righte- 
ouſneſs of conformity to the Law, whereby 
muſt be procured a right to life, as well as-a. 
{uſfering ofthe penalty, whereby a ſtop is put 
to further puniſhment, which is all that meer 
pardon of fin amounteth to. Upon theſe 
Srounds I take leave to deſcribe. Juſtification! 
an Aﬀt whereby God doth acquit and accept! 
a Sinner as righreous unto life eternal for the 
righteouſneſs of Chriſt, whereby he hath ful- 
filled the precept and ſuffered the penalty of 
the Law. Juſtification actively taken is Gods 
AR acquitting or declaring a man righteous; 
paſſkvely taken it is a mans ſtate or relation to 
that Att of God, being declared and accept- 
ed as righteous, of which as it ſuppoleth a 
change from a former ſtate of guilt and con- 
demnation ; the terminus a quo, or ſtate from 
which he is tranflated is a ſtate- of Sin and 
wrath ; the rerm1mm ad quem, ia. ſtate of ab 
ſolution or being righteous before God ; par- i 
don of ſinorſtop oft. puniſhment .is includedin 
it, or doth immediately reſult from it ; ſo that 
Juſtification is one 'ſingle A&'and not ſeveral 
concurring to make it up, though divers things 
are given or granted by it, -either- immediates 
1y or condequentially, as flowing from the im- 
mediate effe& or benefit ofit.: - The main Ar 
gument againſt this Da&rine is,. That the Scte 
-pture doth frequently deſcribe Juſtification by 
-pardon and forgivenels, as if they were 2qus 
.pollentterms : But the reaſon of this is;. Firlt, 
-Becauſe men being ſenſible ef fin and n__ 
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co firſt look after pardon, and therefore par-© 
don is promiſed as that which will be moſt 
welcome and comfortable to them; and alſo 
becauſe men ſhould be tenſible of their own 
guilt, and in capacity of making ſatisfaction to 
God; and therefore that the righteouſneſs 
by which they muſt be juſtified is not their own 
but Chrifts, nor contrived or provided by 
them but by God- himſelf for them. What 
then, Juſtification ts called pardon of (in, ergo, 
itis nothing elfe but Pardon ; This is no con- 
ſequence. ' 


But the Apoſtle, Row. 4. fully deſcribeth Obje&. 
Juſtincation, the nature of it; and he ſaith, Fuſtif, B 
v.6, 7. That Blefſedneſs cometh by forgiving, = 
covering, not imputing lin. , 


But he faith alſo, 4b5raham believed God, 
and it was accounted to him for righteouineſs. 
ow in the place here quoted, Ger. 15. 6. and 


An ſw. 


the context, there is a promite of poſitive 


Bleſſing made to. Abraham, and he believed 
bat promiſe, and this was accounted to him 
or righteouſneſs. Shall we ſay Abraham be- 
ieved, and this was accounted for par- 
lon of ſin © There is a politive righteouſneſs 
timated as well as a politive a& whereby it 
as procur'd and appli'd, and poſitivepromi- 
es granted thereupon. Dzxvid indeed under 


reat horrors for his fin comforts himſelf moſt 
"ith apprehenfions of forgiveneſs as moſt ſuit- 
Wie to his caſe, but what good will the fulleſt 
ardon imaginable do a man without a certain 
right 


or 


O-jcft. 


Anſw. 


Object. 


Juſit; . E- 


DING. Þ, 
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©right to eternal life, and a promiſe of ef. 


. beings not his own Obedience he may he 


(32) 


fectual Grace to bring him to 1t ? will he 
not in again and ſo loſe the benefit of his 
former pardon ? Hs 


But a Sinner is capable of no other righte- 
ouſneſs, but that of forgivenels. 


What then muſt become of the Evangelical 
Righteouſneſs of Faith and Works, which 
they contend for ? A Sinner can haveno other: 
righteouſneſs but meer pardon, if it muſt ref 
upon him to fſatisfie or to provide ſatisfaRi- 
on for the Law: But doth this hinder God's 
providing and beftowing on him the righteoul: 
neſs of his Son ? As a Bankrupt is capable of 
nothing, but to have his debt freely forgiven 
him, for ought that he can do towards latis- 
fa&ion, yet this hindreth not but his Friend 
may pay the Debt for him, and fo render him 
jolvent in Law. 


*Tis once moreſaid, If a Sinner be not mac 
Righteous by pardon, but may be counted 
a Sinner {ti!]}, then by the ſame reaſon, when 
Chriſt his Righteouſneſs is imputed , that 


countec| a Sinner till, and ſo be Righteous 
and a Sinner at the fame time, which imply 
etna loud Contragicion. | 


Is is no ContrediQion beins' not eodem rt 
ſeeftr, not inthe ſame reſpc& or in the fam 
fence : Aman # a Sinner in himſelf and rig 
| tcovs 


(23) 
teous in Chrift, the Law pronounceth him 
a Sinner, and ſentenceth him to death, but 
the Law-giver who is above the Law accept- 
eth Chriſts fulfiling the Law for him; and 
thus being admitted upon Chriſts account , 


the Law it ſelf muſt acknowledg him Righte- 


OUS, 


s 


(24) 
CHADP. I. 


The Imputation of Chriſt's Righteouſneſs 
to Believers explained and 
proved. 


Aving proved that to Juftifie is to accept 
as Juſt o7 Righteous, and likewiſe that 
our own Obedience is not , cannot be, the 
Righteont{nels wherein we muſt appear before 
God, it remainerh that it muſt be the Righte- 
oulncſs of Chriſt imputed to us, for and by 
which we muſt be juſtified, and this is now to 
be proved. But before we come to the Proof 
we ſhall briefly inquire , What we mean by 
Chriſts Righteouſneſs, and what bythe Imputa- 
tienof it. The Righteouſnels of Chriſt, which 
we lay is imputed to a Sinner for his Juſtifica: 
tion, is that Righteouſneſs which he fulfilled 
or wrought in conformity to the Law of God, 
' whereby the Law violated by us, was fulfilled, 
and fatisfied for us, and in our ſtead, Rom.10, 
4. Chriſt i the end of the Law for Righteouſneſs 
ro every one that believcth. Thercfore 1t isnot 
the Rightcoulnels of his Divine Perſon, which 
,1sImputed tous; for that is Infimite, ſuch as 
men arc uncapable of, and ?twas never requr 
red from them : Yet the Perfe&ions of hisFÞ-av 
God-head do add the meritorious Dignity to ect 
\ his SatisfaQtion. Nor is it the connate habiti- I'd t 
al Righteouſneſs of his Man-hood : For this eath 
is prctuppos'd to enabte to the performanceok » bg 
| | che 
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he Law, but not properly required by the 
aw, yet the Law requireth the preſervation 
and exerciſe of perfe&t inherent righteouſneſs. 
{dam was created perfect- to make him capa- 
ole of receiving a Law of perfe& obedience ; 
herefore that Law ſuppoſed a Holy Nature 
ind only required continuance in that perte- 
ion of Nature which he had received. In 
ke manner, it was neceflary that Chriſt 
hould be born with a perfca, holy Nature, 


theMhat he might undertake the fulfilling of the 
foreM.aw for us; and the preſerving and cxerciſe 
hte- Wi that Holineſs once received was a part oi his 
| by{bcdience to the Lay : but that Holineſs as 
x to MWatural and habitual was antecedent to the 0- 
roofſ@cdicnce of the Law, and therefore no pro- 


der part of it. Chriſt's Righteouinets then 
phich is imputed to us, is his Holy Life in 
bedience to the Law of God, and his volun- 


fica- Mary obediential ſuffering the Penalties of the 
led Maw unto death it ſelf, for us and in our ſtead. 
30d, Wy the latter he made fatisfaRion for our (ins 
led, nd breach of the Law, and by the former he 
. 10. MW/fll'd the Law in the proper and principal de- 
ſneſsWen of it, and thereby purchated eternal life, 


hich was promiſed by the Law to them that 
ich {lh it. By obeying the ſubſtance bf the Mo- 
h as Wl Law, as given to Man-kind and ſuffering 
-Wcath, the Penalty tnereof,, he ſatisfied the 
aw and wrought Rightcouſncls for men in 
eneral ; and by obeving the Jewiſh Law, 
nd ſuffering the penalties, and that kind of 
cath threatned, and accurted particularly by 
ceol MW, he weought righteouinets for-the Jews , 
the i Gal. 


{26 }; 


c Gal. 4.4, 5- Now when weſay, This Righ 
reouſnels of Chriſt is imputed to Believes, rec- 
koned or accounted theirs, Roms. 4. 3. 'Eauy. 
Dn duT# His J1x2ar07vyny we doinot mean, tha 
they are accounted to have done and ſuffere{ 
thote Aftions and Penalties which Chriſt wa 
Author of and endured. Chriſt and Believer 
are ſtill diſtin, natural perſons, andot 
actions and paſſions of one perſon cannot he 
reckoned properly the ations and paſſhons < 
the other : Nor do we teach , by imputing 
Chriſts Righteouſneſs to Believers, that Got 
looketh upon them as if they had done an 
luffered in their own perſons what Chriſt di 
in his, in any proper fence. For Chriſt onh 
is accounted the Author of his own Rights 
ouſneſs, and though Belicvers be juſtified þ 
It, yet the honour of working that righteoul 
neſs, and of being the proper ſubject of itsI 
herence belongeth to Chriſt alone. But.b 
Imputation we mcan, that God accounte 
the Righteouſneſs of Chriſt to. have bed 
wrought by him for every one that believet 
and doth juſtifie or accept them to life eternal 
for that very righteauſnefs believed or truſted 
in, according to the promiſe of the Goſpel 
and fo Chriſts Righteouſneſs is reckoned theit 

- or reckoned to them, put to their account, # 
if it weretheirs, not cfficicater, but effectiar; 
not as if they had wrought it, but that - the 
may have the full benchit of it, and be juſtifidl 
by it as effetually as if they had obeyed th 
Law perfeAtly in thcir own perſons. This! 
that which our Divines mcan by oying Oy j 
; right 
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zohteouſneſs is ours in law, that Chriſt and 
geliever are one in Law, viz. that the Law 
*God is as truly and fully fatisfied for us. by 
e righteouſneſs of Chriſt, as ifwe had fultil- 
dit ourſelves ; and that God being pleated 
) admit of the fulfilling of the Law, by Chriſt 
"Yr us, the Law doth pronounce us righteous 
nd Heirs of lite, for that righteouſncts which 
hriſt wrought in obedience to it. In this 
nce alſo they ſay , That the veyy formal 
ghteouſnels of Chriſt isa Believers righteoul- 
cls or imputed to him , viz. not that a Be- 
ever is reckoned to have wrought that righte- 
uſneſs as an efficient cauſe of it, nor that 
briſts righteouſneſs is transfuſed into him , 
planted in him,. as the fubje& of inherence, 
ut that the very, righteouſneſs which Chriſt 
yrought was intended and wrought for him by 
ne Son,and is accepted for him by the Father, 


at he 15 juſtified for it and intituled to life e- 


ernal.Chriſt is tne efficient & the ſubject of In- 


"Wcrence of his own active & paſhve obedience, 


ut the immediate benefit of it as fatisfatory 


Wo the Law is a Believers,and he is the ſubject 


j{ it, a ſubje& of external denomination ; he 
s denominated righteous from that righteout- 
els wrought ſor him and accepted inhis be- 
alt. Thus it is not forma inherens, but deno- 
"1475, not an internal but an extcrnal Form. 

'nen a Debtor is diſcharged, his Surety pay- 
tc Debt, the Debtor cannot properly be - 


"W:id ro be the Author of the payment; he paid 


ot the Money, *twas not his but the Suretics, 
yet tne Money bcing paid for him, in his ſtead, 
bs for 


(28) 


for his benefit, by the Surety, and acceptel 
for him, inſtead of his payment, by the Creiff 
ditor, he is a ſubject of denomination and mz 
betruly accounted a clear and tolvent perk 
and the payment imputed to him, placed 
his account, as really and as fully as if heh; 
paid it with his own hand and with his 6y 
money. 


Vil. Hence ſome call the Righteouineſs of Chn 
. Whitaker the Formal Cauſe of our [uſtification, and's 
* thers 'the Matter or Material Cauſe; bot 

mean the ſame thing, viz. That Chriſts rigl 

S79p. Z2i- teouineſs is the very thing for which we at 


den;ediſput. accepted and juſtified before God. I willna | 
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hs '> contend about terms of Art, in ſo great a poin 
yo 


whereon Salvation depends, yet it ſeemetl 
more logical to ſay; In Juſtification, mani 
the Matter or Subje&, viz. the Perſon. juſt 
fied, Chriſts righteoutneſs is the Form, tha 
by which he is conſtituted righteous, or ju 
before God : Imputation , Gods acceptinf 
this righteouſneſs for him, is as the Ungon bt 
twixt the Matter and the Form, even the Ap 
plication of Ghrifts righteouſneſs to the pet 
lon juſtified : God the Father is the Efficien 
_ accepting or acquitting him for the ſake dl 
Chrifts righteouſnets. The Promile of tad 
Goſpel is the medium whereby this righteoui 
neſs is conveyed; and Faith the inftrumen* 
ordifpoſition in the ſubje&t whereby it 1s re 
dred capable of receiving Chriſts righteoul? 
neſs or having it imputed to him : And Juſt 
fication is the Conditjon or State of a Man ac: 
cepted 


(29) 


rted with God to life eternal through the 
ohteopſneſs of Chriſt imputed to him. From 
ce | infer, that Imiputation of Chriſts righ- 
ouſneſs and Juſtification is all one and but 
ercal Ac, and fo Aretizs defines it : Zuſbi- 
atio eſt imputatio juſtia aliene gratuita, fa- Tib, Probl. 
ia Deo, reſpectu meriti Frlti Dei, ad ſalutem loc. 25% 
 credenti. Some learned men make Juſti- 
ation to conſiſt of 2 4s. The Firſt where- 
i Chriſts righteouſneſs is imputed to a Sin- 
r; The Second whereby his fins are forgi- 
nand he accepted for the ſake of that righ- 
ouſneſs : But this makes it more perplext 
at it is to impute righteouſneſs. Weare 
«htcous with the righteouſneſs of Chriſt , 
Wt in a Phyſical ſence as if it were inherent or 
MWicrent to us, but judicially., We are ac- 
W&pted as righteous, z. e. difcharged from pu- 
MWMhment, and intituled to life ſor: it, and this 
Wto be juſtified. We may indeed make it 
- jufMformal Afts, or formally diſtin ;- the one 
nMWcreby Chriſts righteouſneſs is placed to our 
count, or reckoned'to. be :done for us; the 
Wher, whereby. we are accepted or intituled 
life for that righteouſneſs : . But it's xeall 
elame thing, to account Chriſts righteoul- 
oF be wrought for us to ſatisfie and fulfill the 
theſÞ®'w of God, and to accept us. and give vs 
(at to life for that -righteouineſs. God in 
5 Promiſe propoleth life to Sinners, on the 
rencount of Chriſts ſatisfaQtion, in which when 
-oulFW<&y believe and truſt, there is by virtue of 
Fat Promile a Grant and Title to life made 0- 
FW to them, and hereby righteouſneſs is im- 
| puted 


(30) 
puted to them, or they are juſtified , Thy 
Rom. 4,2. When the Apoſtle would pro 
Abraham was not juſtified by Works, he fait 
V3. Faith was imputed to him for RightemM | 
zeſs; Then to juſtifie or impute Chriſts rig 44; 
teouſneſs is all one, and God accountethRfGeco 
_ righteous for this righteouſnels, z. e. God ilſthe 
ſtifierh or giveth useternal life for Chriſts rigfMChri 
teouſneſs, and frees us from condemnatiaiſſpe 
Nor isChriſt firſt given to us and then his rigWupon 
ouineſs as ſome ſpeak, us if we were actuil/ 
intereſſed in Chriſts Perſon before we areiMChril 
his righteouſneſs. God worketh Faith in tlſthem 
Heart which apprehendeth the promile ofliMeienc 
through the righteouſneſs of Chriſt, and henfition, 
by we are accepted and juſtified, and thisrigWore t 
teouſneſs is thus made ours or given to Uſſſouſnc 
and no other way. Afterwards we are adiifthat a 
ted and receive the Spirit of Sons by whilifſived b 
Spirit we are united to Chriſt as to our HaFwhere 
and the Fountain of Spiritual Life, and come 
Chrift is moſt properly given to us, ornd C 
are aQuually interefſed inhis perſon ; in wiWerſor 
-all the Ele haveſome intereſt before on WManki 
account of Ele&ion, but this was not aliW.z:7: 
and proper. | * Wence, | 
Theſe things thus explained, the Quelihe ma 
betwixt us and. our Oppofites is plainly lg. T 
Whether God juſtifieth men and imntituled then Ishteo 
Life for the Righteouſneſs which Chri#t wroupy 44, 
in fulfilling and ſuffering the Penalties of Wedien 
Law ? The Affirmative is the ProtcliÞut be 
Doarine, and now &0 be proved. iz, T 
$ as th 
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ro! Argument 1. 
at . 
con 1. 1 argue from the Parallel of Chriſt and 
ria 4danz : Chriſt is called the Second Adam, the 
th aSccond Man , 1 Cor. 15.45, 47. Adam was 
d the Figure of him who was to come, v:z. 
Chriſt, . Row. 5. 14. Whence is this but in re- 
pet of the general Influence of what they did 
1MFupon the reſt of Markind. Hence I argue: 
As 4da”'s Dilobedience condemned men, ſo 
hriſt's Obedience acquitteth and juſtifieth 
hem: But the very Acts of Adaw's Dilobe- 
lience are imputed to mento their Condemna- 
Wtion, they are condemned for them ; there- 
rioWfore they that believe,. have the very righte- 
Woulncls of Chriſt imputed to them, and by 
that are jnſtified. The Major is largely pro- 
ved by the Apoſtle, Rows. 5. 12. ad finem 
mere he ſheweth, That Juſtification and Life 
ome into the World, in like manner as Death 
nd Condemnation did, each by a common 
'erfon, and by them derived upon the reſt of 7 
Wlankind. As many. were made Sinners , 
apron taTtd0nozy , by one Mans fbedi- a:ſobcy dance | 
Fence, 1o by the Obedience of one many ſhall 
De made righteous, ira ta]sabioo]ai v. 
I9y. They are conſtituted righteous and un- 
mFighteous in the ſame manner ; unrighteous 
WW) 44ams dilobedience, righteous by the 0- 
\Wedience of Chriſt. But this I ſuppoſe will 
ot be denied, and he that denieth the Minor, 
iz, That Adams diſobedience is imputed to 
Sas the immediate Cauſe of our Condemna- 
| tion, 
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tion is a down right Pelagian. But becauſe Ware : 
this Age all the Foundations are deſtroye(MWincu 
we ſhall prove it from the fore-cited Text it be 
Roms. 5. 12. where the Apoſtle affirms, TiſWcom 
by one man Sin and death entred into the WorllWthe 
and Death paſſed upon all men 5 is" © ndji{Þbis C 
1ueg)or, whether we tranſlate it, «p* © , Wſcor/ 
whom all have ſinned, (as the the Fathers difWmen 
againſt the Palagians) meaning Adam ; Wicllu 
whom all his Poſterity ſinned, or i quantmiWinne 
for as much as all men have ſinned; the'Seneown 
is all one : Sin and Death came upon all naſſſdcſtit 
from one man, s. e. Adam, and therefore thaſWadd t 
were all-made Sinners in him and by him, Bufſbelic 
this is clearer v. 15. where it is laid, MayſWRigh 
are dead by the Offence of this one man, viz. nels i 
dam; And v.26. The Fudament or Sentamſovn « 
w#nto Condemnation came by one man, di inn Ch 
& wap]h aro; mxpiue 5 eyos hrs HA]a pry: AM and 1 
2. 17. | Death reigned, -had its full poweruſſſſthem 
on Man-kind by means of this one Man : Ant 

v. 18, By the Offence of one, Judgment ca lt | 
upon all to condemnation, all are condemneaWon, 
for his Offence : And v. 89. The reaſon iſto be 
becauſe by-that one mans diſobedience, pecodfiÞit, an 
fores inſtituts ſunt, they are made, conftituteſtorio! 
Sinners ; whencethe Argument is ſtrong : Miſſihat y 
men be condemned, dead, ſentenced, acjudgelaenc« 
to death for the Sin of Adam ; therefore tia_upon | 
fin is accounted theirs, imputed to them, nolſjes 1my 
as if they had perſonally been the ARors 0 
that Sin, or that it did inhere or adhere profſ For 
perly to them, but Adams finning as the Heal [carce 


of Man kind, and asit were for all men, theſe P 
a a 


(33) 


are accounted to have finned in him, fo as ts - 


incur all the puniſhment of his Sin. Now let 
it be obſerved that ex adver/o in like manner 
cometh the Gift of Life, of Juſtification, and 


wy the Gift of Righteouſneſs by Jeſus Chriſt; by 


his Obedience men are made righteous, jſ#s 
conſtituti ſunt, are conſtituted righteous : But 
men were made Sinners by Adams Sin, and 10 


fellunder the Sentence of death, before they 


finned in their own perſons, without their 
own perſonal difobedience , through being 
dcſtitute of grace they muſt needs fin, and 1o 
add to their puniſhment : Therefore they that 
believe are made righteous in Chriſt, with his 
Righteouſneſs before any perſonal righteoul- 
nels in them, without the condition of their 
own obedience : though being made righteous 
in Chriſt, they receive grace to be obedient, 


anWand ſo to be fit to receive the Inheritance giv'n 


hem in Chriſt. 


It is 0bjeRed by a learned and grave Per- 
on, that in this place, v. 19. we are'not ſaid 
0 be juſtified with Chrifts Obedience , but by 
it, and that by fignifieth an efficient or mert- 


Mtorious cauſe, but witch a formal cauſe; and 
othat we may be ſaid to be juſtified by the Obe- 


lence of Chriſt, as it merited Juſtification 


hat upon the Terms ofthe Goſpel, but not with it 
Ws imputed to us. 
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Forgetfulneſs of Grammar is no wonder , 
lcarcea tault in his Age; but that tells us, that 
UE Prepoſition 1s here uled EP UT4401s ) 

vihen 


Objett 6 
HFotchks.; 


ut ſupra. 
P. 4344s 


Anſwys 


Tart 1. Ps 
229, 230- 
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ixhen conſtrued with a Genitive Caſe doth fig. 
nifie c»” with, as well as per by, and give 
this example, Sis payarpyy cum gladis ; The 
ſame alſo ſay the Lexicons. So then by the 
favour of the Greek, word we may tranſlate it What 
with the Obedience of one, many are made Wyho | 
Righteous. Moreover by {igniticth the formal Mhe C 
Cauſe, which is cauſa per quam; and with an Whild 
Inſtrumental Cauſe, net a Formal,as hath been 
ſhewed : And thus this diftin&ion is grounded 
upon a miſtake both in Grammar and Logick. Melfan 
But he farther ſaith that here is no word of his v 
Imputation or imputing Chriſts Obedience toWur Co 
us, and that itis barely ſaid, By bis ObedrentFhature 
we are made Righteous. I anſwer ;, It is necel-Wrren a 
farily implied, we are made righteous by theKure C 
Obedience of Chriſt, as we were made Sin-Wf wr: 
ners by the Diſobedience of Adam, but his 
Difobedience made us Sinners by imputation, {ingd, 
or being imputed tous : ergo, the Compari- ſhe Pr, 
ſon is expreſly &o7p, £rw. If this Authors Mole | 
fence be admitted in the latter words, it mult Monde 
be affixed alſo to the former, 7. e. 1f we areMhould 
made righteous by Chriſts Obedience only ,Won a1 
becauſe he merited that we ſhould: be juſtifiedoful) 
if we obey the Golpel; then it muſt follow,{iarge, 
we are made Sinners by Adams Diſobedience, Wave a 
only becauſe he merited by his Fall, that if wehay, t 
finned we alſo ſhould periſh : If Chriſt onlyMſorce 
brought in a way of righteouſneſs how weltly } 
might be juſtified if we oblerved it, then 44a» Yom .4 
only brought in a way of Sin, how men might Þþifts a 
be condemned, if they trod in his Steps 3 but hich 
this is abſurd. To return, that Adams SinisWrfeite 
; pro- 
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roperly imputed to us I farther prove from # 
ph. 2. 3. We were by Nati; e Chula cr, CFWoy att 
ven as others 5 v1 6a avimity as the reſt of 
ne Wren. Grotezs his glols upon thele words,viz, 
it What the Apoſtle meaneth only the Gentiles , 
mho were born out of the Church and out of 
he Covenant, and therefore were by nature 
hildren of Wrath, is againſt the words of the 
ext. For the Apoſtle having ſpoken of the 
entiles in the two former verſes,putteth him- 
.Welfand the Jews into the ſame condition in 
Whis verſe, ſaying, Amongſt whom we all had 
ur Converſation in times paſt, and we were by 
ature nuey Thava oucu ipyns Children of wrath , 
el- Wer: 45 the reſf., All men therefore are by na- 
re Children of wrath, z. e. are born Heirs 
f wrath uider the Sentence of Condemnati- 
Wn. For as Children of Life, Children of the 
ingdom, fignifie thoſe that are Heirs, under 
e Promiſe of Life, 10 Children of Wrath are 
ofe that are Heirs under the Sentence of 
ondemnation. Now I demand how all meg 
ould come under the ſentenice of condemna- 
on and inherit it as their natural (though 
'oful) Birth-right , unleſs Adews Fall be 
Narged upon them, and fo as ſoon as they 
we a Being derived from him in a natural 

ay, the Sentence pronounced againſt him, is 

force againſt them alſo. Suppoſe God might 
ſly have deprived all Mankind deſcending 
Fon Adam, of his preſent Favour, and of the 
fts and Graces, Priviledges and Benefits 
Which 442» enjoyed, becauſe Adam had 
Wrieited them , and could not therefore 
D 2 leave 
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leave them to be enjoyed to his Poſterity. (Fl... 
a Father ſpending or forteiting his own Inheiſh 
tance and Honours doth deprive his Childraf 
of them, though they are not therefore mad, 
cuilty of his Offence; yet hoyz will it conh 
with Juſtice, beſides the loſs ofall Privilege 
to adjudge, fentence men to death, beforea 
Trial is made of their Obedience, whethe 
they will not do better than Adam did, or 
leaſt do ſomething that in their forlorn Eftal 
may move ſome compaſſion to them, and ni 
tigate their miſery. This is our Cale, it 
are born Heirs of Dcath; Judgment and Co 
demnation is paſt upon all men, taketh hold( 
them as foon as they are men : How can ti 
be without any guilt chargeable upon them 
and if there be any it muſt be the guilt of 
aams Fall : God declared that the Son ſhoul 
not die for the Fathers Sin; it would certat 
ly be high injuſtice in men to deprive thePoſiel 
rity of an Offendor for ever, not only of thei 
Fathers Inheritance, but of all poſſibility « 
return and recovery of themſelves, ſo thi 
they ſhould ever be dealt with as MalefaQto 
Much mote is it conſiſtent with Divine Juftic 
to puniſh all Mankind, not only with the lok 
of Adams Priviledges, but with Eternal Deati 
inevitably (for any thing the Law providetl 
to the contrary) meerly becaule they delfcen 
ded from him without trying or expeRing 
how they would behave themlelves. Ther 
muſt therefore be a Guilt upon all men by ng; 
ture, viz. the Guilt of Adams Sin, and tia 


mult be imputed to them 5 and if that be un 
puted, 


'M P; 
(37) 
y- ihited, then Chriſts Righteoufneſs'is imputed 
nnev{ to them that believe. Moreover, if A- 
larÞ,-; Sin be not imputed to us, then are we 
mat guilty of the breach of the Firſt Covenant, 
cONVen we were never obliged to yield perfect 
legeMhedience, nor is the want of it properly a 
real in us, and ſo men are born inlſuch a for- 
ictheWr and loft ſtate as the Scripture preſcribes 
mto be. Thereafon ofthe conſequence is, 
Eſte were neves under the firſt Covenant in 
nd mil: own perſons, it was made with Adam , 
-» \Wtwith us; and ifhis breach of it be not im- 
1 Colfffted to us, it muſt follow that the Covenant 
old Ws intended for him only, not for his Poſteri- 
n 18: his Obedience ſhould not have profited 
nenWn to Tuſtification, as well as his Difobe- 
of ncenot hurt them to condemnation 5 and 
houl 5s the Covenant of Works is wholly made 
-tand by Adams Fall, nor was it ever renewed 
Pol Covenant of Life. Morcover, our Op- 277, Bax- 
[t "Sites teach that the Covenant of Grace was ter's Pre- 
ty We with all Mankind, immediately after «ce 9 the 
o tral F:1 they had all new Terms of Life given 77" ? 


- : Tug . the 2 Cov:- 
orWin Chriſt : If then Adavrs Sin be not im- ys, vi 


|uſtiolea to his Poſterity, they have indeed loſt ,, ., 
ne 10 blefſed Priviledges which Adam ſinned 
Deal y, and ſo could not convey to them, but 
vide, were not at all oblig'd to the Covenant of 
elceny et obedience, but were all immediately 
ect under the Covenant of Grace, and are 
TRIB to anſwer for their negle& of, and dil- 
bY Yience to that. Thus much for the firſt 
: - Funent from the Imputation of Ader's 


wuted, D 2 Ar- 


Bradſhaw 
de Fuſt, 
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Argument 2 . 


Chriſt was made ſubject to, and fulfilledt 
Law to which Man was ſubjeR, and the whi 
Man had broken: Ergo, his Obedience ( 
Righteouſneſs is imputed to us : For he x 
not made {ubject to that Law for his own {a 
but for ours, nor- did he fulfill it for himk 
but for us ; he fulfilled it not ſimply as a ge 
ral Law of Obectence, but as the Law gi 
to Man and broken by him ; therefore mi 
he did in this caſe was done in Mans ſtead,z 
to be imputed to him tor his Righteouſnd 
that tiie Curſe of the Law might be' remon 
and the Bleſſing of the Law might deſcend1 
on Mankind. | | 

Sermon of the Salvation of Mankind, 0 
Chriſt is the Righteonſneſs of all them that 
truely believe in him : He for them paid th 
Ranſom by his Death > He for them fulfilled 
Law in his Life + $o that now in him and 
him every true Chriſtian Man may be cal 
Fulfiller of the Law, foraſmuch as that Wi 
their Infirmities lacked , Chriſts Fuſtice 
fupplied, But this conlequence will not 
denied, it is the Antecedent that maſt be Mi 
ved, viz. That Chriſt fulfil. the Law wi 
was given to and broken by' Man, and thi 
was made Subject to thap Law. For tos 
this Argument our Authors haye deviſe 
new Notion; That Chriſt fulfilled not the! 
as given to Man, knowing that then his Ri 
tcouſneſs mult be imputed to Man , butt” 


(39) 
"MW teach that Chriſt fulfilled only a particular » 
Law given to himfelf, which they call the Lary 

ofa Mediator, which conſiſteth 10 much of the 

Hed Law given to Mankind in general, and of ſo 
M much of the Jewiſh Lawas the Father thought 
-nce ff fit to appoint him to perform, and alfo'of 
he wlll ome particular precepts peculiar to Chriſt a- 
wn la lone, wherein Men were not concern'd; which 
hink aw if Chriſt would fulfill, Men ſhould have 
; a penſſ » New Covenant of Life given them : But they 
w gi could not be juſtified by his fulfilling this Law, 
re will Þecauſe it contained not all things to which 
ead, af fiey were obliged ; and moreover did contain 
ne fome things peculiar to Chriſt in which Men 
-monl Vere not concerned. It muſt therefore be 
Mproved , That Chrift was oblig'd to and did 
fulfill the Law of perfe& Obedience given to 
Men, and the Jewiſh Law which concerned 
Mthat Nation. - It is ſomerimes ſaid by our Op- 
Mpoſites, That Chriſt isour Legal Righteouſneſs, 
1 824t Righteouſneſs which the Law of Works re- 
quired of us : If ſo, then he muſt have fulflPd 
and ſatisfied that Law; but this hath been 
jrouched before: I argue therefore , Chriſt 
14s ſubjet $0 the Law of Mankind, elſe he 
needed not to have been Man: The only rea- 
/on why Chriſt was made Man is, that the fame 
Nature that ſinned, might alſo ſatisfie for Sin; 
It muſt therefore be by fulfilling that Law 
Which concerned Humane Nature. *For iſany 
{other way of ſatisfation might be admitted , 
why might it not be accepted from a Perſon 
of another Nature that was not Man? If 
fierce was no neceſſity that the Law _— by 
an 
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- Man ſhould be fulfilled, but that it was ſuffi. 
cient that ſomething ſhould be done to repair 
God's Honour ſome other way, though his 
Law was not properly ſatisfied : Why might 
it not have been enough if Chriſt as God only 
without aſſuming any created Nature, would 
have undertaken to conquer the Devils , to 
bring all Mankind to Repentance, to accept 
once of Pardon, and to reſtore them to per- 
fect Obedience again : This would have re- 
paired the Honour of God and of the Law, as 
much or more than the procuring a New 
Covenant of Salvation for Sinners, which for 
any thing Chriſt did merit, migat have never 
took efteQ in any : Why might not this have 
{ſerved witnout his taking Mans Nature upon. 
him ? Moreover the Angels are obliged by: 
the ſame general Lay of Love to God and: 
their Fellow.creatures that Men are; though 
the particular Wages of exerciſing it be diffe- 
rent. If then it were enough that Chriſt ful- 
filld ſome Generals of the Law without being 
obliged to all the Particu'ars that concerned 
Men, why might it not have ſufficed him tq 
have taken the Nature of Angels, and not tg 
have come down into this miſerable World, 
for in that he might have performed the Law of 
a Mediator. Hawever, 4 fortiors he needed 
not to have been the Son of Adam born of 2 il 
Woman and in the ſame condition with other 
men, or to have taken upon him the Form of a 
Servant, Phil. 2. 7, He might have been im- 
mediately created as Adam was, and not have 


gcrived his Nature from him, if jt were ” 
Fiat 


_ 
at he muſt be ſubje& to the ſame Law which 


uſſs 
{dam had broken. It is faid, Gal. 4.4. That 


Palit 


\ his {od ſent forth his Sen made of a Woman, made 
ight »der the Law, to redeem them that were under 
only {We Law, that we might receive the Adoption of 


ons, If Chriſt could not 'redeem the Jews 
rithout being born a Jew, ſubjed to their 
aw, then neither could he redeem the Sons 
f Adam in general, without being himſelfthe 
on of Adam, 1ubjeR to the ſame Law that he 
as. I argue alſo from the Nature of the Law; 
e End of the Law was Obedience, and for 
alure that the Penalty of it ſhould be ſuffe- 
& ; and this was the abſolute eſtabliſht De- 
ree,or San&ion of God: It muſt therefore be 
ulfilled by ſome one,it was not done by Men, 


ould 
,.t0/ 
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pon 
ſ- Wherefore it muſt be by Chriſt. To fay that 
and Wome of it was fulfilled and ſome Honour done 
ugh Woit by the Mediatorial Law is of ſmall mo- 
K. ent; for this did not fulfill it or ſatisfie the 
fil- Wnd of it:The Law as a Law and as aCovenant 


etwixt God and Man was clearly laid alide 
{ Chriſt fulfill*d jt not, and all Mankind after 
he Fall were by him brought under a Cove- 
ant of Grace, and ſa-the Law is made void 


to 
rid, WP) Faith, contrary to the Apoſtle, Ky. 3.31. 
; of Four Saviour alſo teſtified of himſelf, Jar. 5. 
Jed £77- That he came mot to deſtroy , but to fulfill 


; &/- Law : This was the End of his coming in- 
ter Wo the World, and his fulfilling was his obeyg' 
fa £8, performing the Law as he had ſaid be- 
m- Fore, Mar. 3, 15. It becometh us to fulfill all 
ve Mighteouſneſs: Therefore he was Baptized,and 
ot ffercfore muc'1 more ought he to abſcrve the 
lat : Tn Law 


\ 
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Law which was of ancienter Inſtitution. This 


confirmed by the Reafon he giveth for his ful 
filling the Law, at. <. 18. viz. That 
one Fota or Title of the Law ſhould paſs awy 
till all was fulfilled, though Heaven and Eart 
»ight paſs away. The Sanftion of the Lay j 


more ſtable than the Ordinances of Heaye 


and Earth, and muſt attain its End : -Therefor 
every Child of Adam muſt be ſubje& to, 
Our Saviour adds, v. 19, 20, That he was 
far from relaxing of the Law, that on the ca 
trary he afirmed , whoſoever ſhould bre 
the leaſt Commands, and teach otters 
ſhould be ſhut out of Heaven : Nay thathe 
required a ſtricter Obſervation of it than the 
Scribes and Phariſees for all their pretende 
leverities in ſome things. Now that all this wa 
meant of the Law as given by ſes, chiety 
of the Moral Law,is manifeſt by his proceeding 
to expound and vindicate the Commandment 
in his following Diſcourſe, v. 21. to the end 
from the ſlight Comments of their preſent 
Teachers. In like manner when it is faid, 
Chriſt is the End of the Law for Righteouſne 
zo all themthat believe, Rom. 10. 4. It is meant 


of the Law of Moſes; for it is immediately} 


added, v. 5. Moſes deſcribeth the Righteon|- 
eſs of the Law, thatthe Man that doth then 
' fhall live in them. Now Chriſt is the End of the 
Law, not ſimply by waving it and diſannulling 
its Obligation; for then the Law ſhould not 
have its End, nor be unchangeable as he had 
told us it was: but He is the End of it for 
righteouſneſs to them that believe by fulfil 


ling 


(43) 


ling it in his own perſon for them; ſo that, 
their Righteouſneſs or Juſtification may not 
depend upon their own Obedience to it. Again 
Chriſt redeemed us from the Curle of the 
Law, Gal. 3. 13. being made a Curſe for us. 
How was Chrift made a Curſe but by bearing 
the Penalty of the Law for Sin? For the Curle 
isnot only the Matter of Puniſhment, the evil 
inflited, but formal puniſhment, viz. Evil 
inflicted for Sin, for the ſatisfattion of Juſtice 
and the violated Law. Nowhow came this 
Curſe to fall upon Chriſt ? Even by the Law 
it ſelf adjudging him toit. For thus the A- 
poſtle argueth, v. 10. They that are of the 
Works of the Law, under the power of it, are 
under the Curſe. And v. 13. Chriſt hath redeem- 
ed us from the Curſe of the Law by being maae 
a Cirſe for us. This is the Argument, Men can- 
not be juſtified by the Law, for that corſeth 
all that are under it ; but we ſhall be juſtified 
by Faith in Chriſt, v. 12. becauſe he bore the 
Curſe of the Law for us. He muſt therefore be 
under the Law as we were. And it is further 
proved , becauſe it is written, #s.e. the Law 
| faith, Curſed is every one that hangeth on a Tree, Deit, 21. 
What is this to the Death of Chriſt , if he 23: 
were not under the Law ? And it he were un- 
der the Jewiſh Law which pronounced the 
Neath of the Croſs accurſed in ſpecial manner, 
then by the ſame reaſon, he vas under the 
Law of Adam, which pronounced Death in 
general as a Curſe for Sin. Laſtly, If the Suf- 
ferings of Chriſt were not infliaed by virtue 
of the Lay of Woes, FUNUNFRONEnonTy- 
Py 
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- Bal; nor had they any thing of God's wrath in 
them, for it was that Law only that threatned a 
Curlſe : They were only Prudential, v:z. that 
fomething ſhould be ſuffered which that Lay 
threatned, that fo it might decently be laid 
alide. Now if Chriſt were ſubje& to the Law 
as to the Curſe, he was alfo ſubje& to the Pre- 
cept, and ſo his Obedience was in our ſtead, 
and therefore to be imputed to us for our Ju- 
ftification. We were not obliged to the Lay 
of a Mediator ; Chriſt fulfilled not that in our 
ſtead, if then he did and fuffered any thingin. 
our ſtead, it was in obedienceto our Lay, ant? 
{o to be placed to our Account. 
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eda if CHAP. III. 


tat ore Arguments to prove the Tmpuiatiy 
5 on of Chriſt's Righteouſneſs to us. 


ad, Argument 3. 


il | Hirdly , I argue from thoſe Scriptures 
which call Chriſt our Righteouſneſs, and 

lay we have Righteouſneſs in him. He is not 
iMour Righteouſneſs inherently, his Righteouſ- 
ncls is not implanted in us, therefore it is ours 
by imputation or not at all, 7/as. 45. 24, 25. 
Surely ſhall one ſay inthe Lord have I Righte- 
ouſneſs and Strength. This is a Prophelie of 
Ciriſt and Salvation by him, which is to be 
brought about by this means, viz. having 
Righteouſneſs and Strength in him. If we 
tranſlate it as ſome do, In the Lord there 1s 
Righteouſneſs and Strength; the ſence is the 
lame; but our Tranſlation agrees beſt with the 
tollowing Verſe. Now how have we ftrength 
n Chriſt ? Surely he communicates grace and 
ife to us, and doth not only procure and 
Fant a Covenant of Grace ; he muſt likewiſe 

- Fommunicate Righteouſneſs to us, and that 
© |is own, rot a Righteouſneſs wrought inus, 
Ir elſe it is not diſtin from grace or ſtrength 
mentioned in the Text, which the next words 

allo confirm, 17 the Lord ſhall all the Seed of 
lirael be juſtified, and ſhallglory. It isa juſtify- 

ns Righteouſneſs diſtin from Grace or 
ſtrength 


. CT I 
ne Hae a en on eng 
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Ooject, 


Anſw, 


ſe. the righteous Branch of David, &c. And 
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> Strength infuſed into us which we have uſÞſt6! 


Chriſt, and this cannot b&ours but by Impy- 
tation. — 4 


Feremiah 2.3. 5,6. This is the Name where: 
by Iſrael ſhall call him, The Lord our Right tic 
ouſneſs;, Who this is,the former words ſhew;{WÞ*D 
{c. the Righteous Branch to be raiſed up to DW t 
vid, 1. e. Chriſt : as allo the Reaſon of thi 
Name, becaule in his days , his People ſhall 
be ſaved, and chiefly with a Spiritual Salyz 
tion; this is becaule he is ZFehovah our Righ-W 
teouineſs. Our Salvation ſprings primarih 
from hence, That we are made righteous, or 
juſtified before God, and this righteouſnek 
comes from Chriſt, As God is our Wiſdom, 
our Strength, &c. becauſe heis the Author 
of it in us and tous, as allo our Guide and 
ProteRor z ſo Ghrifſt is our righteouſnels, i 
the Author of righteouſneſs to us, and that he 
will juſtifie us by it. 


Some obje& againſt this, That in chap. 33 | tha 
V. 15, 16. Feruſalen the Church ſeems to bei 
called by the ſame Name : This is the Name 
whereby ſhe ſhall be called, The Lordon 
R:ighteonſneſs. | 


But the Context ſheweth that it ſpeaketh'0l 
the ſame Perſon,and almoſt in the ſame words, 


therefore learned men tranſlate it, This #5 the 
name of him,who ſhallcall her, viz. The Church, 
The Lord our Righteouſneſs ; So Funins trat- i 
ſlates 


(47) 
tes it, alſo the Geneva and the Dutch Anno- 32 

ions and others; but if-it be meant of the 

urch, as Mr. Gataker contends it muſt, it Gataker | 
nly becauſe the Name of Chriſt is put upon ** 9%: 
'Wr, as being clothed with his Righteouſneſs 

the New Feruſ/alemw, the Goſpel Church , 

amed Fehovah Shammah, the Lord is there, 

Mm his Preſence in her, and as God himſelf 

;Mplcaſed to take upon himſelf the Name of E£2*& 43. 
People. P/. 24.6. This ts the Generation 3 

Alva them that ſeek, thy Face O Jacob, 1, e. the 
Iioh.W4 of Jacob. 


Dan. g. 24. Seventy weeks are determined 
m thy People, and upon thy Holy City to fi- 
the Tranſgreſſion, and to make an end of : 
s, and to make reconciliation for Iniquity, and , 
bring in Everlaſting Righteouſneſs. Daniel 
d prayedfor the deliverance of the Jews, 
dthe forgivenels of their Sins, and that not 
the ſake of their own Righteouſneſs, but 

ods great Mercy, v. 18, 19. He is an{wer- 
. 23 that the Gity ſhall be built again, and the 
o beFople ſaved by the Meſſiah, v. 25. and that 
rameſJ his being cut off, not for himſelf, ». 26. 
Iplying that it ſhould be for them, and that 
Wc" ſhould be brought in everlaſting Righte- 
lineſs whereby 1/7ael ſhould be juſtified and 
ed. - This is the Righteouſneſs of the 2Me/- 
#h, for none elſe is a ſtanding and everlaſting 
ghteouſneſs : Ours is mutable and ſubject 
W fail, Z7o/. 6. 4. Neither was our righte- 
(neſs in {pecial manner to be brought in by 
& Death of Chriſt, it had been before in = 
Sanct1- 


% Ort OO EIS OI A Ar a ny ” 


a. on. nt. man. i Be 


. —_—_— 
—— So Oo Oo DE rn — - WIRD CA atone i ro ot On ro WW ARA, ea 
4 . 
- 


WG WI Artis AAS * Rs. 


GOEDEIEES * 


| 
IS; 
Li 
| 
| 
” x 
” 
a 


- 
_ _ tee ee ae a Mo rec eee 


\ 


(45) 
SanRified in all Apes of the Church. It. wy 
a neiy Righteoulineſs then to be wrought an 
brought in at the Death of Chriſt ; thous 
by the Virtue of it the former Saints werek 
ved, yet it was not actually wrought, and ſy 


| Nification by it diſtintly declared till noy 


Therefore it is all one with finiſhing tranſgrdF9: 
ſion, making an end of ſin, making reconcili 
tion for the people, which is plainly Juſtific 
tion to be had by this Everlaſting Right 
ouſnels. 


Rom. 5. 18, 19. As by the offence of on 
Fudtment came upou all men to condemnatin 
even ſo by the righteouſneſs of ene, the freegi| 
came upon all men unto juſtification of life, | 
men were condemned by the offence or {ini 
Adam : So they that believe ſhall be juſtite 
by the righteouſneſs of Chriſt ; the free gift 
grant of life comes by the righteouſneſs 
Jeſus Chriſt, as the ſentence of death camel 
Adams unrighteouſneſls. The 19 v. make 
it clearer: As by the d:iſobedience of one mai 
are made ſinners, ſo by the obedience of one mal , 
ſhall be made righteous. Adam did not malt 
way by his Sin for mens condemnation, hed 
not only render them liable to death if th 
ſhould fin as he did and break the ſame Cov: 
nant : But he brought them under the Cur 
and Sentence of death abfolutely by-and for 


Sin, ſo that all that are of his Seed are und 


the Judgement of Condemnation pfo fatto: 
loon as they have a Being - In like mani 
Chriſt muſt not only make way for mens i 

ſtificatio 


(x9) 
ification z.. or procure them a Covenaat ; 
whereby they ſhall be juſtified if they perform 
it, as he performed the Covenant of a Media- 
tor; but he muſt alſo juſtife them, intitle 
them to life, ſo foon as they believe in him , 


by and for his own Righteouſneſs and Obedi- 


ence. One Exception againſt this place hath 
been anſwered in the former Chapter. | 

_ © Another excepteth : The Apoſtle doth not 
*fay, IN one mans obedience many ſhall be 
© made righteous, but BY one mans obedience 
© (as a conſequent and effect of it) many ſhall 
© be made righteous. As the effe& of one mans 


*difobedience , many come to be ſhapen in 
* iniquity, and brought torth in a ſinful con- 


© demned nature; ſo as the efte& of one mans 


* obedience many come to be new born and 
*brought forth in a Righteous and Saving 
FM State. 


The vanity of the exception from the word 


! BY. hath been manifeſted before. The Pre- 


polition HS: here uſed, fignifieth BY or 


BVITH , which is the proper ſence of the 
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place; the term /N would be more ob- 
{cure : And thus 4 is tranſlated, Rows. 14. 
20. To him that eateth, Js, mpoguoupars, with 
offence ; but the Sum of this Exception is as it 
blargely proſecuted, p.68. &c. That Adams 
erlonal diſobedience is not imputed to his 
Poſterity ; but he virtually containingall mer/ 
In his Nature and Sinnins before the A& of 
Propagation, he did corrupt his Nature, and 
lo begzt Children in a ſinful mortal State. But 
| have before proved the Imputation of his 

Actu- 


Object. 


Fauſt, E- 
Vans. Pe 


72: 


Anſw. 
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| Afwal Sin. I now add, Do Mankind deriyg 


a ſinful mortal Nature from Adam by meer 
neceſſity of Nature, ſeeing the effe& muſthy 
like the caule or by virtue of Divine Con 
ſtitution that his Poſterity ſhould inherit the 
Fruits of his Sin ? If by neceſſity of Natuit 
(as this Author ſeems to intimate) then thi 
Soul of Man muſt be ex tradxce derived fron 
the Parents; elſe it could not be born ſinful 
by neceſſity of Nature, and then it muſt kt 
corrupted with the Body, and cannot exif 
without it, and at beſt muſt be raiſed will 
the Body, and ſleep in the duft till thelal 
day (as the Sociniarns teach :) Nor wouldth 
want of original righteouſneſs, no nor politiy 
difpolitions to {in in our Nature as derive 
from Adam be (inful in us, they be pens ( 
cauſa peocati, the Puniſhment of Adams Sin, 
and the caule of Sin in us, but not peccatun 
our Sin, no more than the natural Diſeaſes ul 
the Body, which wederive from our Parents 
For that which comes by meer natural nec 
ty cannot be a Sin : But if it be by Divi 
Conſtitution, then the meaning muſt be, «ll 
ther that God appointed that if Adam ſhou 
{in that one Sin, then not only he ſhould ps 
r1ſh, but that he ſhould alfo propagate ali 
ful, mortal Nature to all his Seed without & 
ception and then the fin and miſery of al 
Mankind is dire&ly and properly the punilit 
ment of Adams perſonal fin only : which, MX 
ſides the horrour of the thing, rhat fo man 
millions in all Ages ſhould be made milerabV 
boih here and for ever, as the puniſhment 4 

anothC 


(5t) 
nother mans Sin, in which they were rio way 
ncern'd, is alſo againſt Gods own Law. The 
hildren ſhall not be pur to death for the Fa- 
Wers, nor the Fathers for the Children, but 
ery man for his own ſin, Dext. 24. 16. Of 


tutWlc this Conſtitution muſt mean that God ap- 
eWointed that Adam ſhall ſtand or fall for all his 
oMoſterity, and then his Obedietice or Diſobe- 


(Wience muſt be imputed to them and be Cauſe 
their life or death , even the immediate 
ule, 


Some ſay this Obedience of Chriſt is only 
s Sufferings according as he is ſaid to be 0- 
Wdient to the death , Phz/. 2.6. and to have 
riveWme to do the Will of God in offering up his 


On Body, Heb. 10. v.6. tothe 1 1th. 


This maketh nothing againſt our main poſi- 
Wn, viz. That the Righteouſneſs of Chriſt is 


nt9Wouted to us, and we juſtified by it: For 


ether it be his Death only, or his Life and 


wvicath both, for which we are accepted and 


fined it is all onein this Queſtion, fo long 
imputation of that Righteouſneſs to us be 


d Pe way whereby it juſtifies us : And if they 


an that his Sufferings are his only obedi- 


ehere mentioned to make us righteous by 


 Wfocuring a Covenant of Grace to be fulfilled 


us; then they might as well have faid, His 
"Five Obedience without his Sufferings doth 
Wie. us righteous : For the Text leads to 


eno more than the other. And Mr. True- 


"JF when he had diſputed againſt the Impu- 
a E 2 tation 


Object. 


Anſw. tx: 


| "CT 88) ; 
tation of Chriſts Ative Obedience, . and {””/ 
the Paſſive only, and yet that muſt be only”, 
procure a Law of Grace; afterwards fair” 
grants, That in this ſence, v:z. of procury 
the Covenant of Grace, both Attive and P 
ſive may be {aid to be imputed to us. | 


2y. But the words will not bear this ſend 
Adam's Actual diſobedience made us formal 
Sinners,and guilty ofdeath:So the ObediendF 
z.e. the Sutterings of Chriſt, procurethrig 
to life for us. Thus they muſt run, but whe 
is the Parallel ? The Sufferings of Chriſta 
not be faid to. make us righteous formally, 
this Author tells; Sufferings are not right 
ouſneſs; much leſs ſuffering the Penaltys| 
the Law for the breach of it > but Chriſtſuli 
re! the Curſe of the Law for our fin againſtl 
his Sufferings delivered us from the Curle 
the Law,. it having been born-by him; 0+ 
could not make us righteous according to lip, ”< 
Law, that we ſhould obtain the reward 
Life: Itis true Chriſt was obedient in his 
ferings, and did the Will of his Father in off 
ing himſelf; if they. had not been voluata 
and obediential, they could not have been 
ritorious , but that his Sufferings.asſuffery 
of the Penalty. of the Law are his only Obe 
ence that juſtifies us,, or that he,.perforl 
no other obedience for us, doth-not fall 
at all. refed 45 m576 4 
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(53) 
1 Cor. 1. 30. Chriſt is made unto us of God, 
"iſdom, Righteouſneſs, Santlification and Re- 


i ption, that he that: glorieth, may glory in 


he Lord, Here is expreſt that God hath 
-Mnade Chriſt our fighteouſnels, /c. by giving 


z pin to fatisfie the Law for us; and accepting 


Ws for his righteouſneſs : And here we may 

'Wblcrve, that the Apoſtle purpolely proverh 
Wzzinſt the deſpiſers of Chriſt ; the Greeks 
wallo boaſted of their own Wiſdom, and the 


- ns WO truſted in their own Works, v. 22, 


a3. tat Believers have all in Chriſt, v.24. and 
Wit they are inthemſelves, weak, fooliſh, no- 
Wing, v. 25. 28,29. all their excellency is in, 
MW" from Chriſt, and therefore their righte- 
vineſs and Juſtification, as well as their San- 


: tiication. Farther obſerve, that Righteoul- 


& here is diſtinguiſhed from Wiſdom and 


-(-"tification, and therefore-muſt mean that 


nriſt is 0ur juſtifying Righteouſne's, or that 
F< are juſtified by Chriſt as our righteouſnels ; 
WF ve were to be juſtified by our habitual and 
\Wctual holineſs as the Condition of the Goſpel, 
en righteouſneſs and ſanRification are all 


I 
.Laftly, 'The Apoſtle faith we havcall theſe 


na Chrift, that be that glorieth, may glory in the 


ord; We may glory in Chriſt, in that we 
veall grace from him; but how ſhall we 
 $0ry in himas to our Juſtification, if we be 
"Ulf"! juſtified by his Righteoufneſs, but by our 
W"n;though wrought by the helpiof his grace; 
& as Adam if he had kept the Law of 
'orks, would have been juſtified by his own 
EE .: E 3 righteouſneſs, 


on 


( 54) , 
righteouſneſs, and might have gloried in hin: 
ſelf, that he had done his duty, though it wg 
by the power of the grace and aſſiſtance gf 
God. _ « 


2 Cor. 5.21. Chriſt was made ſin fot w 
that we might be made the righteouſneſs of Gu 
in him. Here righteouſneſs by a uſual He 
braiſm is put ſor righteous : we are madeth 
righteous of God, z.e. befare God, or at 
ceptable with him in Chriſt, by or throug} 
Chriſt, as &» with a -Dative caſe is often uſed: 
and how are we made righteous by Chriſt 
even by his being made fin for us, as helats 
fied for our fin, ſq by that fſatisfa&tian arem 
made right2ous ; 'as he that knew na fin wg 
lacrificed, puniſhed for our fins; ſo we thi 
had no righteouſneſs, are made righteous lf 
him, and this muſt be by, imputation. Thy 
B, Uſher out of Claud. and Sedul. in lock 
That this righteouſneſs therefore is not our 
nor in us, but in Chriſt, in whom we are co 
ſidered as Members inthe Head : Non noſtr 
01 in nobis, ſed in Chriſto quaſi Membrg 1 
Capite. Rel, Tuff. p15 © | 


Againſt theſe two Scriptures it is excepted 
that in the former it is only {aid, that Chriſt 
made opr righteouſneſs, not that his obed} 
ence is imputed to us for righteouſneſs. 
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Chriſt cannot be made. our Righteouſneſs A/w. 
any other way, than by imputing his. perſe& , 
Obedience to us, and therefore the Scripture 
in ſaying the one in words ſaycth the other alſo 
in ſence. 


To the latter place, *tis ſaid, That it ſaith Objeft. 
only that we are made righteous by Chriſt 
being made a Sin Offering for us, not by im- 
puting his Obedience to us. | : 

If Chriſt was made a Sacrifice for our Sins, 
then our Sins were ſo imputed to him as that 
he was puniſhed for them; and if this make 
us righteous, then his bearing the Puniſh- 
ment of Sin-is imputed to us, and ſo his Righ--:- 
teouſneſs is -upputed.- * 


Anſw. 


' Phil. 3. 8, 9. That I may win Chriſt, and © 


lb: found in bim not having my own Righteouſ- 


neſs which ts of the Law, but that which ts 
through the Faith of Chriſt, the Righteouſneſs 
which 1s of God by Faith. The Apoſtle in this 
place exhorteth to rejoyce in the Lord, z.e. 


K Chriſt, v. 1. and to beware of Judaiſing Chri- 


ſtians who joyned the Works of the Law with 


YI Chriſt, v. 2. ſaying, That true Believers are 


the true Circumciſion, the true people of God, e- 
ven they who rejoyce in Chriſt and have no confi- 
dence in- the Fleſh, i. 6. their own Works, v. 3. 


W And then reckoning up what he had to alledge 


for himſelf from the obſervation of the Cere- 


FF onial and Moral Law, v. 4, 5,6. he faith, 
rl That he counted all this lofs for Chriſt, v. 7. 


E 4 and 
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, aud not only what.might be alledged from oh: 
ſerving che Law, but whatever elſe might be 
thought excellent or a ground of 4elf-conf- 
dence and rejoycing, v. 8. Yea doubtleſs and. 
I count all things but loſs for the excellency of 1 
the Knowledge of Cariſt Feſms, &c. that [ may | 
win Chriſt and be found in him, &c. From. 
hence it appeareth that the Apoſtle ſpeaksof 
Juſtification by Chriſt in oppoſition to being, 
juſtified. by any thing elle, and of rejoycing in* 
him contrary to any rejoycing in our ſelves. * 
Ia the 9h. v. therefore he oppoſeth being W 
found in Chriſt, to having his own Righteai - Wit 
neſs. which is of the Law, /c. of any works; 
 whatſoe; er, and expla aineth it by having the = 
' Righteouſnets of Faith , the Ri ohteoulnels, 
Wwhichis of God by Faith : What can the Righ W 
tegulne;s of God mean when oppoſed to his | 
own Righteouſneſs of the Law,, but. either: 
the Righteouſneſs of him which is God, ora 
Righteouſneſs which God provideth for him, 
and which he did not work himſelf, whick is 
Chriſt's. Alſo the Righteouſneſs of Faith is 
oppoled to the Righteouſneſs of the Law, and; 
the Righteouſneſs of God by Faith oppoſed to 
tie ſame Righteouſnels of the Law, muſt be;] 
a Righteoulnels which God gives us by be- 
licving 3 and this is the Righteouſneſs of Chr 


imputed. 


 Giett: It. is excepted, By the Law he means the 
£18 Jewiſh Law, and by his own Righteouſnelshe 
EIS, ous nag which was 9 own when a + 1M 
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Wo expreſs knowledge of Chriſt, ſhou 
'Weny that Jews may be ſaved by their Religi- 
Wo and their Hope in the Meſſias, if they be 
Woly ignorant wh 


| TR x. 

e Chriſtian Faith ; and that the things there 
poſed are Judaiſm and Chriſtianity, or Jy- 
Jaical Obſervances, and the praQtical know- 
edge of Chriſt ; ſo that our own Evangelical 


 Wightcouſneſs is not there oppoſed to the O- 


edience of Chriſt. 


1. If the Apoſtle here only compare the A4»/iv, 


ewiſh and Chriſtian Religion , then all he 
neaneth is that the Chriſtian Religion is far 
hore excellent than the Jewiſh 3 but he can- _ 
ot oppoſe them properly in the matter of 
oftification. For the ſincere Practice of the 
exiſh Religion did juſtifie the Jews (accord- 
ng to this opinion) as well as the PraQtice of 
hriſtian Religion juſtified Chriſtians. _ Yea 
nethinks theſe -Authors who (fome of them) 
anallow the Idolatrous Heathens to be juſti- 
ed by their obedience to the Law of Nature, 
nd hope in God's Mercy, though bool 


nor 


vho he is and not malicious a- 
inſt him - If fo, there muſt be more meant 


W) oppoling Faith to the W/orks of the Law , 
Wen the Law meerly as Jewiſh. 


2ly. The Apoſtle doth not only renounce 
he Works of the Jewiſh Law, but all other 
ings which may be thought matter of confi- 
ence jn our ſelyes, v.%. 


T 


3ly. Thero 


«6» I... 


3ly. There is the ſame reaſon for thee. 
nouncing Chriſtian, as Jewiſh Works.inJy 
Ktification, and thoſe are Works of theFlg 
when truſted and rcjoyced in as well as thelg, 
For the Moral Law is the fame to Chriſtiag 
as it was to the Jews, and all the Evangeligl 
Precepts were the ſame to the Jews as tow; 
if then they could not juſtifie them, they cap 
not juſtifie us. But if this Author intend onh 
the Ceremonial Law, it is contrary to the 
Text; for after mention of the External Right 
and Privileges, the Apoſtle faith, He wa 
blameleſs as touching the Righteouſneſs of th 
Law ; which muſt mean the Moral Law: at 
the Ceremonial Law , when in force, hadis 
part in juſtifying as well as the Moral, an 
now it isabrogated it cannot be damning! 
praRifed out of ignorance only. But.thatt 
Righteouſneſs of the Law here doth by 
rity of reaſon exclude Chriſtian Obediend 
from Juſtifying, is thus proved : This is nd 
the Righteouſneſs of God, ſc. of God's pro 
viding, but our own Righteouſneſs as well# 
Fewiſth Obedience was : It is alfo the rights 
ouſnefs of a Law, the Goſpel Law , thoupt 
not the Jewiſh Law, delantt. in Rom. p. ; ; 
Focari lex debet ubicunque pracepta legunti, 
five in libris Moſis, ſive in libris Apoſtolorulh 
&c. And further, It is not the righteovſnes 
of Faith, or by Faith any more than the Wotis 
of Jews: For, No Law # of Faith, bw 
that doth it ſhall live by'it, Gal, 3. 12. Its 
ſpoken immediately of the Jewiſh Law, bit 
the Reaſon extendeth it to every Law; ee 


T9. - 

is juſtified by obedience to any Law, liveth 
by it, is juſtified by doing it, not by belie- , 
ving. And it may be aid of the Golpel in 
our Authors Sence, He that doth it ſhall live 
by it, as truly as of the Law of Moſes or A- 
dam. It hath alſo been ſhewed, that the Law 
hath ſome Faith joyned with it, v:z. the truſt 
to-be juſtified by performing that Law, and 
therefore when doing and believing are oppo- 
ſed as irreconcileable extreams in Juſtificati- 
on, believing muſt mean a truſt in anothers 
Righteouſnets, not in our own, for that is 
doing z and thus the righteouſneſs of Faith 
here excludeth all our own Works, therefore 
muſt be the Righteouſneſs of Chriſt imputed 
tous. Add to all this, That the Apoftle in 
this place doth nat ſpeak of Chriſtian Religion 
(as this Author faith) or of the Doarine of 
Chriſt, but of his Perſon and what he wrought 
for us: For having expreſt his defire of being 
found in him not having his own rightcouſnels, 
&c. he ſubjoyneth immediately , v, 10, 11. 

ll 7 hat ] may know him and the Power of his Re- 
ightell ſurreftion, and the Fellowſhip of his Sufferings , 
hou &c. Jf by any means ] might attain unto the 
Reſurrection f the Dead. And v. 12. ThatT 
might apprehend that for which I am apprehen- 
ad of Chriſt, Theſe things concern Chriſt 
himſelf, not the Precepts of his Religion. 


The general Evaſion whereby thoſe men Obje5, 
wave the force of thefe and the like Scriptu- Mancha 


res, is this, That Chriſ?”s Righteonſneſs or O- 
bedience is ours in the Fruits and Effeftv-of , 
OD _ but 


pe 44, Tex 
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but not gqur Righteouſneſs properly, viz. That 
Chriſt”s Righteouſneſs 1 not that for which me 
areaccepted of God immediately, but that it 
the morally efficient, or meritorious Cauſe of on 
Righteouſneſs, i. e. that we ſhall be accepted mith 
God if we fulfill the Commands of the Goſpel, be 
cauſe Chrift hath removed the Old Covenant of 
Works, aid purchaſed this New Covenant fa 


HS. | 


1. Here it may not be amiſs to advertiſe! 
'the Reader of the equivocation that lies in 
theſe Words (eſpecially as uled by ſome Aw 
thors) whereby they hide their ſence and«de-! 
ceive many, ./c. when they oppole the Impy- 
tation of Chriſts. righteouſneſs to the Fruits 
and Effets of it, which with us are not oppo 
fite. For by imputation of his righteouſnels 
we do.not mean that Chrifts righteouſaels, $. 
transferred to us and made inherently ours, 
or that we can be denominated righteous by 
it as if we had wrought that righteouſneſs, but 
we mean that for the obedience of Chriſt God 
doth immediately pardon and juſtifie them that 
truſt in it, and give them a right to all the 
Fruits of it, as truly and validly as if it were 
their own perſonal righteouſneſs; ſo that God 
doth hereupon account the Law to be ſatisfied, 
and Tike to be purchaſed for them without 
any thing to be further done by them - as# 
condition of life. But their true Sence 5) 
That the Obedience of Chriſt is ours remote! 
only, /c. that ithath merited a New Covenalt 


Which if we perform we ſhall live. 


2ly. Ar 
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. 2ly. According to this Sence Chrifſts righ- 
teouſnefs is no way our righteouſneſs : It may 
be the means of benefit to us, but it doth inno 
ſence make us: righteous, or. is the caule of 
our righteouſneſs or juſtification, which the 
Scriptures alledged do intend. This is thus 
proved; It is none of the four kind of Cauſes, 
nor reducible to them; therefore it. is no 
Cauſe, The Antecedent I thus prove; Itis 
not the Material or Formal Cauſe, this they 
grant, For then we muſt be immediately juſti- 
tied by it, it muſt compoſe our righteouſnels ; 
they lometimes call it the matter of our righ- 
teouſneſs, but without ſence: It isnot the Fi- 
nal Cauſe, Chriſts righteouſneſs isnot the end 
for which weare juſtified : It is not the Efh- 
cient, neither Phyſical, nor Moral : Not Phy- 
ical, for then Chriſts obedience muſt aQtively | 
work obedience, or righteouinels in us, which 
is abſurd. Not, a Moral Cauſe, or Meritori- 
ous (which they moſt inſiſt 0n.) For,Chrift did 
not merit Grace , whereby we ſhould obtain 
the Goſpel, and fo be juſtified as they acknow- 
ledge, {eeing he died, for all alike (though 
tus he would be but a remote meritorious 
Cauſe of Juſtification, meriting that for which 
we ſhould be juſtified) but he merited only 
the Covenant of Life upon fincere obedience 
tothe Law he ſhould preſcribe. All then that 
he is the Meritorious Caule of is the New 
Covenant ; for when this Covenant ispromul- 
gated it is left to men whether they will-obey 
or no, and ſo whether they will be juſtified or 
no: He hath merited nothing further. _— 
1 


(62) | 
i-any man come to be juſtified by performing 
the condition of this Covenant, can Chrift be 
{aid to merit this Juſtification for him, which 
as to his Merits was contingent , might ot 
might not be, and depended wholly upon his 
own Will and Obedience ? If a man procureW' 
a Charter for a Town, and make them a Cor- 
poration thereby, and by virtue of this Char: 
ter they that ſerve an Apprentiſhip ſhall have 
the Privileges and Freedom of this Town, ſhall? 


it be ſaid of thoſe that thus come into the 


Freedom ſome hundred years after, that theif 
Fieedom was merited, bought or procuredby 
him that procured the Charter ? Surely they 
themſetves merit their Freedom, the otht 
was but an Inftrument of procuring the Char-W 
ter. Inlike manner, if Chriſt only merited 
the Covenant , by performing whereof men i 
ſhall be juſtified, ſurely men themſelves are WW" 
the proper, meritorious, immediate cauſes of i 
their own Juſtification, or Righteouſneſs z be 
cauſe they fulfill the condition whereto it if 


promiſed, and which-is the formal righteoul-' T1 


neſs for which they are juſtified; and Chriſt 
is but an Inſtrument of procuring the Cove- iF 
nant, and an improper remote , and contil- 
gn cauſe of their Juſtification, by their ful- 
ling it. And thus in their ſence Chriſt is 110 
true Cauſe of our Righteouſneſs. - I 


Argument 
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\ 
Argument 4. 


Fourthly, I argue from theſe Scriptures 277. 20, 
hich ſay, Chriſt laid down his Life as a Ran- 28. 
mfor us, redeemed ws, that in him we have 179"-2.6 


dempt Col. 1. If. 


4 94! out of e/£7 
byWeemed and gave Nations for them - By the * 
= Redemption of the Firſt Born , and of the 
& Wille People whenever they were-numbred ; 
Wo by the year of Z#b:lee, which is called the 
ed Wear of Redemption. I ſublume, Ranſoms 
nd Redemptions if not paid and purchaſed by 
te Perſons themſelves who were > 
Wire imputed ro them, z.e. they are immedi- 
ttely delivered, ſet at liberty, by: the = 
if Went of them, as much as if they had paid the 
FWrize themſelves : Therefore if Chriſt pro- 
iff Werly redeemed, bought, purchaſed us, paid 
- Þ Ranſom or Prize for us, 'then it is imputed 
0 us: we muſt be delivered by that very 
Wrize and ranſom, as much as if we had paid 
no Wt our ſelves. Our Oppoſites are loath to 
' Wpcak down-right with the Socrnians, and to 
Weny that Chriſt's Death was a Prize and 
\anfom for us, but they muſt and do inter- 
Wet this Ranſom, Prize, Redemption, &c. 
en Wo be all improper and metaphyſical : Thus 


« Trueman ſaith, That the Cy 
c 


Gr. Prop, feRt of Chriſt's SatisfaQion was only a ati 
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fation to Juſtice, that God might be ji, 
though he ſhould pardon Sinners, and that, 
might pardon them /alva j57:ti2, upon willifief 
terms he pleales; not that he muſt par 
them come what will of it, or elſe be unjuliM 
not that Sinners ſhould zp/o fatto be pardongMirp 
the Prize being undertaken, paid and acce vp 
ted. And again, Chriſt's Sufferings, werenpe, 
proper payment, but a valuable conſideratinls.c: 
or you may call it a refuſeable paymeniii; c; 
though it be not properly payment at all, Ay they 
Mr. Hotchkis paraphraſeth «r7;au7;ov , 1.Tmll 
2. 6. nota Ranſom, but ſomething inſtead af 
a Ranſom ; they do therefore implicitdWnr 
yield, if Chriſts death was a Ranſom andPrilih; ic 
for us, that then we muſt be immediately Wenly 
livered by it, which is all one with hisRigire 
teouineſs being imputed to us, and in deny 
the Imputation of Chriſts-Righteouſnels, ty ; 
do deny, That his death was a Ranſom, PrulfWlea; 
or Payment for us, againſt the current ol; 
Scriptures. They make- all' the Effe& ofiliiſhg th 
Obedience of Chriſt to.be only the remowl 

of that neceſſity which lay upon-God to 


 demn all men, for breaking the. Firſt Cox 


nant, fo that he might ihe pleaſed ſave. ll 5; 
ners by any other Covenant: So T 74em4,, ſip th 
prefly. From whence it follows, That wWacri 
withſtanding the death of Chriſt God ans « 
have refuſed to have made a New Covelalih | 
or to have ſayed any, Sinner if he, ple: d les £ 
Which alto the Synod of, Dore charged, WWeop 


. the Patch Arminians, ; Proprium 0 integ!! 
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m mortis Chriſti fuiſſe, ut Deo Patri acqui- Aj. 5 
reret jus & poteſtatem ſervanas homines qub uu a a 
let conditionibus. How far then was Chriſt +7... 

from redeeming men, if God after the death 745. ri. 
of Chriſt, would have been juſt though he 4rr. 2. 
ſhould have laved no man? Moreov<-r, how : 
can we be ſaid to be waſht with Chriſts Blood, 
if Pardon and Juſtification was:not immediate- 
y procured by it ? Under the Law,when the 
cc People were {prinkled with the Blood of t e 
aScrifice (in alliukon to which Chriſts Blood 
Denis caiied the Blood of Sprinkling, Heb. 12.24.) 
"they were immediately diſcharged from g..lt 
and reconciled. If then we are ſp: inkled or 
ca waſht with Chriſts Blood, we muſt mn like 
ciomanner be juſtified and reconciled by it, which 
$ imputation of his Righteouſneſs : If Chriſt 
maly procure a Covenant, by fulfilling of which 


Ne may be juſt:fied, his Blood might ratihe 


and zeal the Covenant (as the Socinians teach) 
but it reacheth not our perſons, nor are we 
leanſed by it, unleſs remotely and 'per acc:- 
ens, as we are juſtified by fulfilling that Law, 
othe Truth whereof his Blood ſealed. 


Argument 5. 


"F577. Iargue from the Prieſts and Sacrifices 
FÞithe Law; The High-Prieft at the rime of 
ba Ificins wore a Crown of Gold, whereon 
©0035 engraven, Holineſs to the Lord, in token 
it he was to bare the Iniquities of the Peo- 

"W's Services z he alſo bore the Names of the 
FF cople upon his Shoulder and Breaſt to pre- 
=. F lent 
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© ſent them before the Lord: Both the Hiph. 
Prieſt and other Prieſts in their daily Sacrifice: 
made reconciliation for the People, though 
few of them were preſent; ani when the 
People were prelent to bring Sacrifices for 
themſelves, they confeſſed their Sjns over the 
Head of the Sacrifice, putting their Hand 
upon it, and by this means reconciliation wa 
obtained and preſerved for the People. Whit 
then the Prieſt did and was done unto the $ 
crifices was imputed to the People, they w 
accepted by and for theſe things done for then 
immeJiately without further conditions, ther 
fore Chriſts Righteouſneſs is immediately in 
puted to Believers, and they are reconcile 
by it, without further conditions. | 


It is ſaid that theſe Prieſts and Sacrifices0 


tained only a Political Reconciliation, /c. 


the Church and Publick Aﬀembly. 


However they were imputed to the Peopil 
or elle they could obtain no reconciliation 
all. Butwhy were thole Sacrifices means 
Political or Eccleitaftical Reconciliation, Mo 
than the Sacraments of the Goſpel ? Baptl 
admitteth into the Church, the Lord's Suppe 
continueth Comraunion in the Church, andl 
cale of Excommumication, a Re-admiſſion lt 
the Supper is a Means of Reconciliation Wl 
the Church, and a Token of it, Will tif 
ſay thar theſe Sacraments ſignifie or cone 
nothing of Chriſt, but are meer Political af 


External thinzs, as the Socinians: (hole, 
4 (1 
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ion this is.) do? The truth is, as-the Sacra- 
ments of the Goſpel repreſent Chriſt come in 
he Fleſh ; fo the Prieſts and Sacrifices of the 
Law reprefented him as to come- Theretore 
t is ſaid, Col. 2, 17. All the Services of the 
aw were a ſhadow of good things to come, but 
he Body (or ſubſtance) ts of Chriſt. And Heb. 
v.9.7,t0 14. They ſignified and were Figures 
We! what Chriſt was to do, in making way into 
he Holieſt of all by his own Blogd. The 
riefts and Sacrifices therefore were Types of 
hriſt, and the Reprefentation of him lay 
niefly in this, That as the Prieſts by their Ser- 
ice, and the Sacrifices by their Blood, did 
ymbolically reconcile men to God. 2nd ad- 
Wit them to ail the Privideges ot his Peopie : 
Wo thete things were Pledges anc Signs that 
ey ſhould be really reconciled to Go, and 
herit the Promifes by the Obedience and 
flood-oſ Jeſus ChriF, the Great High-Prieſt, 
Wd the Bcſt-Sacrifice. Therefore as there 
a an [mputation.in the Type 1o there muſt 
en the Antitype: As the Prieſts and Sacri- 
& bore the Peoples Sins, made Atonement 
"I" them, and {o reconciled them to God ; 16 
e Obedience and Sufferings of Cirift miſt 
lie by beins done for us, and ſo account- 
| Or jiinputed to us. It is in compariſon 
MF" the Levitical Prieſt that our Saviour is 
"WM! to be the Surety of a Better Covcnant , 
"W/”: 7. 22. viz. a better Covenant thanthey 
WM-< Suretics of, for with them he is compared 
oughout this Chapter © Now what the Su- 
y doth is imputed or reckoned to him for 
- tyhom 


C 
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whom he is Surety. The Socinians and Armi 
71ans fromthem interpret theſe words to mea 
only that Chriſt is God's Surety to vs, inthat 
he did ratifie the New Teſtament by his Blood 
and thereby confirmed to us all the Promiſe 
of God : but though Chriſt hath ratified God 
Covenant, and hath undertaken that it ſhallbe 
made good to us, yet he 1s our Surety, he us 
derta:eth for us allo to ſtand betwixt us and 
the Father, to procure reconciliation anda: 
ceptance for us and our fervices. This is mz 
niceſt from the compariſon of the Levitcl 
Prieſt here made : For as Moſes and the ſeth 
Pricſts after him did repreſent God to thePes 
ple, in covenanfing with them, ſprinkling 
Blood upon the Book of the Law, and upol 
the People, whenever there was occaſion" 
make Atonement for them : So allo did they" 
rcpreient tize P.ople to God : Moſes Ipok 
for them, carricd their Promiſes of Obediend 
to God, and receiv'd his Commands to them; 
whercfore wen they ſinned in the Golddl 


Calt, God 141d to him, Thy People whom thill 
| haſt brought out of Fgypt have ſimned, Wi 


And the Prieſts ſtood betwixt God and thelh 
came into the Tabernacle to appcar befort 
God for them, which the People might i 
approach to, offer*'d Sacrifice , made Atone 
ment for them, and Interceſkons alſo both a 
ly, and upon the ſolemn annual Expiatio' 
Yea tne Prieſt hore their Iniquities, Et 

Sin-offering in the Holy Place , as taking 
Pcoples Sin upon them, Lewit. 6. 26. Ch.1C 
17, 18, 19. They were therefore —_ 
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the People to God. Jnlike manner Chriſt » 
alſo muſt be our Surety in offering himlelf for 

us, in making reconciliation and intercefi:on 
for us , yea andin performing the Law for us 

in his own perſon, that we might be pardoned 

and accepted and have new Hearts given us . 
elle his Covenant would not-have heen a better 
Covenant than that of Xoſes, and the Leviti- 
cal Prieſt. 


Artument 6. 


If our ſins were imputed to Chriſt, then his 
Righteouſneſs is imputed to us : The Reaſon 
pf the conſ:quence is, If Chriſt did immedi- 
tely ſuffer and ſatisfie for (in, ſo as to take 
away the deſerved Puniſhment of it, and to 
recompence the violated Law, this very obe- 


ence and ſuffering of his muſt be our righte- 
uſncſs and juſtifie us, there needeth no more 
han a full ſatisfa&tion to Juſtice for our ſins , 
m1 the fulfilling of that Law which we had 
roken, Dez peccata noſtra Coriito impoſuit graqſhaw 
Jud Chriſtus pro nobis facts dicitur peccatum, de Fuſti. 
0M quia peccata a nobis commiſſa in illum revera © + 16 » 
anſlata ſint, aut quaſi : Deus mentts ſue con- TÞ, 2. 
tu (ut de Deo avipantonrals'; loguamur Chr i- 
im exiſtimaverit ea ipſa peccata commiſiſſe, qu# 
pſt commuſſeramus, ſed quia apud Leum per- 
a babetur , ipſeq, a Deo Chriſtus perinae 
cprebatur ac traftabatur , ac (1 wpſe ex 
| rſong proprea ca omna commi|/iſſet, But 
5 not cenied, we muſt theretore prove 
it Our fins are imputed to Chriſt, where we 
F 3 muſt 
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© muſt firſt premiſe what we mean by it, and 
then prove ir. When we ſay our fins arein- 
putes ro Chriit , we do not mean-that they Ml !y 
were tra::{lated to and made inherent in him, IM \ 
0 iathe was accounted to have finned, to M- 
have been the Author, or any way the Cauſe WW © 
of aur iins , or that God lookt upon hinas Ml # 
ſuch: Thele things we account blaiphemous; I #'* 
buc we mean thar Jeſus Chriſt in all hedid and MJ 4 
{uftered did intend ro latisfie the Law of God 
wich Man ſhould have kept, and particular: the 
7 in his Sufferings did intend and actually bart 
the puniſhment due to our fins, to ſatisfie the fri 
Law thereby ; and that the Father in impoſing 
this Obedience, and in infliting theſe Sofke 
rings upon Chriſt, did intend that his Lay 
which manhad broken ſhould be ſatisfied there: 
by, and that Chriſt ſhould bear the Puniſt 
ment of our Sins ; and further, that Goddif 
accept of theſe Sufferings of Chriſt as a lats 
faction for our Sins, and did look upon his] 
ſtice as executed and fatisfied in him. Tms 
our tins are ſaid to be imputed to Chriſt, be: 
caule he was truly, and in the Fathers, and 0 
his own intentions puniſhed for them. 
was not reckoned- an Offendor, but he ns 
reckoned and dealt with as he who had under 
taken to bear the Puniſhment due to Offer F 
ders. Many labour to make this Poſition il 
dious by miſrepreſenting it, and puttingit 
to harſh and unſcriptural terms : Butt 
Queſtion is plainly this, Whether the Suffe- 
rings of Chriſt were truly ai d.intentionally! 
Puniſhment of rhe Sins of Man laid upon F140) 

5, | yehetid 
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- whether Chriſt was properly puniſhed for , 
im. WM their Sins * And this the Scripture abundant- 
hey I y and expreſly affirmeth. 

my | 


» Tfaiah 53.4. He hath born our griefs and 
aſe Wy ca777ed our ſorrows : Yet moreplainly, v. 5. 
Hewas Wounded for our tranſgreſſions, he was 
bruiſed for our iniquities, the chaStiſement of our 
and Wl peace was upon him, and with his ſtripes we are 
Coll healed: v. 6. We have gone aſtray, &C. and 
the Lord hath laid on him the wmiquity of us all : 
bare V-9- For the tra; ſureſſion of my people was he 
- the richer + v. 10. His Soul was male an offering 
yling for ſm: v.11. By his knowledye ſhall my righte- 

Wy cs Servant juſtifie many : And the means 
Lin hereby he comerh to juſtifie them is, becaule 
ere-M Pe hall bear their iniquities,\-v. 12. He bore 
miſt fe 2 of many. Can any thing be more ex- 
448 prefs * If Chriſt was wounded, bruiſed, ſtric- 
Catis WY k©n, offered as a Sacrifice for fin, then he was | 
properly puniſht for ſin ; and though the o- 
ther terms, bearing of fin,carrying our griets, 
&c. may have a larger interpretation, yet 
being joyned with thoſe other more expreſs 
and hgnificant words, they are to be taken in 
tie ſame ſence. 


Galat. 3. 13. He was made a Curſe for us, 
&c. The Curſe is the Puniſhment of Sin, laid 
Upon a perſorr in purſuance of the Sentence of 
tie Law : Chriſt then was puniſht, the Sen- 
tence of the Law executed upon him with in- 
(ention to {atisfie the Law. | 


F 4 Zz Cor, 
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© 2 Corinth. q. 21. Fe was made Sin for us 
Our A: thors parap:'rale this, Hs was made a 
S cr:fice for $:n ; the Sin-offering being ſome- 
ties in H.vew called Sin : And the Interpre. 
tati>n is not much amiſs, but the Sacrifice for | 
{in Gj*d tor the Sinner, and 1d typically bar 
the puni/hment of i44s Sin : Therefore Chriſt, Wt! 
the Antitype did really undergo the puniſh- {prov 
ment. of Sin. It is to be obſerved that out Wins \ 
Lord was put to death without the City, on {ence 
pu-pole to anſwer the Type of the Sin-offering Weccic 
in ipecial abovethe reſt of the Sacrifices, which Moot ! 


die 
or 1 
hecs 
r 
nd 
f 0 
that 


was to be carried out and burnt without the {Want 
Camp, Lec.6.3. Heb.13.11,12. poke 
vcrip 
1 Peter 2. 24. Who his own ſelf bare ow MWAuth 


firrs in hzs own Bodyon the Tree ; by whoſe ſtrips {#10 
ye were healed, Here it is expreſt that Chriſt W/9»/4 
in his own p*rſon 5% 2v73s bore our fins upoti BM aj 
the Crols,in his own Body, i 76 5wponduri: Wt be 
Therefore his Sufferings upon the Croſs were $£v0d 1: 
the paniſhment for our fins. | 


eva Our Oppoſites interpret this to be ſpoken 
p..$0.-- fisura:ively : The Sufferings of Chriſt were 
| not properly an Execution of the Law (though 
they may figuratively be 1o called) but a ſatis 

f: ion to Juſtice , that the Law-threat might 

no be executed: They mean , That Chriſt's 
Sufferings were for fin, z.e. to take away MM 

by bringing in a Covenant of Grace, and poſſ- 

bility of Pardon, but not tbat he {atisfied of 

fenacd Juſtice, by hearing the Puniſhment 

Sin, in his own pcrion. Now tis 1s a” #t by 

| 


(31 
die for ſin at all, nor to bare ſin, be wounded 


Th 
24 Morit, or ſtricken for it, but only to ſuffer by 
1c. Moccation of fin, as fin was the occaſion that 


Chriſt ſuffered to bring in a way of Pardon; 
;nd ſo as Chriſt*s Righteouſneſs is not the cauſe 
f our Juſtification, but the occaſion of it , 
tht which made ſome way for it (as we have 
proved above) ſo alſo by this Doarine our 
lins were not the, cauſe, had no proper influ- 
nce upon the death of Chriſt, but were an 
ins Weccicental occafion of it; becauſe if we had 
ot ſinned, he had not died to bring ina Cove- 
nant of Grace and pardon. What can be 
ſpoken full and clear enough, if theſe plain 
Acriptures may be ſo cafily waved ? The ſame 
\uthor faith, That Chrsjt”s death was a Satts- 
Jattion to FuStice, that ' od might be Fuſt if he 
ould pardon, not an Execution of the Law , 
Int a ſatisfaction to Fuſtice that the Law mught 
6: "tbe executed. 1 anſwer © The Jiſtice of 
ere {ood is twofold, Abſolute and Effential,which 

Withe infinite Holinefs of his Nature, whereby 
he can do nothing but what is becoming him- 
elf, or limited and ordinate, which is a vo- 
luntary Obligation, which God hath laid upon 
limtelf to proceed in his dealing with Crea- 
t1s- WW'ures according to the Law which he hath pre- 


ht Wrided them. I demand which of theſe Chriſt 
R's FWAtified, not the firſt, any further than as it 
Sin FSincluded in the fecond, wiz. as it is becom- 
i- Ws God's infinite and effential Holineſs to 


Proceed with his Creatures according to his 
of WomnLaws, when he hath given them Laws to 


ﬆ by ; For this Author and his Friends do 
" not 


Po. 86s 
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not deny that Efſential Juſtice might haveben 
content. to have pardoned and reſtored Atay, 


and us in him, without the death of Chriſt, x 
muſt therefore be limited and ordinateJuſticy 
which Chriſt fatisficd. Now by this Juiai” 
God is obliged to proceed according to hi 
own Law, to ſee his Law fulf''ed and execy- 
ted, and that it attain the end for w-ich it ws 
made; therefore there is no ſatis*ing of ths 1 
Juſtice but by having the Law executed. .1y V 
talk of ſatisfying Tuſtice, oi which the LawsMarin 
the Rule, without .executing the Law, yelWmeet 
that the Law might not be executed, but tMyho! 
ken out of the way, is by fair conſequenceqcis 
ContradiQion, Weonc! 
| ID Wiiat 
Argument 7. being 
Mithing 
7ly. I argue; Either Chriſt's Righteow-Minth 
nefs is imputed to us, weare juſtified imweMyoin! 
diately by believing in it, or Chriſt only pu*Mor w 
chaſed a Law of Grace by fulfilling wherevMticul 
we ſhould be juſtified. There is no »:edinm WMapait 
twixt theſe two in the Queſtion about ImputiMWis P/, 
tion : but the latter is falſe, therefore the io:Wrariz 
mer is true. This is that our Oppoſites co-WWhe: 
tend for, That Chriſt only purchaſed , 1M Rich 
we ſhould be ſaved if we ſhould perform tc: 
new Law, which he ſhould give us : But 088 cepre 
ſhall be particularly conſidered in the SixlWconc 
Chapter. ; 'Wconc 


ouln 
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e been : 
by _ CHAP, IV. 
8 lt 


] 
An Anſwer to the Arguments againſt 
the Imputation of Chriſt's © 


Righteouſneſs, 


$ E arenow to examin the- Arguments 
10 V which are brought againſt this Do- 
vWarine ; where as I ſhall paſs by none that I 
Wneet with which ſeem to have any weight,and 
Whoſe ſolution may add any evidence to this 
weighty Truth ; fo I ſhall not count my ſelf 
concerned in a great number of Objections , 
that are heaped -up by ſome againſt it, ſome 
being meer deviſed cavilations, and many no- 
ling to the purpoſe. For our Qppolites deal 
nthis Argument as the Arminians did in the 
point of Reprobation, load it with calumnies, 
or with the unadviſed expreſſions of ſome par- 
ticular men, but ſay but little that concludeth 
apainft the Truth it ſelf. Their pfual Fallacy 
s Plus in concluſione quans inpremiſſis, or igno- 
ratio Elenchi when the plain Queſtion is , 
Whether we are accepted and juſtified for the 
Righteouſneſs of Chriſt wrought for us, and gi- 
vento us by the Promiſe of the Goſpel, and ac- 
repted by Faith, And their Arguments ſhould 
conclude againft this naked truth, they uſually 
conclude againſt Impytation of this Righte- 
oineſs as expreſt by the Antinomians, or by 
Popular and not Logical Men, or elſe againſt 
ſome terms of Art applycd to this Yom_ 
5, c 
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« Thelike they do when they diſpute againſt the W For! 


Imputation ot our linsto Chrit;, yer fomeln- 
Rances of this kind | muſt take notice of, that 
the Reader may be the more excited to ob- 


ſerve it in ther Books. - 
Objef. Chrift's Righteouſneſs is the Morally Ef 
Hetchkis Cient, /c. the meritorious Cauſe of our Juſti- 


ut ſupra, fication, therefore it is not the proper matter, 


?-23. or properly a material Cauſe of it: Mattcr 
" being an internal conſtitutive Cauſe, and aq 
efficient and external Cauſe, which cannot 

Sree to the ſame thing. 
Anſw. The Queſtion is not (nor did ever any mat 


fay it that knew what he faid) wherher Chriſt 
Righteovineſs be a proper material Caule, 
Matter is oppoſed to a Form : When its ſaid 
to be the Matter or formai Cauſe of our jt 
Rification, it is-meant only Analogically; 
Chrifts Righteout1els conſiſted in Aﬀions and 
Paſſions, which were neither Matter not 
Forms as taken for Internal Effential Parts © 
any thing: But when thete'A-tions and Paſſ: 
ons are the thing for whicha man is juſtified 
they are analogically called the Matter of hi 
Righteouſneſs, becauſe his Righteouſneſs is 
made upof them; and as a man is accepted 
for theſe very Ations and Paſſions wrought 
for him, and imputed to him, ſo they may be 
called the Formal Cauſe of our Juſtification 
as a man is denominated Juſt before God from 
that Righteouſneſs: And thus as Chriſt 


Righteouſneſs is analogically called Matter ot 
Form, 
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form, ſo it may analogically be ſaid to con- , 
fuutc a man Juſt or Righteous before God , 
0: to be pars conſtituens homines juſtificats, qua- 
tenu jujirficats, as any other Accident, moral 
or phyſical , intrinſecal or extrinlecal , being 
appli d ro the ſubject maketh the concretuns 
ex ſubjcfto & accidenti, and fo the fubjet in 
ttat compo/1tion is as the mattcr, though o- 
therways perhaps tbe Efficient ; and the Ac- 
cident a> the Form ; both are the Conſtitu+ 
tive Farts of that concretum, yet Analogically. 
Thus much for the Logick ofthis Argument, 
nov; for the Divinity. It is true that Chriſt's 
Obedience offered as aRanſom for all the E- 
kct in general is the Meritorious Cauſe of 
their Salvation, but when it is applied tocach 
particular per{on(as all Cauſes muſt be applied 
to the Pati.nt that they may produce their 
Efect) it is that thing for which God doth ac- 
cept and j.ſtifie them in particular, and lo is 
aid to be the matter of their Righteouſneſs, 
the Material, and by ſome the Formal Caule 


ef Juſtification, vid. Dav. Arque revera in J; Fuft. 
juſificatione, talis cauſa formalss ponendaeſt , ch. 22. 


que ſimul & meritoria eſſe poſſit : Niſt enim con- 
neat ulim dignitatem ip ſe, propter quam homo 
rite juſhificat us reputetur, nunquam erit formalis 
uyſa, Kc. 


2, If Chrit's Righteouſneſs be imputed to Objett. 
ts, then we are freed from all obligation to T,qeman 
Obedience: If he hath obeyed for us, what : ſapr«, 
teed is there of our obedience, we cannot mend f- 11%. 


bis, and ifhe hath done all, there isnothing 
&ft for us to do ? : We 


_ - tures toa Creator, as Servants to an abſolute 


Anſw., | 
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We are freed from any obligation to obedi- 
ence of that kind and to that end for which 
Chrift obeyed -' His Obedience was the Ful- 
filling of the Law of Works, as a Covenant 
of Life, and by fulfilling it he purchaſed life 
for us, and fo was the perfetive end of that 
Law or Covenant for righteoutnelſs to them 
that believe, Kom. 10. 4. Perfe&t obedience 
to the Law of Works is not required of us, 
that we ſhould live by it, or periſh for lackof 
it, as it would have been, had not Chriſt obey- 
ed for us. But it doth not follow from hence 
that we are freed from all Obligations of Obe-/ 
dience upon other accounts,” viz. as Cres. 


and foveraign Lord, as Children to a Father, 
and as the Preparatives to an Eternal Lite; i 
upon thefe accounts we muſt obey ſtill, though 

not to be juſtified by it « Chriſt himfelfis not 
freed from the general obligation of obedience 
to God, as he is a Man, though he hath finiſh: 
ed his fatisfatory Obedience to the Law 3 


the Means and Covenant of Life, and is for 8 
ever acquitted from the Obligation thereto! = 
In like manner his Obedience hath acquitted © , 
us from all obligation to the Law as the way iſ 
of life, yet not from all Obedience, But this - 
Argument, asall the reſt of this Author in the vo . 
fame place, is levelled againſt a Popular EW. : 
preſſion of this Doarine, and are nothing t0 To 
the main Queſtion, viz. That Chriſt's Right WF 

ouſneſs is ſo imputed to us, that we are accounted ag 
to have obeyed in him, to have fulfilled the Lan "0h 


to have done and ſuffered all in him, &c. whi 
Poſition 
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Poſition is true. only in this Sence, That all 
which Chriſt did and ſuffered was intended for 
ws, is given to us, and doth as really juſtifie 
ws, as if we had fulfilled it our ſelves. But 
it is not true that God accounteth us to have 
perſonally obeyed in Chrifts obeying, or us 
tohave ſuffered in Chriſts ſuffering, to have 
fulfilled the Law in his fulfilling it : For then 
nemuſtbe accounted to have ſatisfied for our 
ſelves in him, and to have purchaſed our own 
Juſtification. The Imputation of Chriſt's 
Righteouſneſs is Gud*s, accounting it to be 
Wrought for us, and fo he accepteth us for itz 
MWbut not his accounting us to have wrought it, 
or to have been aRively rigiteous as if we had 
fulfiiied his Law. 


But did not Chriſt obey as a common and 
Wpublick perſon for ail the Ele&, and ſfohe and 
Wihey are one in Law, and fo what he did they 
iſh. {#caccounted to have done. | 


fr WM Chriſt was a common and publick perſon in 
+0: W'0at he intended his Obedience not ior him- 
red M'*fnor for any one perſon, but for the whole 
way Company of the Ele&: Chriſt and they are 


Queſt 


Anſwe 


this MW onein Law, in that the benefit of his ſatisfy- . 


the Mg the Law, was intended for them, and in 
rx ime conferred on them : But he was not a 
to common perſon, or onein Law with them fo 
we MY they might be properly reckoned to have 
ted ( 00e what he did; for this holdeth only where 
wn, 'i< common perſon is a Delegate or Commil- 
loner of others, when they appoint him their 
Repre- 
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 Reprefentative, give him his Inſtru&ions. and 
Authority to act in their Name, then they are 
lookt upon asdoing what he doth,andnotelſe, 
But it was God the Father and not Men that 
fent Chriſt, and appointed him to die for the 
Ele, gave him all his Inſtrutions what todo 
and ſuffer , and then accepted it for then, 
being done by his own Appointment, not by 
theirs. 


But are we not made Righteous | with Chriſt 
» Righteouſneſs, and ſo may be accounted to hait 
obeyed, or fulfilledthe Law in him 


We are made righteous with his righteou 
neſs, not morally, as ifwe were made perl 
nally Holy and obedient by it, or were ſoc 
counted by God ; but legally we are made 
righteous, that is, juſtified by his righteoub 
neſs, acquitted from condemnation, and at 
cepted to life eternal. Therefore we arejv 
ſtified as ſinners, as ungodly, Roms. 4. 5,7 
in the way of repentance, and acknow 
ment of our ſins, by faith in the promiſe 
life through Chriſt. But we are not juſtified 
as innocent or blameleſs in our ſelves : J- 
fification doth not find us righteous but maks 
us righteous, viz. it -acquitteth and recor 
cileth us guilty , condemned finners for tit 
righteonſneſs of Chriſt; and thus weare mait 
righteous in Law, ſuch as ſhall not be co 
demned, but have eternal life. 


W 


($t) 


elle. ine and Retributive part of the Law, and not ac- 
tording to the Preceptive part alſo ? 


yae Are we then juſtified according to the Premi- Queſt: 


00 We are juſtified according to the Precept Aſp, 


cn, 15 well as according to the Promiſe, Chriſt 
t by having fulfilled or obeyed the Precepts for us, 
and thereby procured all ti:e reward that was 
promiſed, with ſome addition of happineſs , 
becauſe of the eminency of his Perſon and O- 
hen bedience. He alſo purchaſed deliverance 
from the Gurſe threatned, by undergoing the 
Curſe for us, yet we cannot be faid to have 0- 
beyed the Precepts, or to have born the Curſe 
n him in,any proper ſence : He did it in our 
behalf, that we might thereby be juſtified and 
brought to life as certainly asif we were inno- 
cent, but not that we ſhauld be accounted 


etributive part of the Law, and that again di- 
ded into the promiſe and the threatning - ** 


and righteouſnefs according to the threatning 
being j1us ad impunitatem, a right to impunity 
orto eſcape puniſhment ; this diſtin&tion Iay 
3 to the matter of Juſtification, is very need- 
les and impertinent. For it is the fulfilling of 
tiePrecept which gives right to the reward 
promiſed, and the violation of the Precept 
Which intituleth to puniſhment. What _ 

G tne 


really innocent in our own petlons. As for ,,,. 
the diſtin tion of Righteoutneſs according to , 4ipur. of 
the Precept and accordin$ to the SanRtion, or Fuſ?. p. 


Righteouſneſs according to-the Promiſe being 7,1, 5 
jad donum, a right to the thing promiled , <o, * 


Fuſt, 
1/1499 
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the righteouſneſs of obedience to the Precept, 
and the right to the bleſſing ofthe Promilediſ- 
fer as the caule & effte&,yet the latter doth op- 
pole the former, when we are to be juſtified be- *; 
fore God;ſo that if we have right to life on the M's 
account of Gods Promile to the righteouſneſs 
of Chriſt, and this righteouſneſs be his obey- 
ings the precept of the Law, then his obed:- 
cnce to the precept is imputed to us allo, and 
is the foundation of our right to the Promiſe: 
The like is to be ſaid of our right to impunity, 
which is ſounded upon Chriſts ſuffering the pu- 
niſhment for us, and therefore his 1uffering 
the penalty is imputed to usalfo, and thus that 
which is built upon this diſtinRion falls to the 
ground, viz. That Righteouſneſs as to the 
Promiſe and Threatning of the Law being in 
fome ſort diſtin from the Righteouſneſs of 
Obedience to the Precept; that therefore we 
may have the former without the latter, . 
we may have a right to life by the promiſe of 
the Golpel, and a right to be delivered from 
wrath, and yet Chriſt's Righteouſneſs of O- 
bedience and Suffering not to imputed to 
us. ' For this is the immediate Cauſe and Foun 
dation of our right both to avoid the penalty 
and inherit the promiſe. The reſt of Mr. 
Trueman's Arguments I paſs by as being dr 
reed againſt the Antinomians only and not 
touching us, as alſo what he writes againſt 
the Imputation of Chriſt's ative and paſſve kecauf 
Obediencein the ſence before explained, whicl 
15 repeated by a later Author, as being patt- ; 
ly impertinent and partly anſwered in the firſi die 
Chapter. 
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Chapter. This later Author giveth us three 


” Righteouſneſs, though he doth (as the others 
before him) miſs the ſtate of the Queſtion 5 


" reporting our Opinion thus , That Chriſt's 
ey: Righteouſneſs is ſo imputed to us as if we are 
0; {counted to have pertonally done and ſuffered 
1nd what he did : His third Argument runneth Pe 57s 


nholly upon this miſtake, therefore I ſhall 
als it by, the two firſt deſerve ſome conſide- 
ation. 


in 
hy The Firſt Argument 1s : 


the before God in the very individual As of 
Chriſts Righteouſneſs,one oftheſe two things 


' of ih 
þ Il thence enſue : Either that Chriſt in his 
: , 0b perſon did perform all the particular 


'f Atts of Righteouſneſs required as due from 

ach ſaved perſon; or elſe, That every 1a- 
red perſons righteouſneſs before God is iden- 
tically and numerically the ſame with Chriſt 
n his publick capacity as Mediator, and ſo 


gs trery ſaved perſon is perſonally righteous 
Mr wtha Righteouſneſs that hath a ſtock of me- 


it in it, ſufficient to fave the V/orld. 


 d- 
not Thi ” | : _ 
ink is Argument is untrue both in the dilem- 
five IB. and in the conſequence: In the dilemma , 
ich Qauſe there is no oppoſition betwixt the 
art- embers of it, viz. Chriſts performing the 
ſt dience due from every Believer, and their 
Kngrighteous with a © that hath 
| k an 


Arguments againſt the Imputation of Chriſts p. «6, 


rf every Believer be perſonally righteous p, 9, 
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- an infinite merit in it : Theſe are not deftry- 
Rive the one of the other : The conſequence is 
untrue, becaule neither of theſe things folloy 
from the DoQtrine of Imputation. The Er- 
ror of this worthy perſon proceeded from his 
thruſting two Arguments into one, when the 
Form of it would not bear it : I ſhall there 
fore take Icave to ſeparate them and anſyer 
them apart. | 

The one is, If we be juſtifed by the ver 
perſonal Righteouſneſs of Chriſt, then he mul 
' have performed all the Duties that belong ts 
cvery particular Believer,the Ceremonial and 
the Moral to the married and to the unmat 
ried, to Parents, &c. But this he neither 
did nor could do : Ergo. 


We grant that Chriſt did not perform al 
the particular Duties of every particular Be 
liever, nor was it necefſary he ſhould. The 
acknowledge that what Chriſt did was ſuf 
cient to fatisfie the Law of Works and toll 
chaſe a new Govenant of Life, though hepet 
formed not the particular Duties of every pat 
ticular Man. If it was ſufficient for this, wif 
is it not ſufficient to juſtifie us by immediate 
Imputation - They will not fay that our ob& 
dience to the Goſpel doth fill up the Rights 
ouſneſs of Chriſt wherein it was ſhort or 0& 
fetive, way might it not then juſtifie us# 
folutely by the meer application of it to.Us® 
well as purchaſe that we ſhould be juſtified! 
"New Obedience ? This is further maniſcſf 
this, That theES 1bCaiccand End of way 


— 
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ſe. univerſal Love and Subjeftion to God in 

whatſoever he doth or ſhall command is equal- #® 
es My the Duty of all men, and every one muſt 
low W habituaily keep the whole Law : This was 
Er. MW chicfly intended by God, and to be attended 
his M'by Men ; the particular Duties are various, 
i the MW and fom=thing are the Duties of one which are 
ere- © not of another ; and in many caſes things are 
(wer WY and nave been Duties at one time which have 
not been at another. It was therefore ſufhici- 
very © ent that Jetus Chriſt had the habit of all Grace 
mut {and the readinels to obey his Fataer in any 
8 to MW tfing that he ſhould require, as well as inthole, 
| and things which he cid aRually perform , and 

mar-M{tiar he did obey aQually in as many things as - 

tha {Wthe Father thought fi: to impoſe on him,which 
Wucre not a few : The Law had its end by 
tim, even perſonal Obedience, and thoſe par- 
n aſ{ticulars wherein he obſerved it were more 
- Be tonour to God than if we had all obſerved 
our particular Duties, becaule of the Dignity 
oſhis perſon, .and the ſupereminent meaſure 
of Grace and the Spirit from which he did 0- 
Wcy. This is evident 4pars: Adam brought 
{condemnation upon all men, not by breaking 
Weery particular Command, which might con- 
diateFWeern every particular man, but by one ac of 
Dilobedience , by breaking our Command, 
uw vicreby his univerſal Obedience was tryed ; 
Why might not then the Sovereign Law-ma- 
ker impoſe upon Chriſt ſo much particular 
Duty for ſo many years as the Exerciſe of the 


ed Wl Univerſal Habit of Obedience that was in him, 
-& byſnd accepy it as if he had fulfilled every parti- 
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cular of the Law ? Ifhe that offendeth in one 
Command is a Tranſgrefſor of the whole Lay, 
Fames 2. 10. Why may not he that keepeth 
it in all particulars required of him, and that 
was able and ready to keep it in any other, 
had they been impoſed, be accounted to have 
kept the whole Law ? If they 1ay, that 4- 
aars virtually broke the whole Law, I faythat 
Chriſt virtually and habitually kept the whole 
Law; Therefore this was ſufficient that ye 
might be juſtified by his Righteouſneſs. The 
{ame isto be ſaid concerning the Sufferings of 
Chriſt; he did not ſuffer all the particular 
Puniſhments due to every particular Sin of al 
Believers , nor ſome of the circumſtances of 
any puniſhment, viz. Eternity and Delpe- 
ration, &c. yet he ſuffered the Wrath and 
Curſe of God which was the ſubſtanceof the 
Fhreatnings, and in ſuch an eminent manner 
as no meer Creature could have ſuffered, and 
with a Mind habitually ready and able to hate 
| endured any other particular Puniſhmentsit 
the Father had thougkt fit to enjoyn them: It 
was death in the general, the Curſe of God, 
which was the Subſtance of the Threatning; 
God diſpenſeth the particularities of Puniſt- 
ment as he pleaſeth, baring more and Jonget 
with ſome than others, giving more and great 
er Mercies to ſome than others, and will et 
empt ſome, even of the Wicked from Nati: 
ral Death, even thoſe that ſhall be found ali 
at Chriſt's Coming : The particuſaritics there 
fore of Puniſkments are not Eſſential to the 
Law, .and Chriſt 6:4 bear the Subſtance - r 

- Curt 


CF 
Curſe with all the Particulars of it, which « 
God thought fit to infli, being ready to have 
born more if it had {ſo pleated the Father. 
Why is not this lufficient to juſtifie us by Im- 
putation, in concomitance with his ative Q- 
bedience, as well as to procure our Juſtificati- 
on, upon fulfilling Golpel-Obedience, which 
they contend for ? By this alſo we may an- 
{wer that Argument which all our Opponents 
uſe as unan{werable, viz. That Chriſt paid 
not the idem but the rantundem, not the very 
Obedience and Suffering due from every par- 
ticular Believer, but ſomething in liew of it, 
and therefore it cannot be imputed to them 
for Righteouſneſs : For Chriſt did both, per- 
forming the idem: in the Subſtance, obeying 
the ſame Law which obliged them in his uni- 
verfal Obedience, and ſuffering the Subſtance 
of the Curſe, and alſo in as many particulars 
of obedience and ſuffering as theFather thoughr 
fit to exa&t of him, and this which wasſo far 
idem, the ſame, being performed by ſuch a 
Perſon, was tantundem, equivalent to all 
thereſt which were not a&ually done or ſuffe- 
red by him + Yea hedid habitually in the rea- 
lineſs of his Mind, and virtually in the inter- 
pretation of his Aﬀions and Paſſions do and 
ſuffer all the reſt. What ſome add, That 
Chriſt did not do and ſuffer the very indivi- 


dual Duties and Sufferings of cach Believer, Tfueman 


l dxupoy x, «1a6avpoy , things being not indi- 
vidual before they exiſt, and Attions and Paſ- 
ons, ſuch as our Duties and Sufferings be, 
are individuated by the ſubjetts wherein they 

. GG + Exiſt, 


 Anſw. 
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exiſt, atleaſt in part, as are all other indivi- 
© dual accidents, which cannot be but in that in- 
Gividual {tbje& wherein they are. Fhis 
thc: etore 15 impertinent. 
The fecond Farticular in this Argument 1s ; 
If every Bcliever be juſtified by the very Indi- 
vidual Righteopſnels of Chrift, then every {a- 
ved Pertcns Righteouſneis before God , is 
identically and numerically the ſame with 
Chriſts, in his publick capacity as Meclator, 
and to with a Righteouſneſs that hath a ſtock 
of Merit m it, ſutticient to fave the World. 
We grant the whole, That every Believer 
1s righteoys with that Righteouſneſs which 
Chriſt wrought as Mediator, and which 15 
infinitely meritorious : nor dota what 1s ob- 
je..cd, inthe leaft diſprove it. It is {ajd, that 
Chriſts Righteouſneſs was the righteouſneſs of 
God-Man, that no creature could periorm 
any thing in that manner, and with thoſe cir- 
cumſtances as he did ; yea, that ſome things 
which Chriſt did, would be unlawful for Man 
to do, and that all he did and ſuffered, was n 
purtuance of the Office of a Mediator : the 
whole comes but to this, that men are not, 
could nor be the authors, workers of the 
Righteouſneſs of Chriſt, either in the matter 
circumſtances, or immediate ends of jt, and 
therefore they cannot be juſtified by it ; th1515 
no conlequence, they are juſtincd by it, 4s 
wrought for them by the Mediator God- Man, 
thouch not as wrought by them. Moreo- 
ver, though tie Righicouli e's of Chriſt and 
2 Lelicver be numerically the ſame righte: 
| " guingh 
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culneſs, the infinitely meritorious Rigkteouſ: 
refs of the Mediator ; yet it agreeth.to them 
ndivers manners , and ſo hath different ef- - 
fects : it is Chriſts Righteouinets as the effici- 
ent who wrought'it, as the Mediator perfor- 
ming it in purſuance of his Mediatorial Of- 
fice, and thus it is one perfect and compleat 
publick Righteouſnefs, ſatisfying the Law, 
purchaling eternal life for all the Eleft, 
whereof Chriſt is the only immediate and pro- 
per ſubje&; but it is a Believers righteouſneſs 
lecondarily, as being intended and wrought 
for him, that he ſhould be juſtified by it, and 
lo his only, ſo far forth as he ſtands in need of 
It; not as Mediatorial, or meritorious, or 
nive:{al extending to others alſo ; it is inft- 
ite and meritorious as it is in Chrift, not as 
tisina Believer; for there it is an infinite 
meritorious Righteouſneſs accepted for 
lim, ſo far as he needeth it, not as infinite 
or univerſal tor all the Elect. Thus alfo we 
may anſwer what is commonly faid ;- if we are 
nghteous with Chriſts Righteouſneſs, then we 
latisfied for our ſelves ; we are our own Me- 
lators, ſeing by that righteouſnels Chriſt ta- 
tified and was our Mediator. For the mat- 
ter of the righteouſneſs may be imputed to 
is, and not the circumftances and qualificati- 
os of it > we may be accepted for that right- 
couineſs, and yet not be accounted to have 
Wrought it for our ſelves or others: it is a 
(mmon rule, Quite guid recipitur, ricipitur ad 
maum recipients, a thing is received accord- 
ng to the capacity of the rcceivcr z not al- 
; ways 
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s ways according to the extent of the thing, « 
the virtue of the efficient. The Sun which 
ſeen by half the World at once ;, the founl 
which is heard by many thoyſands, are ſea 
aud heard by each one in particular for then 
Jelves, but not accordieg to that univerlal ex 
tent whereby they are ſeen and heard by al 
the reſt. But to come nearer the caſe, Gods 
act of Creation and conſervation is infinite, 
and yet every creature created and preſerved 
thereby is finite:Gods courſe to the ations of 
the creatures is infiniteas proceedingfrom him, 
yetit maketh not the actions of the Creature 
Infinite;yea,all the atsof creation,preſervation 
& concourſe are of the ſame ſpeces,of the lame 
fort as they proceed from God; it is not one kind 
whereby Men and Angels are create, pre 
ſerved and affiſted, and another whereby the 
lame things are done for lower creatures, but 
the ſame infinite power of God applied to 
each one according to their neceſſities, yt 
this Identity ofthe Divine As doth not make 
the Creatures to be of the ſame /peczes or N#- 
ture, or to exiſt in the ſame manner, or al 
to operate with one kind of Action. Inlike 
manner the Righteouſneſs of Chriſt as wrought 
by him, and proceeding from him , and 1n- 
tended for all the EleR, is infinite and merito- 
rious, but as applied ro every fingle perſon, 
it procureth ſo much pardon asthey havenecd 
of, and ſatisfyeth ſo much of the Law as the) 
are obliged to, and ſo purchaſeth Eternal Lik 
ſor every one according to their neceſſity a 
ſtation, Ofthe ſame nature is that cnn 
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Objetion, viz, If we be juſtified” by ChriſPs : 


Righteouſneſs then are we as righteons as Chriſt, 


which followethnot, unleſs his Righteouſneſs 


was applied to every particular Believer inthe 


ſame manner as it agreeth to Chriſt, which is 

untrue. Chrift is righteous inherently , as 
the immediate, proper Subject of his own O- 
bedience, and aRively as the Author of that 
Obedience, as he that in his own perſon ful- 
filled the Law : A Believer isnot at all accoun- 
ted the Author of that Righteouſneſs, is not 
lookt upon as the perſon that obeyed, nor is 
he the ſubjet of inheſien, in whom that Righ- 
teouſneſs doth inhere properly and phylical- 
ly, but he is a legal, fecondary fubje&, who 
receiveth the immediate benefit of that Righ- 
teouſneſs, as being intended for his Juſtificati- 
on. Again, Chriſt wrought his Righteouſneſs 
for all the Elec in the Office and Perſon of a 
Mediator, and ſo was not only righteous as a 
ingle perſon, but alſo as a publick perſon ; 
but each believer is righteous as a ſingle per- 
lon, by that publick and univerſal Righteouſl- 


neſs of Chriſt applied to his particular caſe 


and neceſſity. Ifa Debtor be diſcharged by 
his Sureties paying the Debt, may he be ſaid 
to be as good, as ſolvent a man as his Surety, 
becauſe the Sureties Payment is imputed to 
tim. It an Innocent perſon be accepted to 
le for one that deſerves it, may the Guilty 
perſon be ſaid to be as innocent, or to have 
atisfied for his Crime, as much as the Inno- 
cent that died for it : The Payment and the 
Funiſhment are accepted for the Debtor = 
the . 
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the Guilty ; &o that they are freed by them, 

« but the honour of being ſolvent and innocent, 
of paying and ſuffering, for a Friend, belon- Il v. 
P-GT. gpethnot to them but to the Sponſor. 2. 
Phjet#.2. This Authors ſecond Argument is, If we if jr 
be juſtified by the As of Chriſt's Perſonal Il 4# 
Righteouſnets, then are we juſtified by the I 

Works of the Law; butit's the Apoſtles whole I oy 

deſign to the Romans, to prove that we are |iÞ no 

not juſtihed by the Works of the Law nor un- © W 

{fioning Obedience > Ergo. cot 


Anſw. Never any Orthodox Divine denyed that I thi 
we were juſtified by the Works of the Law, I by 
wrought for us by Chrift, but on the contra- © n0 
ry it is the foundation of the opinjon of Impu- W£U im 
tation, that the Law of Works cannot be Ill pe 
waved but muſt be fulfilled, both by obedi- I fie 
ence to it, and fuffering the puniſhment when I fil 
it had been once broken ; and this being im- IſÞ th: 
poſſible in our own perſons, God ſent forth IM wh 
his Sonin the likeneſs of Sinful Fleſh ; and for I tec 
ſin condemned fin in the Fleſh, that the Righ- I iti 
teouſneſs of the Law might be fulfilled in us, I arc 
Rom. 8. 3, 4. That which juſtifieth us is the I it 
Obedience of Chriſt to the Law of Works, I il 
but weare juſtified not ina Legal but in ank- I bu 
vangelical way, becauſe it is the Goſpel that I co 
granteth us forgiveneſs upon the obedience of I bu 

W another, and not the Law. Etſi hec Chriſ i © 

radihaw "A ROS FRY WO "F liaxs de 
de Fuſt, 9Peatentia legalts nobis imputata, pars ſit altq 

C18, Juſtitie illits qua eoram Deo juſtificemur : Non 8 for 

the 7. ramen inae concluaitur, nos exlegis operibma oel D 
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ex parte aliqua juſtificarieo ſenſu quo ab Apoſto- 


lo ea opera excluduntur, Rom. 3. 20. Galart. 
2.16. & 3.11. Cum lex illa poſtulet, ut qae- 
cungue preceperit in propria nimirnm cujuſq, 
prr/ona, non auter per ſponſorem, aut vicariuns 
quemquam preſtentur. The Apoſtle to the Ro- 
mans proveth that we are not juſtified by ous 
own Works wrought in our own perſons, but 
not abſolutely, That we arenot juſtified by the 
Works of the Law in any fence ; but on the 
contrary, when he ſaith we are juſtified by 
Faith, this implyeth that we are juſtified by 
the Obcdience oi Chriſt truſted in, or applyed 
by Faith : What is here further faid toucheth 
not us, viz. If Chriſt's Righteovſnels be fo 
imputed that we are accounted to have done 
perſonally what he did, then our being juftt- 
tied by his Works, is all one as if we were ju- 
ſtified by our own. For we do not maintain, 
that Believers are accounted to have wrought 
what Chriſt did, but only that it was accoun- 
ted to have been wrought for them; and yet 
It isnot true , that upon ſuppoſition that they 
are gccounted to bave wrought in Chriſt, that 
It is all one as if they had wrought it them- 
lelves. For ſtill they did not obey the Law, 
but another for them; nor did the Law ac- 
count it ſelf to bave been fulfilled by them , 
but the Law- maker accepted anothers Obedi- 
ence for them, and fo diſcharged and rewar- 
deth them in the right of that Obedient Per- 
lon. But this manner of expreſſion holdeth 
only when the Law alloweth a Delegate or 


Subſtitute, and the perſons concern'd do _ 
an 


f 


_” 
c and give him his Authority and Inftrutions 
to a&t in their name whichis not in our caſe, 


Objef. It is further objeRed : If our Sins be impu- 
ted to Chriſt, ſo that his Righteouſneſs ſhould 
be properly imputed to us, then would they 
corrupt his perſon, and he muſt be accounted 
a Sinner, guilty of all that we have done. 


Our Sins are imputed to Chriſt not as if he 
ſhould be accounted the Subje& of our evil 
Nature and Habits, or the Author of our 
Commiſſions or Omiſſions, but that he ſhould 
bear the Puniſhment of them, and ſo ſatisfie 
the Law which was broken by us. This doth 
not corrupt his Perſon or make him morally 
a Sinner. If a Surety pay a Debt for another 
it maketh him not guilty of the imprudence, 
diſhoneſty, or ill-husbandry whereby the debt 
was contracted but he having undertaken to 
latisfic for the Debt, the Layy requireth pay: 
ment of him as if he were the Debtor, and fo 
impufeth the Debt to him : If an innocent 
perſon be accepted by the Law-giver to die for 
an Offender, it maketh not him an Offender, 
though he be puniſhed in the Offenders room 
and the offence as to the Puniſhment be im- 
puted to him : Yet we may ſay, That legally 
Chriſt was made a Sinner and his Perſon cor- 
rupted, in that he having undertaken to fatis 
fie the Law for Sin who had not broken it in his 
own perſon, nor was obliged to ſuch ſatisſa- 
&ion before, doth now become a Debtor fo 


the Lay, to ſuffer the Penalty of it, having 
inter- 
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hterpoſed himſelf betwixt the Law and the 
erions hat had offended. And thus ſaith 
Dr. Twiſs : Look on what manner Chriſt bore 
our fins on the Crols, in the ſame manner 
may our Sins be {aid to have been in him or 
upon. him, and we Sinners to haye been in 
him as he bore our perſon, or ſuffered the 
puniſhment of our Sins. MVegars non poteSF 
briſtum tuliſſe, ſive geſtaſſe peccata _—_ 12 
igno, ergo, qua ratione geſtavit peccata noſtra, 
adem ratione peccata noſtra ills inerant, aut 
altem incumbebant ;, atque eadem ratione & 
0 peccatores illi incubuimus ;, 1dque nondum 
abita a nobis poſthumis in ipſum fidei, decimus 
nes redimendes fuiſſe in Chriſto, non quidem 
tr dem inſitos, ſed quatenus dari dicuntur ipſt 
patre, &* quatenus ipſorum perſonam ſuſti- 


Wt, 


vind.Grot. 
lib. 1. ſe#, 
26, e211. 
Goh, I, 


Ellarmin to add ſtrength to this ObjeRion, de Fuf. 
ath, If our ſins be 1mputed to Chriſt, then muſt 1ib.2. ch. 
e 10t only be counted a Blaſphemer, Marderer, 7: 


vc but alſo a Child of the Devil, ſeeing thoſe 
Ir whom he died were Children of the Devil. 


This is but 5 terrorem, to affright us with A»ſw. 


ard words: A Child of the Devil is taken 
Wo ways; Firft by Imitation, for one that is 
ke him and doth imitate his Nature and his 
tions : So the Jews are aid to be of their 
ther the Devil becauſe they do his Works, 
wn 8. 44. And Elymas a Child of the De- 
» as being very ſubtile and obſtinate in per- 


ting the right ways of God, A+ 13. _— 
ail 
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« all men by nature are the Children ofthe 
vil; but Chriſt was not, nor doth it folloy 
That becauſe our fins were laid upon him 
- bear the puniſhment of them, he was the 
fore the Child of the Devil, z. e. like him 
Nature and Diſpoſition. TheIlmputation 
our Sins did not alter Chriſt's Nature, thou 
it did alter the State and Relation of hisPe 
ſon for a time, making him obnoxious tot 
Law as if he had been an Offender. 
Secondly, A Child of the Devil may me 
one that is delivered to the Power of Sat 
as the Executioner of God's Wrath, heli 
ving the power of Death, Heb. 2. 14. 
Children of wrath are thoſe that are born 
noxious to wrath, and thus (though thete 
is hard and irreverent)we grant the thing,n 
That Chriſt ſuffering for ſin,was alſo made! 
' noxious and ſubjz& to the Power of thel 
vil, both in his Temptations and in his laſt $ 
ferinss, of which he ſaid to the Jews, Th 
your hour and the power of darkneſs, Like 
53. of the Prince of darktieſs : And aga 
The Prince of this World cometh and fink 
nothing in me, John 14.30. This is fo ſari 
making againſt us, that it confirmeth ourÞ 
&rine. The Devil is God's Executione! 
infi& puniſhment for fin, but Chriſt chem 
cent and perfect Son of God was deliverc6i 
the Power of the Devil for a time, to be 
ed and troubled by him, therefore it wa" 
the Puniſhment of our Sin. 
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| | . 
- Theſe Authors unanimouſly complain, that QGbje&, 
e Scripture no where {aith in expreſs words, 
hat Chriſt's Righteouſneſs is imputed to 


All Scholars know that this is the firſt Ca- A4»/w, 
| of Innovators to weaken the Faith of the 
nwary. For themſelves grant this concludeth 
"t, It is not read expreſly in Scripture,there- 
reit is not the Doarine of the Scriptures : 
lay themſelves grant it, as in expreſs terms 
other Queſtions, ſo by their Practice in the 
elent Controverſie; They having new moul- 
d Divinity in this laſt Age, and put itinto 
w terms, and unknown both to Scripture 
! Antiquity : They that complain of us for 
liſting upon the termof Imputation of Chriſts 
phteouſneſs, as not contained expreſly in 
ripture ought in all juſtice and prudence to 
ve ſhewed us firſt the Chapters and Verſes 
nere their Terms of condition, cauſa ſine qua 
n, firſt and ſecond Juſtification, remedia- 
g Law, a Law of Grace, and the like are 
be found. Moreover they know, that Im- 
tation of Righteouſneſs is-a Scripture Term 
times uſed in the 4th to the Romans, and 
at Righteouſneſs is ſaid to be imputed with- 
t Works, to him that worketh not but be- 
eth on him that juſtifieth the ungodly, v. 4. 
lerefore this Righteouſneſs cannot be a man's 
m Obedience; and alſo that Chriſt is ſaid 
Yripture to be our Righteouſneſs, made of 
0d Righteouſneſs to 11s, and we made the 
= Righte- 
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Righteouſneſs of God in him ; which are 
quivalent to his Righteouſneſs being impuy 
to us. The Learned may find every one 
theſe ObjeRions againſt the Imputation 
Chriſt's Righteouſneſs, with ſome others 
the like kind urged to the fame purpoſe] 
Bellarmin and antwered by B. Davenant | 
{ubſtance as we do, and B. Downam: in ma 
Chapters of his Learned Ditcourte of Juſti 
Cation. | 


It is further objeted , Our own worksa 
laid to be accounted to us for Righteouſnd 
as that A& of Phincas in ſlaying Zimria 
Cozby, Numb. 25. 7, Plal. 106. 36, 31.1 
rcſto:ing the poor Man's Pledge, Deut. 244 
ft ſhall be righteouſneſs to thee before the Lon 


And the keeping of all God's Commandmen 
Det. 6. 25. It ſhall be our Righteouſneſs 
obſerve all theſe Commandments before the Ll 
Therefore Chriſt's Righteouſneſs is not ini 
diately imputed to us for our Juſtification, 


When our own works are faid to be a 
Righteouſnels or accounted for Righteoulnth 
it is only mcant that God doth accept tid 
and reward them. Thus he promited Pb 
the Prieſt-hood for ever, which was yet i 
voked for the {ins of El:es Sons, 1 Sam. 2-3 
&c. And the Reaſon ſubjoyned ſheweth 0 
this Righteouſneſs was accounted, viz. TH 
that honour me I will honour, and thoſe that 
{p:fe me ſhall be lightly eſteemed : [t was accdl 
icd for Richteouſnels, #. e. honoured and | 

ward 
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warded. - Thus mercy to the Poor ſhall be our® 


righteouſneſs before God, z. e. he is pleaſed 


with it, and will reward it with like kindneſs. 


when we need it, Pſal. 41. 1. And our keep- 
ins all the Commandments ſhall be our Righ- 
eouſneſs, ſhall be accepted and rewarded as 
the obedience of Children. But all this pro- 
veth not that we ſhali be made the Children of 
God, have our fins forgiven , and be inti- 
tule1to Grace and life for our own obedience. 
We acknowledge obedience to Gods Com- 
mands is our Righteouſneſs, whereby we are 
morally and inherently rigateous, z. ce. con- 
ormable to God's Law and Will; and this , 
hile imperfe& is our inchoate or imperfe&& 
Righteouſneſs, and when it ſhall] be confum- 
ate it will be our perfe& and compleat righ- 
eoulneſs 5 as B, Davenant ſaith well againſt 
he Papiſts Calumnies, de Fuſt. cap. 22. But 
he Righteouſneſs for which we are pardoned, 
accepted and made Heirs of Life, muſt be eve- 
ry way a perfect and compleat righteouſnels, 
ven the righteouſneſs of Chriſt, as the ſame 
Author ſaich, Aperte affirmamus Deumjuſtiſſi- 
mun 1eminen juſtificare, h.e. (ut expoſuimus) 
areats abſolvere, juſtum declarare, ad vitam 
tternam, que eſt juſtitie premium, acceptare, 
nſt interveniente vera & perfetta juſtitia que 
etlam vere fiat ipſius juſtitia, And again, LV:- 
iu neminemuſtificars nift qui donetur juStitia 
fan cumulata tamq, perfetta, ut Dems im illum 
ulos conjiciens non poſſit eadem denatum pro 
0 non habere. 


H-2 It 


cap, 22. 
þ. 31s 


Ihid, 


Anſw.1. 
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' It is pleaded that Faith is imputed for Righ. 
tcouinels in the ſame manner that other Works. 
are, and fo jiſtifieth but as they do, anfis 
our Righteouſnels as they are; and thus they 
interpret Ger. 15. 6. Abraham's Faith wasac- - 
counted for Righteouſneſs, z. e. it was rec- 
koned a noble and excellent A of Faith with 
which God was well plcaſed and would re 
ward it. 


Faith in the Promiſe of Pardon and Life, of 
meer Grace and Free Gift cannot be counted 
any part of our Righteouſnets: To truſt n W 
the general, in the Goodneſs, Power and Pro- Ml £, 
miles of God is required by the Moral Lan, 
and is a Natural or Moral Duty, and ſoa 
part of our univerſal Righteoufneſs or Con- I 1, 
formity tothat Law: Bur to truſt in the Pro- Wn 
miſe of Forgiveneſs and Mercy (which only s Wie 
the Faith in queſtion) is not required by. the Mzc: 
Moral Law, but ſuppoſeth us Breakers ofit, Wiz, 
and to be under its Condemnation it only Mch, 
{ſeeks for Mercy propoſed in a new, fuperie- len 
nins Proraiſe, and therefore is not our Rig-My,, 
teouineſs as Works are. , | cur; 


The Apoſtle taketh occaſion from a notable Mr. 
Inſtance of Abraham's Faith in a particulat 
caſe, andits obtainins the Promiſe of Great 
Bleſſings, to argue, That Faith in the general 
Mercy of God in Chriſt doth obtain Juſtia: 
tion, Rom, 4.2,3. and that with the excluſio 
of all works, v. 5. To him that worketh 1 
but believeth in him that inſtifieth the gab 

al 
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Faith is imputed for Righteouſneſs; and this, 
Juſtification is explained by having ſins for- 
given, covered , not imputed, v. 6, 7. Faith 
therfore is imputed for righteouſneſs only as it 
doth obtain the forgivenels of ſin,& the accep- 
tance of them that have no works, that are 
ungodly in themſelyes; and this muſt be by 
the Righteouſneſs of Chriſt, not by its {cli 
being our righteoulſnels, | 


It is alſo ſaid, If we are juſtified immedi- Objeet. 
ately by the Righteouſneſs of Chriſt imputed, 
then there is nothing for us to do to obtain Ju- 
ſtification ; we muſt only believe we are jultt- 
ted and we are juſtified. | 


There is nothing for us to do to purchale 4 
Juſtification 3 this is done by Chriſt: But we 
muſt apply this purchaſe to our-lelves by be- 
lieving or truſting in it, flying to it for Juſit- 
fication. When aRanlom is paid for a Cap- 
tive, there is nothing left for him to do to pur- 
caſe his liberty, yet he muſt accept an chal- 
lenge the Fruit of this Purchaſe to himſelf, be- 
fore he can enjoy it, Though Adam hath pro- 
cured and intituled to death upon all his Po- 
lterity, vet that Curſe reacheth not us till we 
receive a Being from and do habitually con- 
lent to his Sin. In like manner Chriſt purcha- 
led life for all the Elec, yet they do not par- 
take of it till tney are inpraſted into him, and 
wedo, at leaſt habitually, content and truſt 
bode ſaved by him. 


IH 3 Laſtly, 
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Ovjet, © Laltly, itis argued, If Chriſts Righteoul. 


A:ſw. 


nels be properly imputed, then we ſhould 
pertetly be delivered from all fin and miſery 
and immediately brought to Heaven. 5 


Juſtification it ſelf obtaineth remiſſion ofal 
fins, and an immutable right to life, or the 
Favour of God, and an actual entrance into 
that Favour; this every juſtified perſon doth 
obtain upon believing, 1 Foh. 5. 12. He tha 
hath the Son hath life. Rom. 8. 1. Juſtificatio Mate 
hath its proper effe& in this life,viz.. it taketh {lex 
away fin and the Curſe or Obligation to Þu- Wmpe 
niſhment, it, reconcileth to God, and brings ire! 
u5 into that Favour which will endure for ever, 
but God having redeemed us by his Son, in-Wnc! 
tcndeth not only to juſtifie us from our ſins Fave 
and give vs the Life promiſed by the Law, but min 
alloto mate us his Children, to give us glory tro! 
in Heaven, to maize us Partakers of his Solb 
Glory and Kingdom: And for this it pleale ods 
km to breed us, to nurture and fit us for it cir 
by conflitting with fin , by overcoming theRÞodo 
Vorld and the Devil, that the Glory of 8}ey « 
Son and Grace may appear the more : There he L 
fore to imperfect troubleſome ſtare of Belie-WWetr « 
vers in this life is not bzcaule their Juſtificat boly a 
01 is not perfect, but becauſe God hath afur*}0t de 
the: Cefign in it, for his Glory and ther good llinu 
| VaVo1 
they 
micke 
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CHAP. V. 
The adverſe Opinion propounded and 


ofal examined : Pelagius and Armi- 
nius the Authors of it. 


Þ all that ever troubled the Church with 
their Errours , the Pelagi.zns and their 


ation Mate Off: ſpring the Arminians have moſt per- 
aketh Wlext it with their Opinions, partly by their 
) Pu- Wuportunity, reviving them and urging tzem 
rings Wireſi from time to time, ſo that the Church 
ever, WOath! bad little quiet from them for the laſt 


weive hundred years, though their Opinions 


r ſins Wave been moſt frequently and moſt fairly ex- 
7, but FWmined and unanimouſly refuted above any 
glory W-rrours whatſoever, and that both by parti- 
Sors ular Writers of all Ages, and alſo many Sy- 


ealesWOods greater and ſmaller : But principally by 
icir diſhoneſt Art of miſrepreſenting the Or- 
odox DoQrine to perſwade the Simple that 
"ey oppole particular mens Sentiments, not 
he Do&trine of the Church, and by covering 
ar own Opinions, propounding them plau- 
bly and ambiguouſly, that the Falſhood may 
it de ealily difcern'd, that at once they may 
lluate with the Simple, and have retreats 
avoid the Arguments of the Learned, where- 
they do like thoſe that fculk in Woods and 
"ets, whom it is as hard to find out as 12 
APW conquer, It was a fit Epithite that Hre- 
" gave Pelagrius, Colnber ille Britannus, that 

H 4 DIt- 
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« Britiſh Snake : For he had his many winding 
and foldings, and for his advantage could | 
his Skin to. When he was taxed to dey 
Grace, alcribing all to mars free Will, he 
proteſted to aſcribe all to Grace,and yet mean 

OY thereby nothing but Nature or Free Wil, 
by 7? Þ.. Which he called Grace becauſe it was theGik 
Lacs lib, 1, of God; and whenall his Opinions were ſun 
pars 1. Mmedup and obj:Red to him in the Synod « 
Joh. Lati- Dzoſpol:is or Lydda, he openly and feveraly 
= _ *- renount them all with Anathemas, andallby 

gs ** equivocal words, keeping the ſame meaning 
Pre Thelike did his Scholar Celeſtins, when calle 
to an account before the Biſhops of Rome ald 

Africa ; Fostus and Caſjianu the Scmipeli 

gian Leaders trod in their ſteps, as the lane 
Authors out of Au2nſtin and Proſper hait 

ſhewed. Arminizs and his Followers ha 

not come behind them in this Art. Ther 

tace to the Synod of Port and Lubertwlufh 

contra Cently inform us how Arminius ftrove tow 
Berftum, yer his Opinions, till he might by ſecret ink 
nuations gain a party to ſtand on his defence; 

When he was ſulpeted of novelty by Ut 
Presbytery of Amſterdam, Sante proteſtatil 

eſt, &c. he ſolemnly profeſt that he knew 

_ man inthe Low-Countries, that had a mindto 

brins in Innovations in Religion. His Dil 

les were of the {ame temper, which theſ 

ſhewed both in the Synod and in their 0m 
\Vriting. By the ſame Art their Followel 

amongſt us atthis day create us much rroudkh 
efpecialiy in this point of Juſtification If 

Chriſt's Rightcouſnets imputed, about "_ 
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they had their Dodtrine from Arminius: Po- | 
pular Inſinuations is the beſt of their Rheto- 
rick; Generals, Equivocation and Tergiver- 
ation is the greateſt part of their Logick , 
which we ſhall make now to appear by enqui- 
ring what is their Opinion concerning the Et- 
fett of Chrifts death and obedience, who deny 
vs to be properly juſtified by it, or it to be 
imputed to us : They do agree to retain the 
erm of Imputing ChriſPs Righteouſneſs. The Fiſt. E- 
otion of Imputation in general. (faith one of 75+ Þ» 
hem) isno 1ay to. be oppoſed, it being im- *'* 
offible that we ſhould receive benefit by, and 
he effets of what another doth without 
ome kind of Imputation. But thus Socinus 
vilſay, What Chriſt did was imputed to us, 
 e. it was zoſtro bono, for our good and be- 
efit, Mr. Baxter chargeth Dr. Tully with _4,5,.. ,, 
he breach of all that is Sacred , for ſaying that Dr. Tully 
te denyeth all Imputation of Chrifts Righte- f. 18,172. 
ulneſs,- and telleth us that he doth not only 
lold it in ſome ſence , butin a larger ſence 
han many do, viz. That not only his Paſſive 
Vdedience is imputed to us, but his Ative 
lo, yea his Habitual and Divine Righteouſ- 
ds fo far as influential to give merit to his O- 
edience ; and yet all this is but words. For 
moloever afſerteth the infinite value of the 
eath of Chriſt, muſt and doth acknowledge 
econcurrence of his Active, Habitual, and 
vivine Righteouſneſs, to make his death an 
llnite Prize, which it could not be unleſs the 
erion dyins, were God, of a perfe&t, holy 
«ure, and of a perfect holy Li'e till the 
@ 


Papzus. 
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.- of his death. But he that uſeth a comma 
word (as this of Imputation is) and inthe 
Queſtion and Matter to which it belonpel 
properly, and uleth it in a fence quite dif 
rent from the common acception and ſtated 
the Queſtion, doth but equivocate in retainin 
that Term. Though Proteſtants have differ 
about the Righteouſneſs of Chriſt imputed, 
whether it be the Paſſive only or the Ate 
alſo, yet till of latethere hath been noquelſt 
on among them about the meaning of the teri 
Imputation ;, all underſtandings thereby thi 
we were juftified and accepted to Life Eterni 
for the Righteouſneſs of Chriſt intendeda 
wrought for us. But it is more ſtrangetht 
he who is ſo earneſt to be accounted a mair 
tainer of Imputation, ſhould no better deſent 
himſelffrom the accuſation of denying it. Fot 
when a few lines would have expreſſed. ai 
mans meaning in this point, who was willing 
to be underſtood, he gives us many diſtinRions 

Chap. 2, P- diviſions, and fub-diviſions, and fifty Propy 
45-XC. Fſjtions to explain in what fence he holdetlf 
Chrift's Righteouſneſs imputed, and in whit 

not, and yet confeſſeth after all theſe that 

| Coubteth he hath not made his meaning plail 
enough, to thoſe who are not exerciſed intit 
Controverfie, who had moſt need of his EF 
plication, and therefore addeth more diſtinitt 

hf. 3: f» ons and propoſitions to make bis meaning 
io plainer, which is as well performed as if a Mi 
endeavourins to waſh an cAfrhiopian whites 

ſhould firſt plunge hitn into a River of WatC 

and afterwards into a Veſſel of Ink : He go” 
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1 with the ſame Art and Chap. 4, inſtead of 
poſing the Drs. ſence of Imputation and de- * 
nding his own, he thruſts together all the 
nces of Imputation , which he denieth both 
eſound and the unſound, and then diſputes - 
ainſt Imputation with 4.3 Reaſons , but a- 
inſt what or in what ſence he would not have 
e People but only his Friends to underſtand. 
this be reconciling to devize new terms and 
" queſtions, if confounding things be clear- 
g of then, iſhiding ones meaning with mul- 
udes of words be to explain ones1ſelf, then 
is Author hath acquitted himſelf well. I will 
id another inſtance of his Explications:: Z 
d aſſert that Chriſſ®s Righteouſneſs (even habi- Appeal to 
al, aftive and paſſive exalted by his Divine the Light, 
hteouſneſs) being the fulfilling of his Law V* + 
ud Covenant of Mediation, hath perfettly me- 
ted Reconciliation , Pardon , Adoption, San- 
jfication, Glory, and all the good which ever 
ereceive, to be given us freely 1n his own time, 
don his own terms, by his New Covenant, by 
*Spirit, and by his Providence, and that we 
eas juſtly and certainly juſtified , pardoned , 
a ſaved by and for this meritorious Righteonſ- 
ſi and Sacrifice of Chriſt, as if we had done 
ud ſuffered all our ſelves, and that he ſuffered 
Tr and in our fiead; that we might not ſuf- 
r, and fulfil d coll Righteouſneſs for us that 
re Stamers, to thoſe proper uſes we have and 
tea 19 other Righteouſneſs, and thouth it be not 
ripture Phraſe, we may truly ſay that thus 
briſt's Richteouſneſs ts imputed to 1s , QC. 
Was. writ to avoid the charge of denying 

Im- 


Is, 
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Imputation of Chriſt's Righteouſneſs, 
therefore worded in Proteſtant Phraſes asy 
as could be, and yet a different ſence cou 
in them, viz. in thoſe words , to be gin 
us on his own terms, and by his New Covng 
whereby is intended that Chriſt merited 
Reconciliation , Juſtification, &c. to. be; 
ventous as the immediate EffeRs of hisPy 
chaſe, bat to be given us upon the fulkii 
the Commands of the Goſpel, 1o thatit is 
Chriſt's Righteouſneſs.that juſtifies vs, or 
imputed to us to Juſtification, but it didal 
merit a New Covenant or Law by fulkly 
whereof we ſhould be juſtified. We ſhall 
endeavour to make plain what thele men yol 
oblcure and hide, viz. the difference betm 
them and us in the point of Imputation,. | 
the uſual Proteſtant Do&rine that Jefus Gil 
undertook to fulfill that Law which mendrd 
and to bare that Puniſhment which theirs 
deſerved in the behalf of his Ele&, and l 
God accepting this undertaking of his i 
Eternity, and the performance of it itil 
did therefore promile and grant pardon of 
right to eternal life, and his Spirit, a06 
{piritual bleſſings to be conferred upon each( 
\ theſe Ele&t Perlons, when by the Grace! 
Chriſt they ſhould claim them, and put Þ 
truſt in him : Hereupon we ſay, whena 
is aQually pardoned and intituled to lifes 
virtue of this undertaking and grant , ! 
Chriit's Righteouſneſs is imputed to hl, 4 
that theſe bencfits are beſtowed upon 31M, ® 
that Righteouſneſs which Chriſt wrougn 
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{ accepted, and he flyeth to for Salvation 
| for no other reaſon : And hereupon ari- 
in juſtified perſons an immutable right to 
and the Grace of God to bring themtoit ; 
creupon they may be certain of their Perſe- 
ance and Salvation : But on the contrary 
ſe men teach, firſt, That though Chriſt 
] materially fulfill the Law broken by men, 
| bore the Puniſhment due to their fins, 
, did many things which the Law comman- 
j, and ſuftered many things which it threat- 
lagainſt Sin, yet that he did not intend di- 
y and properly to fatisfie that Law by o- 
ying the Precepts and undergoing the Penal- 
oft, but did only fulfill the Law ofa Me- 
tor impoſed upon him and peculiar tohim, 
ich was to do and ſuffer ſuch things as God 
aled to enjoyn him. 21y, That this which 
iſt did and ſuffered did reſpe&t and was 
ended, not for any particular perſons, but 
r all mankind equally as Adam's Sin did. 
). That therefore this Obedience or Righ- 
utneſs of Chriſt did not purchaſe Pardon, 
Mtification, or any of the Fruits of it for all 
forany man immediately. ' 4ly. But that 
procured this only, That God being content 
ttoinhft upon the Law of Innocency, and 
hold man to that which was now become 
poſhble through. the weakneſs of ſinfull 
in, he ſhould grant a Covenant of ſincere 
Klience to them, that would repent of their 
mer fins and receive Chriſt for their Lord 
Saviour , that they ſhould be ſaved as 
manly as if they had not broke the _ of 
nno- 


E, 
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Innocency, or had ſatisfied it when brok 
5ly. And therefore their Juſtification mul} 
mutable as their ſincere obedience is, 6 
Fhis is then that which they mean by lmpy 
tion of Chriſt's Righteouſneſs, and its 
chaſing Juſtification for us, viz. Thatit 
a means of taking the Covenant of Works 
of the way, and of procuring a New Coven 
of ſincere Obedience , which if men dope 
form, they ſhall be juſtified or live by it, 1 
withſtanding their fins and imperfeRtions 
much as they ſhould have been juſtified 
doing the Law of Works; fo that this Ci 
nant being the Effe& of Chriſt's Deati, 
the Benefits of it, Juſtification , Adopt 
©c. areto be reckoned the Fruits of 1tal 
and when we enjoy theſe Benefits, his Ri 
oulineſs is imputed to us, z.e. we receiſt 
Benefit of that Covenant which his righte 
neſs purchaſed. Now I demand what its 
Jaſtityeth or giveth us a right to life immt 


ately and properly * By this Do&rinelI- 


our fulfilling of the New Govenant, 0 
Chriſt's Righteouſneſs doth not properlſl 
ſtifie us, or immediately procure our Fall 
or Life z then this Righteouſneſs is notil 
ted to us for Juſtification. To call this Inj 
ting of Chriſt's Righteouſneſs to us isa fel 
ſo remote from the ſtate of the queſtion, W 
is, By what Righteouſneſs we are juſtified 
mediately before God ; and from the 
Notion of the word Imputation 8 and 1 
ting or reckoning to one, that I cannot© 
fels than equivocation or trifling. 


4] 
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But they ſay that Faith and Repentance or 
urfulfilling of the Goſpel-Covenant is a means 
f applying Chriſt's imputed Righteouſneſs, 
d io is a Righteouſneſs ſubordinate and 
ibſervient to his , not at all derogating from 


Cbjef. 


4 diſp. of 
Fuſt, Þ. 
264, 


By applying Chriſt's Righteouſneſs they 4,f;y, 


jean that then we have the Benefits and Ef- 
&s of Chriſt's ſatisfation, when we have 
[filled the Terms of the Goſpel. As whena 
an hath ſerved his Apprentiſhip in a Corpo- 
tion, then he enjoyeth the Privileges of the 
harter, which was bought or given many 
cars before ; but will any man ſay that then 
e buying or procuring of the Charter is 
mplted to him £ They teach that God hath 
romited to pardon and ſave them that obey 
is Goſpel, what is it then that gives the im- 
tediate right to Pardon and Salvation, that 
conſtitutive of a man juſtified in Law, is it 


dt this Obedience to the Goſpel ? Then this 


AS it which is imputed to a man for righteoul- 


ls, but Chriſt's righteouſneſs is not applied 
$ that which doth conſtitute us righteous, for 
mich we are juſtified, but when we are juſti- 
d by our obedience to the Goſpel, this is a 
wour which we ſhould never have had, if 
iriſt had not purchaſed it : To call this ap- 
lying or imputing of Chriſt's Righteouſneſs, 
to hide a Heterodoxie with uſual and Or- 
odox terms, 


Qbjett. c 
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But the ſame = acknowledgeth t 
Chriſt's Righteoumels is our only legal ti 
teouſnels, or rather pro-legally, a rightent 
neſs inftead of our righteouſneſs or obedien 
to the Law : & paſſim. 


If Chriſt fulfilled the Law of Works ing 
ſtead fo that his Righteouſneſs is accepted! 
our fulfilling it, then muſt we be juſtified] 
his righteouſneſs without any further right 
outineſs or conditions. For the Lay beinghh 
filled for us, muſt acquit us and give uslik 
this we defend : but he means not ſo, Cir 
is our legal righteouſneſs with him , noth 
proper fulfilling the Law of Works for us, | 
by taking it out of the way, fo that nolit 
perfe& innocent righteouſneſs ſhould be # 
quired of us to Salvation ; and this he met 
by pro-legal inſtead of our legal righteouln 
This is till hiding his fence with ambigut 
words. It remains then that by imputl 
Chriſt's Righteouſneſs they intend notii 
elſe but that Chriſt procured a Covenant 
Grace, by fulfilling whereof we ſhall be ju 
fied and ſaved though ſinful and imperſ 
which Juſtification and Salvation we-muft o 
ginally yet remotely aſcribe te Jeſus Cir 
becauſe he procured this mild Covenant 
us; but the righteouſneſs which conſtitute 
us Juſt m Law, and for which we ſhall bepi# 
nounc'd righteous and Heirs of the Kingd0l 
at Judgment is our own {ſincere Obedien® 
not Chriſt's Obedience, as appears at la 
from this Author. | 
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It is pretended that Zuther in the heat of Qbje. 
is Spirit and Zeal againſt Popiſh Superſtiti- — 

ns, let fall ome words which ſounded as it he 7%"1p, 
ught Chriſt's Perſonal Righteouſneſs was ,,;<.$11, 
very Believers righteouſneſs, and their Sins 
ere made his, which afterwards he qualt- 
ed, ſhewing that Chriſt's Righteouſneſs is 
urs, and our Sins his only in the Effes. 


But that Zuther maintained the ſame Impu- 4z/w, 
tion as we do, in oppoſition to all works, his 
ermons and Comments on the Gal: {ufficient- 

ſhew, and all both Papiſts and Proteſtants 
acknowledge : And if by imputing Chriſt's 


\ighteouſneſs in the Effects be meant 1s [m- 


tediate Effets, v1iz. that we ſhould be juſti- 
ed immediately by that righteouſneſs truſted 
immedictate forme, Without the interpoſiti- 
nof any other righteouſneſs to be wrought. 
y us, it is the Do&rine we contend for : but ' 
this be meant (as the drift ſeems to be) thar 
1simputed ſo as to merit a New Covenant 
y performing of which we ſhall be juſtified, 
d fo it be imputed only in its remote EffeRs, 
1s manifeſtly untrue. 


It is ſaid again, That moſt of our Refor- Ojett. 
(ers rightly aſſerted that Chriſt's Righteoul- ,,;; * 
els was ours by the way of meriting our 16,5 13. 
lghteouſneſs, though ſome of them follow- 

0 Luther*s Expreſſions of the Imputation of 
iriſt's Perſonal Righteouſneſs. 


Calum 
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Anſw. & Calvin and Melan&honwho do not much fy. 
low LZuther's Expreſſions, affirm , Thatox 
Juſtification conſſteth in remiſſion of ſinshyr 
the Merit of Chriſt received by Faith only; 
and it is moſt untrue that any of our Refyr: 
mers talked, That Chriſt only merited tla 
we ſhould be juſtified by our own Righteoul: 
nels according to the Golpel-Covenant (i 
here meant.) Aretizz Melanithon's Scholi 
defineth Juſtification by the Imputarion « 
Chriſt's Righteouſneſs,and doth charge Thaw 
meriuy once his fellow Pupil under the; 
Maſter , with deferting his Maſters and the 
Dorine of all Reformers, for teaching, Th 
Faith in the buſineſs of Juſtification,included 
Obedienceto the Golpel, and that we arej 
ſtified by it as the Fulfilling of the Goſpel, and 
that the Works which St. Paul excludeth from 
juſtifying, are the Works oi the Law, not tit 
Works of the Goſpel, allo that grats p# 
gratiam, being juſtified freely by his Gract, 
was meant only that for Chriſt's Sake our it 
perfet obedience 1s accepted to Juſtificatiol 
and ſinleſs obedience not in{ifted on ; .whett 
the Reader may find Thammers his Arglh 
ments and interpretation of Scripture thete 
cited at large, for ſabſtance the 1ame prod 
ced by our Authors, and ſharply taxed 
delcrtins from the Reformation. RY 


It is farther ſaid, The Papiſts faſtning pol 
thoſe Divines who held Imputation of Chriff 
Perſonal Righteouſneſs in its felf, in the rig 


ſence, did hereupon greatly inſult egy 
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oteſtants, as if it had been their common 
oftrine, and it greatly ſtopt the Reforma- 
Dn. 


Thus Bellarmin pretended that amongſt the Anſw. 
oteſtants there were ſeveral Opinions about 
 [Imputation of Chriſt's Righteouſneſs, one 
Luther, another of Calvin, a third of fome 
ers, beſides that of Oſiander, to which B, de Fu. 
venant anfwwers, Secundan ſententians illo- © 22+ Þe 
# commemorat, qui Chriſts obedtentiam, ju- ? ©* 
iam, nobis imput at am, SFatuunt eſſe formalem 
fam juſtificationts, at hec communt: eſt noſtro- 
m onnium ſententia, neque quod ad ipſam ren 
inet, quicquam e noſt115 aliter aut cenſit aut 
ipſit : He reckoneth this a ſecond Opinion 
our Writers, That they ſay Chriſt's Righ- 
buſneſs is the formal cauſe of our Juſtificati- 
(1.e. its ſelf is our Righteouineſs) but 
$15 the common opinion of all of us,nor did 
rany of us write or ſpeak etherways, as to 
: ſubſtance of the thing : He alſo afhrms , 
t all the difference betwixt our Reformers 
$ only in the manner of expreſſing them- 
&, and that Cz/vin who placeth Juſtifica- 
in Remiſſion of fin, did yet mean that Re- 
INN to be granted for the Imputed Righ- 
wlneſs of Chriſt, and that to be the Imme- 
te Cauſe of it; and therefore adds as the 
mon Proteſtant Do&rine, Ab/que imputa- f« 313» 
! obedientix Chriſti, nulla remiſſio peccatorums 
MENr-- --- bac cauſa eſt remiſſions, hec cau- 
leptations, hec cauſa tranſlations 4 ftats 
ts ad ftatums vite, *i, e. without the Impu- 
L 3 tation 
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© tation of Chriſt's Righteouſneſs there is noſar 
giveneſs; this is the cauſe of Pardon, thii 
the cauſe of our acceptance with God, andd 


our tranſlation: from the ſtate of death tot! 
ſtate of life. 


Object. Itis ſuggeſted that this offence of the? 3 
5 Dr, Pts occationed the German Divines to del 
Tully, & the Queſtion of Imputation, and to diſput 
17-4. 17, What Righteoutncls of Chriſt it is by which 
19. are juſtified, and many Learned Men mani; ,, 


tained that it was the Paſſive only. , 


Auſw. This Queſtion aroſe and was agitated amo. ; 
themſclves as Parem informs us in his 
cellanies, nor did it at all concern the Papil 
who are Enemies to the proper Imputation hi 
Chriſt's Righteouſneſs paſſive as well asadl 
againſt his bearing our fins as well as perb 
ming the Law for us : And theſe DivinesWheq; 
maintain the Imputation of the Paſſive OW: 
ence only, yet maintain that to be ourF 
mal Rightcouſneſs , by and for which we' 
juſtited, and not that it procured a Covenuaiſh.. . 

Th. Tho]. of Grace only. Thus Urſm, Fuſtitia Ev in ar 

de Juſitfe gelica eſt pena peccatorum noſtrorum quan 
ffs pro nobis ſuſtinuit, credentibus a Dev Wie th 
15 imputata: So Pareus in the Treatiſe alWrete, 
ed, and W:zaelize allo in his Theologth 
de Fuſtif. Theſ.6. he ſaith, That the 0" Try 
mental cauſe of Juſtification is Faith 0! "Wm 
ance in that thing, for which we are ac" Our þ 

in the Judgment of God and taken into 14\VWid tc 
even the Merit of Ghrifſt. Inſtrument, 
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des, h. e. fiducia, qua id amplettimur & nobrs 
pplicamus per & propter quod in judicio Dei ab- 
lumur a maledictione legs, & ingratiam re- 
pimur, nempe Chriſti meritum : And The. 7, 
hat the ſatisfaction of Chriſt for our fin, or 
is Paſſive Righteouſneſs is that for which or 
y which we are juſtified ; 1ateria ejus eſt 14 
r quod & propter quod coram trepunals divino 
malediftione legts abſoluimur & innocentes 
ſti reputamur :, eſt id perfetta Chriſts pro nobss 
atisfaftio, qua penas propter peccata nobss de- 
itas noſtro loco ipſe fuit, &c. And that Mr. 
ataker hereaſter quoted,was of the ſame mind 
s evident from his learned poſthumons Trea- 
iſe of Juſtification. In all this here isno foot- 
tep of our Author's Notion of Imputation : 
or the queſtion;is not What, Righteouſneſs of 
hriſt is imputed, but How. it is imputed , 
hether formally, properly and immediately, 
$all theſe Divines affirm, or remotely only, 
fnediately and metaphorically, as ſome of late 
ontend. 


In Ezeland moſt Divines uſed the Phraſe , Object. 
Ihat we were juſtified by the Forgiveneſs of d 
dn and the Imputation of Chriſt's Righteoul- * 
els, and being accepted as righteous unto 
ile thereon ; but the Sence of Imputation- few 
retended accurately todiſcuſſe , &c. 


True,they did not diſtinguiſh away the ſence Anjw. 
f Imputation,& leaveonly an equivocal term. 
vur Homilies {peak expreſly that we may be 
C to haye obeyed and tuffered in what Chriſt 
UW hath 
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hath done and ſuffered for us. The Doi 


of the Church of England hath been conſy 


ly that we are juſtified by Faith, as an 
receiving, as an Inftrument applying ther 


teouſneſs of Ghriſt, as is maniteſt by thelh 


milies : King Edward”s Catechiſm compok 
by Dr, Ponet B. of Wancheſter , where | 
Phraſe of Faith, being an hand is extant; | 


the 39 Articles, with Articles of Lambeth 
the whole Univerſity of Cambridge in theRt 


cantation which they enjoyned Barret ;, byt 


Articles of Ireland compoſed by Engliſhne 
moſtly ; and by the publick Queſtion dify 
ted in both Univerſities, colleted out of the 
publick Records by Mr. Prin in his Anu: 


91inianiſm:; and ſure this is nothing to Chrift 


procuring a Covenant of Obedience and jul 
tying us by that : Nor do Mr. Wortor's thre 
Aſertions, as here alledged overthrow tif 
{ubftance of our Do&rine. We grant there 
an over rigid ſence of theſe words, We arts 


ſtified by Chrift”s fulfilling the Law, as if web 
fulfilled it in him : Yetthis proveth not, 7 
we are not juſtified immediately by Chril 


fulfilling the Layw, as intended and wroughtht 


us. Pag. 24, 25. the Auther gives us hiso 
ſence, viz. That all the Righteouſnels 
Chriſt,habitual, active, paſſive, and divine, 
advancing them in value, is the - meritoril 
cauſe of our Juſtification. But are we acc@ 
ted and juſtified immediately for this Right* 
ouſneſs? No: Yet that is the Imputation? 
former Divines maintained. How th* 


Why, for this Righteouſneſs God =__ 
0 © 


leten 
ellet 


That 


ties 


(119) : 
Covenant of Grace, in which he freely giveth , 
hriſt, Pardon, and Life to all that accept 
the Gift as it is3 ſothat the Accepters are by 
his Covenant or Gift as ſurely juſtified and fa- 
ed by Chriſt's Righteouſneſs, as if they obey- 
d and fatisfied themſelyes, &c. viz. Thar 
the conditions of the Gift in the Covenant of 
Grace being performed by every penitent Be- 
ever, that Covenant doth pardon all their 
ſins (as God's Inſtrument.) and giveth them a 
right to eternal life for Chriſt's Merit. This 
a confeſſion of what we repreſented before, 
c, That the fulfilling the Golpel-conditions of 
aith, repentance, &c. is the righteouſneſs 
hich gives us the immediate rig2t to pardon 
and life, and that Chriſt's righteouſneſs only 
erited this grant of life upon thoſe conditions, 
t might be expe&ed by this Hiſtory of the 
ontroverſie that ſome Divine ſhould have 
deen quoted which taught this DoRrine,. but 
alas here is not one ſince the Reformation ! 
Therefore ſhall quote the true Authors of 
his Opinion after I have vindicated B. Dave- 
ant and Mr. Bradſhaw,who are here andelle- 
here ingeniouſly repreſented as laying the 
rround of this Opinion,and as maintaining Im- 
tation in another ſence-than all had done be- 
ore them. | 
For the moſt Learned and Pious Biſhop, It 
laid, p. 18, 19. That though he moſt ſtifly 
etended Imputation in words, yet whell he 
elleth what Proteſtants mean by it, he ſaith, 
[hat our own Aftions, and Paſſions, and Qua- 
ties may not only be-imputed to us, but allo 
Il 4 {ome 
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e ſome extrinſecal thing neither inherent iny, 
nor done by us; de fatto auten imputantn, 
uando lorum intuitus & reſpeFus valent mhi 
ad aliquem effeftum, aque ac ſi a nobis autinns 
bis efſent, i.e. They are imputed, when the 
!1Shr or reſpe& of them doth profit us foran 
cftec, as much as if they were in us or don 
by us : [_ Note that he faith but ad aliquemtf- 
feetum non ad omnem, 1, e. to lome,not toe 
ry effec.” 


64, ID ASEBREIR DS wet >uOeA  oo oom et n oe” . —_ 


By this we are to underſtand that the Bj 
ſhop meant Chriſt's Righteouſneſs was imp 
ted for ſome certain Effe&t, viz. To procure 
a New Covenant, not immediately to juſtif 
us. I ſee I neednot deſpair, but my Boots 
hereafter may be quoted for metaphorical in- 
putation. [n truth the Biſhop dothnot ſay, al 
aliqum tantim, but to ſome effe, but ak 
quem effectum , (imply mcaning guemvs, all 
ctfe&, /c.- That things without us (he intend 
Chrift's Righteouſneſs) may be imputed, #6 
profit us to any effett, as well as things 10s 
or done by us ; and that the following Simr 
litudes ſhew , of a flothful perſon promote 
for the Merits of his Anceſtors, or a Male 
factor pardoned by anothers ſuffering in hi 
ſtead, wrich in both caſes is done by the M- 
meciate impztation of ſuch merits and ſuffe 
rins, without performins conditions by tie 
Parties. But that the Biſhop maintained in 
Pi!tation in the ſame ſence that we do, and# 
no in the ſame words, is{o evident that 14 


atamed to x reduce the Proo's in fo clear? 
| : (al 


| 
| 
| 
[i 
| 
it 


( 121 ) 


fe, His 37th Determination is, That Ju- 
tifying Faith 1s fiducia, affiance in God for 
he remiſſion of fins through the ſatisfa&tion of 
hriſt, that this is the very formal At of Ju- 
lifying Faith. His 3: Determination is , 
hat the Sandrfied may be lure of Salvation, 
hich will not confiſt with conditional Juſtifi- 
ation, and one Proofis Arg. 4. As it is moſt 
ertain that Chriſt paid a tufhcient price for 
ll men, ſo it isno leſs certain harc ſatisfatts- 
mem omnibus fidelibus & penitentibusimputart 
& applicari, quaſi ab illis ipſis Deo oblata & 
preftita fuiſſer, 1.e. That this ſatisfaQtion is 
imputed to all Believers, as if they themſelves 
had made it and offered it to God. But I ſhall 
onfine my ſelf to that Book which is miſre- 

reſented. Chap. 22. he propoſeth the Que- 4? Fuſ? 

ſtion, Whether we are juſtified by the Obe- m_ G 

dience or Righteouſneſs of Chriſt imputed to 
us, and that be the formal cavle of Juſtifica- 
tion? Where he explaincth the Nature of Ju- 
ſtification, of Imputation, the Righteouſneſs 
0! Chriſt, and the Formal Cauſe ot Juſtificati- 
on, in the ſame terms as we do and without 
any difference in ſence. He gives us the Sum 
ntheſe words, p. 313. Uno verba, utcunque 
Dew ſantlificatos nos reputat, atque inchoate 
uſtos per impreſſam & inherentem qualitatem ju- 
ne, tamen juſtificatos, i.e. 4a peccatts abſolu- 
$f C ad vitam aternam acceptatos per & prop- 
er juſtitiam Mediatorie,nobis ab ipſo Deo dona- 
am, bac fide ſpirituque applicatam,. e. Though 
God reputeth us inchoatively righteous,or ho- 
ly by the habit of holineſs wrovght in us,yet he 
| accounts 
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accounts us juſtified, acquitted from fin, yl 
accepted to life by and for the Righteoulng 
of Chrift given to us by God and applyed 
his Spirit and our Faith. Then he laya 
down two Propoſitions oppoſite to the Pap 
which he purſueth to the 30th Chapter. 1 
one excludeth Works as the Papiſts maintz 
them, the other aſtirmeth that the moſt je 
fe&t Qbedience of Jeſus Chriſt dwellinginy 
and uniting himſelf to-us, is the formal cak 
of our Juſtification, for as mych as it is mal 
ours by Faith and by the Gift of God, Pro 
i. Chriſti Mediators in nobis habitant#, ag 
per ſpirttum ſeſe nobis untentts perfeltiſſuma ob 
entia, eſt formalis cauſa juſtifications noſtrt; 
tpote que ex donatione Det C application} 
act fit noſtra : Obſerve he doth not ſay Chill 
righteouſneſs doth in ſome ſence juſtifiew, 
or is ours for or in ſome effe&s, but he {aitl 
weare juſtified for that very righteouſnels « 
obedience of Chriſt, this is the form where 
weare made righteous or juſtified in oppoliti 
on to our own Holineſs; and that becaule'l 
is our righteouſneſs from Gods Gift, fro 
our Union to Chrift and Faith inhim; andtha 
he lays down the contrary Poſition of the It 
piſts to be refuted, and anſwereth their 
lumnies againſt our Doctrine of Imputatio, 
which are much the ſame that are ſcatteredil 
our late Authors. The Propoſition is Theft 
2. Papiſtarum, J{cdratoris ebedientia fue j” 
Stitia non donatur aut applicatur credentiow, 
vice aut per modum cauſe formalis, cujus W 


tute & fiducia Stant juſtificati, aut Des ad & 
| fernan 


CEEt 7 

ternam vitam acceptati. The Biſhop goes on, 

and Chap. 24. anſwereth 11 Arguments of” 
Eelarmin againſt Imputation, molly the lame 

with thoſe alledged Chap. 4th. Coap. 25. he » ſupra, 
anſwereth Bellarmins Citations out of the Fa- 
thers againſt the ſame Do&ttrine. Chap. 27. 
He further explaineth the Nature of Imputa- 
tion, and what we mean by a Formal Caule, 
juſt as we do. Chap. 28. He proveth that 
Chriſt's Righteouſneſs is intputed as that very 
Righteoutneſs which juſtifieth us, which he 
doth by 11 Arguments, and by all the ſame 
Scriptures out of the New Teſtament, which 
have been cited above Chap. 3. and by ſome 
others, all in the ſame fence which we take 
them. Chap. 29. He alledgeth the Fathers for 
our Doftrine. Chap. 30. He refuteth the Pa- 
piſts flanders in ſaying that this Doctrine ta- 
keth away the neccſſity of good works, where 
he hath this memorable paſſage concerning 
the difference of the two Covenants, Lex 7 
conditione operum vitam habet ipſam vim & for- 
man id; federis, at Evangelium in Mediators 
anguine fide apprehenſo collxcat ipſam vim & 
ormam, operum autem conditionem annectit ut 
ubſervientem huic faderi Evangelico, non ut 
ontinentem aut conſtituentem ipſum fedus, 1. e. 
the Covenant of Works includeth V/orks in 
he very form of it as the conditions of that 
Covenant, but the Goſpel placeth the form 
and force of the Covenant in Faith inthe Bloud 
df Chriſt, but that'it ſubjoyneth works as a 
ludſervient condition, not as containing any 


Part of the Covenant. Can any thing be more 
con- 


P- 396, 


þ. 402. 
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contrary to the Do&rine we oppoſe, that th 
© Goſpel is a Covenant of ſincere Obedience, 
and that Obedience is the condition of the ney: 
Covenant whereby we muſt be juſtified? h 
all this here is not a word favouring this nen ®” 
Opinion: Chap. 31. Thereis ſomething whid 
may bare a colour of ſome approbation ofthis": 
Do&rine, but it is but a colour. He faith, WI" ® 
that Works are in ſome ſort neceflary tou 
ſtification and Salvation; but that the tern 
neceſſary ought not to be uted in Ditputes with 


Papiſts,or in Diſcourles to the People, leſt th and 
aſcribe too much to them. Concl, 2,3. Andi 3 
the 4th he ſaith, No works are neceſſary ne 3 


ther Legal nor Evangelical, as a Meritoriow 
Caule (but. conditions of the Covenant are: 
meritorious caule) Nulla opera bona ſunt rem. reſ 
tis ad ſalutem aut juſtificationem neceſſaria, | 
per neceſſaria intelligamus ſub ratione cauſemt 
ritorie neceſſaria, d:co nulla, ut excludam non ſ+ il - 1 
Iummodo operalegalia, ſed etiam opera inchoal =O 
| 


juſtificationis. And then Concl. 5th, he faith 


Bona quedam opera ſunt neceſſaria ad juſtificat ; 
onem, ut Cconditiones concurrentes vel pracit W 
forie---- ut avlere de peccato, deteſtari peccatus we} 
& confimilia, i.e. Some good works are it Bl 
cefſary to Juſtification though not as efficien BW 


and meritorious cauſes, yet as previous 0 
concomitant conditions , ſuch as forrow f0t 
ſin, humiliation, begging of mercy, hoping Wl - 
in it, and the like. Bur by this he meane 
not that theſe diſpoſitions have any direct It 
fluence on Juſtification it-ſelf, but that ths 


fit the Juſtified- Perſon to-ule and —— n 'D 
uſt; 
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Tuſtification : This we all acknowledge that . 
xrdinarily in perſons that can uſe their reaſon 
here are {uch miniſterial preparations both 
or converſion and juſtification , - and yet they 
are the cauſes of neither ; Nor doth this hin- 
der but that God may extraordinarily ſome- 
times work Grace, infuſe Faith, and juſtifie 
men without ſuch previous difpolitions : The 
reaſon following ſhews this was the Biſhop's 
ſence. For God,laith he,doth not juſtihe Stocks 
and Beaſts but Men, and thoſe humble, con- 
trite, and tra&table to his Word and Spirit : 
Divina enim miſericordia non juſtificat ſtipites , 
h. e. uhil a7entes, neque equos &F mulos, h. e. 
recaleitantes & libidinibus ſuis obſtinate adhe- 
reſcentes, ſed homines, eoſdermque compunttos & 
contritos, ac verbs ſpirituſque divin ductum ſe- 
quentes, vid. plura. To makei: more plain 
he adds, When we ſay things are neceſſary 
itdoth not preſently follow that they arenecel- / 
fary as cauſes, but for orders ſake : Notan- 
dum quando dicimu aliquid neceſſarium ad hoc p. 404, 
vel illud obtinendum,ex pſa vi verborum 101 1. 
nmutur neceſſitas cauſalitatis ſed ordinis. Concl, Ibid, 
6th. hefaith ſurther, Good works are neceſ[- 
ary to preſerve the tate of Juſtification 3 Bo- 
ra opera ſunt neceſſaria ad Fuſtificationts ſtatuns 
retinendum (5 conſervandum : But how ? Not 
as caufes that work or deſerve the continuance 
of Juſtification, but as means without which 
God will not continue it : Non ut cauſe que 
per ſe efficiunt aut mereantur hanc conſervatio- 
em, ſed ut media ſeu conditiones ſine quibis 
Dew non wilt nuſlificationis gratian in _ 
115 
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« bus coſervare. Heexplaineth himfelf, Thy 
a lite of obedience is neceſſary; that a juſtifed 
man may :mprove and enjoy the Fruits of jy 
ſtification, and alſo obtain the remiſſion 
following particular fins; and to prevent z 
courle of fin, which is contrary to the nature 
ofa juſtified man : Ina word, That they ar 
no otherways neceſſary to the continuance, 
then they were to the beginning of Juſtice 
tion, ſc. by way of concomitance and order, 
not of influence : \am ut nemo recipit Fuſtifis 
tionem generalem, que liberat a reatu omni 
pracedentium peccatorum, niſt concurrente peti- 
rtentia, QC. ita nemo retinet SFatum a reatu li 
berum reſpeftu peccatorum conſequentium, 
mediantibus tiſdem aftionibus , credendt, Qt.! 
Ratio eſt quod hac abeſſe n0n poſſint perpetuo 
702 ad eſſe inciptant illorum oppoſita qu# pugnan 
cum zatura juſtificati, Again, Qua Dewnn 
vult carnales, &c. fruibeneficio juſtifications, ' 
requirit aſſidua opera fidei, 8. quorum prafil.. 
tia arcemur incredulitas , &c. aliaque grati 
juſtificationts venena, atque particularium ptt- | 
catorum particulzris condonatio obtinetur : All 
Hz autem attones non conſervant vitam grail | 
proprie & per /e attingendo ipſum effethum CO | 
verſationts, ſed improprie & per accidens excl. 
dendo & removendo cauſam deſtruftionts. Ve 
acknowledgeth alſo, that the falls of the God- 
ly donot loſe their Juſtification, Concl. 7.V 
cunque juſtificati' in via bonorum operum clauds 
care, atque aliquandiu extra banc viam per ab 
rnpta libidinum ſuarum aberrare poſſint, al 


filiorum haud amiſſo. Laſtly 


_ 
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iſtly, He faith good works are neceſſary to 
vation and our coming to Heaven ; Non re- 
ſtate cauſalitatss ſed ordirns, not as caules 
1t, but as the order that God hath appoin- 

d, that we ſhould firſt glorifie him on earth, 
dthen beglorified with him in Heaven. Now 

hat they have gained by the Biſhop's Teſti- 
jony ; let the Reader judge: We willingly 
b{cribe to all this in ſubſtance. 


Mr. Bradſhaw*s Teſtimony will ſerve them Prafat. 4: 

better; they cite his Preface for their pur- Juſt. 
ſe:his words are, Quid enim prohibet quo mins 
raque Chriſti obedientia ad peccati cujusque re- 
tum tollendum , CF ad peccatorum noſtrorum 
nnum veniam conſequendam neceſſarta ſtatua- 
r? quid obſkat ? quo minns etiam ad imputa- 
onem utrinſque hoc ſuſſicere dixerimus, quod 
Deus utramgue cum bono noſtro admiſerit obedi- 
tiam, & propter eam utramque 10s acceptos 
teat, ac ſt nos ipſi eo qito par erat modo, legems 
vinam impleviſſemus, aut p*nas #ternas ex ea- 
mnobis debitas apud inferos ſuſtinuiſſemus. 
ere he endeavoureth to reconcile thoſe that 
ontend for the Imputation of either the A- 
ave or Paſhve Obedience alone, and faith, 
hat we may fay they are both imputed, both 
formed for us, f.e. for our benefit, in that 
ay that God thought fit, and that we arc 
hed by both as much as if we had fulfilled 
ie Law or ſuffered Eternal Death. But 
th Mr. Bradſhaw here expreſs the manner 
"W we are accepted by the Obedience of 
arift? doth heat all derogate from our be- 


ing 
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. being juſtified immediately by Chriſt's Ry | 


teouineſs, or doth he lay any foundationſy 
Juſtification by fulfilling the Goſpel-Covenaf 
There is not a word of that here, or inallh 
Book : He doth indeed ſpeak more accurath 
and cautiouſly of the notion of Imputatin, 
and what Obedience of Chriſt may be faidt 
be imputed and what not, than others dy 
yet in ſubſtance he agreeth with them, al 
aflerteth the old Proteſtant DoErine part 
cularly Chap. 22, 23, 24. per totum: I 
affirmeth Chriſt's ſatisfa&ion to be the ond 
macter of our Juſtification , Chap. 22.. Th 
i. In ſatisfattione Chriſti ſupraditta, weraf 
ſola juſtifications poſita e5F materia ; Andtii 
by this Satisfation we are not onely fre 
from eternal wrath, but made truely rig 
reous before God. Th. 2. Redemptio ſive 
tisfactio illa qua pretium ejuſmodi per ſoluin, 
cujus vi peccator non 4 debita tantum penal 
retur , ſed etiam in foro divino vere juſtin 
que juſtus fabtus dicitur, non eſt fucata, 
raphorica , &c. And that the form of ol 
Juſtification is the alledging of Chriſt's Rig 
teouſneſs , Chap. 23. Th. 2. Hujus Fuſtiſit 
tionts forma eſt ſatisfations ſrve juſtiti® uhm 
gratiam ejus pro quo praſtita eſt coram Deo fi 
vel alligatio vel declaratio quzvis. And laſtly 
he faith, That the immediate effect of Jull- 
fication is Reconciliation , whereby all {is 
are forgiven, and God receives a Sinner 
favour for the Satisfaction of Chrift accep® 
in his behalf, Chap. 24. Th. 2. Homm 


Deo reconciliatio ex vera juſtifications 0rt6 
qi 
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qua Deus propter Chriſti ſatisfattionem gratio- , 
faſme adwmiſſam cum peccatore in gratinm reds- 
ens, remittit eidem peccata univerſa ipſamque 
pro vers juſto habet. In the Concluſion of his 
Book he gives us the Sum of what he had de- 
livered immediately touching the point of Ju 
ſtification, 

I. Deus Pater juſtificat admittendo & ins- 

ando, 

2, Deus Filius ſatisfaciendo & advocatum 
apendo. Ee 
. Sacro-Sanftus Spiritus revelando & obſig- 
nando. 

4. Fides apprehendendo & applicando. 

5- Bona opera manifeſtando & declarand. 

This is the whole and uſual Proteſtant- 
DoQrine. 


We muſt now ſeek ſome other Authors of Arr. 24. 
this Opinion. Arminizs in anſwer to the 3 1/f 
Article objeted to him, ſaith, Chrifz juſtiria 
mputatur in juſtitiam mibi non probart dixi : 
Having in general terms as cur Authors pro- 
fels, to acknowledge that Chrift's Righteoul- 
neſs is imputed tous, and that we are juſtified 
dyit ; yet he here denyeth , That Chriſt's 
Righteouſneſs is imputed to us for Righte- 
ouineſs, and gives this reaſon ; Quicguid im- 
patatur in juſtitiam, vel ad juſtitiam , vet pro 
Juftutra, ad ipſum non eſt ipſa ;juſtitia ftritte & 
rigide ſumpta ; At Coriſts juſtitia quam ills 
preſitit Patri obediendo,eft ipſiſſima juftitia ſtri- 
the + rigtde ſurapta : Erro, non unputatur 11 
juftitiams ;, 5, e. That _— imputed mw 
or 


- Declar. 
ſentent. 0- 
per. P.102. 
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for rightcouſneſs, muſt not be righteouſneſ 
ſtriatly and properly fo called ; But Chrift's 
Righteouſnets was a ſtri& and proper Righte- 
ouſneſsor obedience to his Father, Ergo. Arm- 
144 we fee taketh imputing Chriſt*sRighteoul ' 
neſs for nothing elſe, but that it procureth [u- 
ftification ſor us, not thar it ſelf doth juſtifie us 
or make us accepted ; and that the riphte- 
oulneſs which is imputed to us, whereby .nc 
are juſtified, is not Obedience to the Lay, 
but ſomething elle which God for Chrift' 
lake graciouſly accepteth to our TJuſtificati 
on: What this is he exprefleth , having {aid 
that Chriſt's Righteouſneſs is the onely me- 
ritorious cauſe of Pardon : Starus, hoc cenſes 
bene & proprie dics fidem homini credenti in 
ſtitiam ex gratia imputari, quatenus Deus Jt 
ſumChriſtum filium ſunm propoſuit tribunal gri- 
tie, ſroe propitiationem per fidem in ſangume + 
ſias, h.e. Faith is imputed to us for righte- 
ouſneſs in as much as God hath made Chril 
the Tribunal of Grace, which is all ones 
to tay with ours, Chriſt as a King and 
Judge doth juſtifie us by and for believing 
in him. | 

And again in anſwer to the 26th Artick 
obje&ed to him, he contendeth, That though 
Faith may be {aid to concur as an Inſtrument 
to Juſtification ; yet the A of Faith doth 
juſtifie as it is graciouſly accepted for out 
Righteouſneſs : Apprehenſio Chrifts eſt p'® 
prior quam inſtrumentum apprehendens, % 
quo objettum apprehenditur : Apprehenſiu # 
tem efb attio, itaque fides non qua os 


C13x) Q 
ſed gna aftio, imputatur in juſtitiavs , quan= 
quam propter illum quem apprehenait. 

Bertius in his Epiſtles explaineth this that. (,,;y, 
Faith is required by the Golpel inſtead of per- Lubbert. 
fe Obedience to the Law of Works, and fo 
juſtifyeth us that ſhould have done, as the ful- 
filling ofthe Command of God, with this dif- 
ference, Tha't perfet Obedience needed no 
Pardon and Grace, but Faith per gratioſam ac- 
cepti latronem.;, of God's Gracious condeſcen- 
fon is accepted as a Man's Righteouſneſs, he 
deing pleas'd to require no more of him, be- 
cauſe of his inability to keep the Law; fo 
then Chriſt's Righteouſneſs hath purchaſed 


that we ſhould be juſtified by our Faith, but 


t{elf doth not juſtifie ts. But do the Armi- 
mans by Faith mean only the apprehending or 
truſting in Chriſt's: Righteouſneſs in oppoliti- 
on to or contradiſtinftion from all other Gra- 
ces and Works in the matter of Juſtification: 
Nothing lefs. By Faith they mean Obedience 
tothe whole Goſpel, and all good Works , 
they ſay, are intended in Faith , that Faith 
nd Repentance are all one, though ſome- 
times they are ſeparated and ſpoken of apart 
for clearneſs ſake. Thus Hornbeck.propofeth 
ſheir Opinion » Num coram Deo juſtificemur 5,1, Cop. 
non fide apprehendendo Chriſti juſtitiats, qu ſo> tro. lib. 8, 
4 nobis mmputetur in peccatorum remiſſionene , Quelt,20, 
{4 fide ut et aftus & opus-noſtrum, includens- 
"ſe obedientiam operum Evangelicorum, prop- 
T quam, quanvis non ex ejus dignitate & me- 
#0 uſtificemur ? 5. e, That we are not juſti- 
«by Faith as it apprehendeth the Righteouſ: 
= K 2 nels 


H:rM, 
R;monſtr. . 
© Socn. 
Art. [2 
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nels of Chriſt, but as it is an At or Workof 
ours, including Obedience to all the Com- 
maids of the Gotpel, Foh. Peltius hath large: 
ly. ſhewed , That by Faith the .Remonſtrants 
mean Obedience to the whole Golpel,and that 
this is it by. which they would have us juſt- 
fied. Take 2 or 3 citations. 

Art. 12.Paras.6.p.157. ex Remonſtr. contel, 
cap.10. ac ratione conſiderata fides, totan 
howints converſionem Evangelio praſcriptan, 
ambitu ſus continet, Faith comprehends man's 
whole Converſion. Ep:ſcop. dilput. 22. Fs 
es illa que credents imputari atcitur juſtits 
am, bona opera non tantum non tollat, ſed ea iſa; 
aut corum ſaltem faciendorum propoſit um natu 
ſua in ſe contizeat Cf comprehendat z, 4.6. Faith 
whick is imputed for righteouſneſs dothnot 
exciude Works, but containeth them, or at 
leaft a purpoſe of doing them. Joannes Ut 
ſter. Conteſl. Bona opera Va gratia non pe 
nant inter ſeſe, & ſub fide etiam bona operacat 
prehenduntur; i.e. Grace and Works arendl 
oppolite, and Faith comprehends Works. Ya 
this Man was ſo ingenuous as to tell us, thats 
do not contend with the Papiſts, whetherw 
beat all juſtified by Works (in this the Rem 
ſtrants and Papiſts are agreed) the queſi 
only is, By what Works we muſt be ju 
Quando cum Papiſtis diſputatur, non eſt ql 
rendum, an per bona lopera juſtificemur, ſed 
q#x opera. He would only exclude Popin'# 
perftitious Works,asour Authors would hath 
The Apoſtle Pawl only excludes Jewiſh Worn 
or Ceremonial Obſervations, from m » 
| . Call 
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fication, Would you have the matter yet 
plainer , Azolph. Venator will- put it out oh 
queſtion : Fuſtificamiirne etiam ex opertbits ? 
Cree ita, i.e, Arewe juſtified by works allo ? 
Yes verily: And the Remonſtrants in their A- 
pology boldly affirm, ex operib:z howinem ju- 
fhifcariiſtud non tautum non ef abſurduw, fed 
veriſſimum eſſe totidem wverbis pronuntiati Apg- 
ſtolus, Jacob. 2. A7ec evadent hunc itium cenſo- 
res, cium hunc locums pro ſuo more de declarats- 
one juſbificationts intelligenduws efſe dicunt, 1.e. 
[t is fo far from being abſurd that a man is ju- 
ſiied by works, that it is moſt true andthe 
expreſs words of the Apoſtle Zames, which 
cannot be evaded by interpreting them of de- 
clrative Juſtification. Thus we ſee that the . 
Arminians meant the ſame thing, when ' they 
ſaid the 73 credere, the At and Work of 


thoo! WY Faith i ſelf doth juſtifie us, that our late Au- 


yo" thors do when. they aſcribe -Juſtification to 

596 WY Faith and Obedience ; both: agree thatFaith 

% 0% WY in its uſual acceptation and full latitude com- 

prehendeth aſſent and obedience to the whole 

Goſpel, and that thus it juſtifies and no other 

way, and in this how the Remonſirants do con- 

ſpire with the Soc:nians, Peltivs doth clearly 
demonſtrate, which alſo the Arminians do not ut ſupra, 

deny, as in their Apology 3; S: quis dicat hans 

ſententiam, DQuod Fides quatenus viva eff, ju- 

ſiificat, eſſe ipſiſſimam Socini ſententiam, 11, dato 

quod 1d werum ſit, neceſſe eſt, ut fateatur tan= 

dem Socinum hac in parte conſpirare cum wefor- 

matis Eccleſis quoad ſubſtantiam ipſam, 1.e, If 

any man ſay that this is S9c:nws's Doftrine, 

7X he 


L; 
' 
| 
4 
Ll 
I; 
: 
SY 
TY 
{2 
I 
: 
1 
t i 
£ 
| . 
i þ. 
F 


(134) 


he muſt confeſs that Socinus doth fo far apree 


» with the Reformed Churches in ſubſtance: 


vil. Voſ. 

Hiſt, Pe- 
lag, lib. 3. 
Pe. 1 


And this alſo ſeemeth to have been the true 
lence of Pelagins, viz. That men are juſtified 
and ſaved by their acknowledging and obeying 
the Goſpel, for as much as he tavght thatur- 
der the Goſpel men were ſaved by obeyingit, 
as the Jews were by obſerving the Lay of 
Moſes, and thoſe before Moſes by obſerving 
the Law of Nature : He alſo aſcribeth to 
the Death of Chriſt nothing but the pardon of 
fins; acceptance with God muſt depend u 
mens own obedience,Chriſt helping them in it, 
by the inſtructions and encouragements of the 
Goſpel and by his own Example; and this 
doth not much differ from the DoQrine in 
hand. BE 

Thus we ſee that the Firſt Authors of thek 
Opinions were the Pelagians and Arminians, 
and that herein the Socin:ans differ little from 
them. Let us now inquire, ſeeing we mu 
not be juſtified by the very Righteouſneſs of 
Chriſt's Obedience and Death, to what End 
Chriſt died according to thoſe men, 


- 7 
= CHAP. VI. 


true 

ified ; De 
ying WM 7his Doctrine overthroweth Chriſt” 
ut Merit and Satisfattion. 

git, 

woo HE Apoſtle Rom. 4. 25. faith, That 
ving Chriſt was delivered, z.e. to death , for 


h to Wl our Offences, and raiſed again for our Juſtifi- 
n of WF cation : Whence our Proteſtants have taught 
p00 WF that the proper and immediate Effect of the 
in, Wh Death of Chriſt was theprocuring or grant of: . 
fthe WY Pardon, Juſtification, Life Eternal, to all the 
Ele, in the Purpoſes. of God, and that ac- 
cordingly God indie time publiſhethtothem 
the Promiſes of the Golpel, by which through. 
the effeual operation of the Holy Ghoſt they 


141% If are perſaded and drawn to Chriſt to believe 
rom WF and truſt in him for Life, and ſo they are 
mult BW made aQual partakers of his Death, and ju-' 
{ of WM flicd. But thele Authors denying us'to be 


juſtified immediately and properly by the 
Righteouſneſs, of Chriſt, muſt and do dery 
W Juſtification to he the immediate and proper 
Effet of it, and aſſign ſome other immediate 
End of Chrit's Death. What this is we ſhall 
ſhew, and how it doth make void the Merit 
and Satisfation of Chriſt. I meet with two 
Opinions in this matter : The Firſt , faith , 
That the immediate and proper End of the 
Death of Chriſt was not to procure Reconcili- 
ation, Juſtification, &o. for all or any man, 
but ty render Ggd placable or reconcileable 


R 4 to 
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yf0 man, Z. e. not that God upon the Deathof 
Chriſt doth grant, purpoſe, or covenant the | 
Juſtification and ſalvation of any man, but that 
he may now juſtifie, forgive, and ſave menin_ 

what way and upon what terms he pleaſeth, 

Gr. Trop. Thus Mr. Traemarn as before : The immediate 
p. 86 Effet of Chriſt's Satisfaftion is, that God 
might be Juſt, though he thould pardon Sin- 

ners, that he might pardon ſalva juſtitia, not 

that he muſt pardon them, come what will of 

it, or be unjuſt---.-- And again; The Juſtice 

of God as a flaming Sword obſtructeth'al 

treating with us upon any terms of Reconcilias: 

tion whatſoever, and this would have been at 

eternal Bar to all Influences and; Efuxes 6 

Favour; and now this Juſtice being fatisfied) 

and this Bar and Obſtacle removed, Divne 

Grace and Benipnity is left at liberty freelyts 

a& how it pleaſes, and -in what way and upon 

what terms and conditions it thmketh meet- 

Fhis he had from Armizins, who having aid} 

. hat Juſtification, Pardon, or Reconciliatio 

of any man, is not immediately. purchaſeddy': 

the Death of Chriſt : He tells us, The prope 

Effc&t of it is, Reconciliatio Det, remiſſion, 

contra juſtifications & redemptionts apud Peum mt | 
Perkins, fratro, qua fattum eſt ut Deus jam poſſit , upd 
Jol. 76. a- jaftitia cut ſatisfatum eſt non obftante, howits 
pud Twils, * | "—_— 
bus peecatursbus peccata remittere & fperits 

grarie lar9iri,' i.e. the Reconciliation of God | 

the obraining of remiffion and redemption» | 

viz. That God may forgive and ſanftifie mt: 

if he pleaſe without breach of Juſtice, wi; 


is now fatisfied. Hereupon they goto aq | 
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otell us, That when Chriſt had done and ſuf- 
red all which was appointed bim, ; God was 
ee to fave or not;to fave men, or to ſave 
pon what terms or whom he pleaſed. Thus 
revinch contra Ames. tol. 8. Poſtquam impe- pj... 
atiopreſtita ac peratta'efſet Deo, jv ſuum inte- y, 126, 
un manſit, pro arbitratu ſuv exam applicare 

| non applicare,: nec applicatuo fims impetratio- 
1 propria fuit, ſed ju & poteſtas applicands 
0 liberrimo ſuo placito qubus & qualibus vel- 
, 1,e, After Chriſt's Purchaſe was made 
nd finiſhed, God was perfealy free to apply 
or not to apply it as he ſhould pleaſe, nor 
as the Application of it the proper End of 
trit's Purchaſe, but that God might have 
ower to apply it to whom and how he ſhould 
ink fit. Eps/coprus goes a ſtep further, and 
ith, There could nat be a deliberate pufpoſe 
God of ſaving men, and opening a way of 
le to them, till Chrift was ſacrificed : . Del:- Diſp 
atum mortale ſalvands ſalutiſque oStinm ape- 1hjq_ Jo 
ends propoſit mms:111 Deo eſſe requtrit, prouſquam 
crifcium oblatum efſet. Now if this be the 
ly proper Effect of the Obedience andDeath 
{Chriſt, that God who was before bound to 
ondemn Sinners by the Law of Works viola- 
d by them, might now think of a way to 
re them if hepleaſed, and withal might chuſe 
nether he would ſave them, or propound 
Ts of Life to them or not. It followeth 
ce: 


O 


1. That the Obedience of Chrift was not 
entorious , nor did merit any thing of the 


tier; It is true there was an intrinſecal, in- 
finite 
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finite value in Chriſt's Obedience, by reaſy 
of the Divine Excellency of his Perſon, andþ 
there was anequality: or proportion betyin 
| his Obedience and the Happineſs whichya 
to be procured for men : But this is the Four 
dation of Merit, not Actual Merit. To me 
rit, is todeſerve a Reward, 'to do ſomething 
whereupon a Reward is due; ſothat Meritin 
its proper notion doth imply an aQual Right 
or Obligation to a reward, which Obligation 
ariſeth from ſome Law, Promiſe, or Com- 
pact betwixt the Parties; and he which dotl 
not give that'Reward according to Merit 
tendeth againſt ſome Law, either of tri Ju 
ſtice, or at leaſt of Gratitude, Generoſty, 
Kindneſs, &c. Ifthen God was not bound 
by Covenant, Promiſe, or ſo much as delibe 
rate Purpole to ſave men, or to give themaiy 
terms of Life for all thatChrift did or ſuffered 
then his Obedience merited nothing , there 
. was nothing due, no reward propoſed tohin, 
which he would challenge; for God wasftil 
free to do what he pleaſed with men: God; 
(they ſay) would not have been unjuſt, if kg. 
had not ſaved men (though Chriſt died) IM, © 
wasnot then bound by the Law of Juſtice (ad... 
he could not be bound by any other Law) t0 
remunerate. the Death and Sufferings of 
Son with ſuch an happy Effe&; as man'sSi! 
vation, Chriſt's Death (ſay they) wasat®' 
fuleable payment for ſin, even when it 
preſented to the Father ; God might then but 
refuledit, and yet have been Juſt: But! 
would not have been juſt to haye denyed Yer 
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Chriſt that which he merited, that would be 
due debt to him. They ay indeed Chrift was 
the meritorious cauſe of our Juſtification ? 
But what did he. merit? Fuſtification : Then 
God was not free to deny it; he muſt juſtifie 
thoſe for whom Chriſt merited Juſtification , 
or be unjuſt, unleſs there can be a cauſe with- 
out an effe or cauſality : The effect of merit 
is ſome reward deſerved, given ſor the ſake 
of the merit; the cauſality of merit is ſome 
compact Law or Promile , whereby one is 
ound to. reward that merit : If then God 
nas bound to nothing upon the Obedience of 


iriſt, but ſtill had. jus 5regrum, intire free- 


om to do what he pleaſed, then Chrift did as 
reely offer his Obedience to the Father to do 
rat he pleaſed with it, or upon it; and cer- 
unly this is not to merit. Thus Slatizs de- 
lar, apert.  Feſus Chriſtus per paſſionem & mor- 
mm ſuam mhil meritus et, nec ſolvit pro noſtris 
cats, veluti vas prodebitore, qui non eſt ſol- 
mae. If they ſay that he took away the 
ovenant of Works and the neceſſity which 
Wood was under to condemn men, and this 
Wieht be the Effet of his Merit; thisis not 
ve: By this Opinion Chriſt did not takeaway 
+ W* Covenant of Works nor the Sentenceof it : 
or then man muſt have been diſcharged with- 
ltany further Covenant or Terms , which is 
thing they oppoſe. They muſt ſay Chriſt of- 
d himſelf to his Father in ſuch manner,that 
Might take occaſion from it, if he thought 
{, juſtly to lay aſide his Obligation to Puniſh 


[the Law of Works, and proceed to terms of 
| = Grace, 


Pr 


"X 4s ) 
'Grace, but not that he muſt do- cake 
to Chriſt merited nothing at alliofhis Fa the 


"i 


> ly. It followeth from this Do&rine, \ 
Chrif's Obedience and Death. were oy 
perly ſatisfattory to Divine Juſtice. ! 
Hy, That by Chriſt's Dcath God's Juſtice 
catisfied, the obftacle of Juſticewas remow! 
But how ?: God's, Juſtice: in this cafe: 
- thingelſe but his Will or voluntary Obliga 
On of himſelfto Ceal with men according 
his Laxy : To fatisfie God's Juſtice. ivto! 
His Law, and to ſfatisfie the Law is. to 
Þy obedienceto it, or fuffering the penal 
it, orÞoth : Bur they will not allow, B 
Chriſt. properly ſatisfied the Law ofG 
Mr. Trueman ſaith, His death was not pi 
per Payment at all - "And if Chrift didon 
ty fatisfie the Law, then thoſe for w 
did it muſt be hereupon diſcharged: wi 
any further conditions to be mis; 
de performed of them, But if Chriſta 
fied not the Law, how could heſatisfie Di 
Juſtice, which hath the Law for its Rult 
istiedto it? It was of Divine prerogdl 
vr infmite Soveraignty, that God did zen 
bf Chriſt to fulfill the Law for man, to 
it was given, and who only was obliged b 
But 'when the Law-makers Precogurmy 
accepted of the Surety, and of his wi 
king for the Sinner; then he himſelf was 
under the Law, and ſatisfied Juſtice. by*® 
{ying the Law ; butif he farisfied not the 
en his Obedience was not performet. 


JOLS 
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ience to the preceptive part of the Law, - 
xr his ſufferings indured as ſubje&ion to the 
tive part of it 3 . and ſo neither of them 
ere exated 1n. a way of Juſtice, or perfor- 
d as ſubmiſſion to-Juſtice, either , precep- 
xe, or punitive; and ſo Juſtice could ng 
ay be ſatisfied by his Obedience : Moreover . 
afterall the Obedience of Chriſt, God was 
e to ſave or not to fave men, then he was 
ee cither to give them new conditions of Life, 
to proceed to deſtroy them, according to . 
te ſentence and curſe of the Law of Works 
nd is it poſſible that God s Juſtice ſhould have 
4 ogy ſatisfaftion from an infinite Price 
id Perſon, and yet the Perſons for whom 1a- 
Kaftion was made not be diſcharged , but 
pſtice till be lett in full force to take venge- 
ce, if the Judge pleaſed ? Surely _— 
ten, if Juſtice be {atisfied either by the guil- 
perſon or by his Surety, by the Judge's 
nlent, even Juſtice it ſelf muſt acquit and 
liſckarge the party concerned. The truth is, 
dy this Do&rine there was no ſatisfaction 
nade to Divine Juſtice by Chriſt's Obedience, 
2nd therefore the Sinner hath no. diſcharge 
procured , but the whole tranſaQion of the 
ulineſs of Man's Redemption, betwixt the 
Father and the Son, was but a point of honour 
ra kind of generoſity (if we may fo ſpeak) 
if a young generous Prince ſhould perform 
one noble and difficult exploits for the ho- 
tour of his Father, and the Father again ſhould 
pardon ſome condemned Rebels, and reftore 


liem to, his Fayour bereupon , not as being 
any 
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any way obliged to it, but as an a&of 2 
bie and generous mind, and to expres ſay 
honour and requital to his Son. Thus $laj 
FEpiſt. ad N. Martin. An Chriſtus pro mh 
Sattsfecit * Reſponded, Nos negare , 1.6, I) 
Chriſt fatisfie for ſin? We deny it; Andh 
oives five reaſons, the laſt whereof is, Th 
God could neither puniſh for ſin, nor requi 
Faith as a condition in order to Salvation. 


3ly. It followeth alſo that Chriſt's Da 
was noRanſom, Redemption or Price forsi 
ners: For if God after the death of Chi 
was ſtill free to ſave or not to ſave Sinners 
then this death had properly bought or put 
chafed nothing of him. A ranſom or price 
not a valuable conſideration only for a thi 
worth it, or equal in value to it, but it mill 
alto be paid with the Compatt ot Agreemeth 
that the thing bought or ranſomed ſhall kf 
that price become the Buyers, and the pro 
perty be transferred to him, and no longer'6 
main in the Seller : Ifthen Chriſt propetif 
bought us, ranſomed us, &c. then our Sal 
tion became his de jzre, he had a righttol 
upon his death, and it could no longer reMmill 
in the. free power of God to grant, or not 
_ it : But if there were no compadttil 

ife ſhould be granted to Sinners if Cl 

would die for them ; if to give Life was fill 
God's abſolute diſpoſal, then his obedience 
no ranſom, nor was he a Redeemer, he W 
not purchaſe his Church with his own Blo 
nor was that Bloud a Price of their Rede? 
tion, -, 4. Þ 
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yy. It followeth that Chrilt did not at all 
ie for ſin : The Prophet ſaith, He was woun- 
dand bruiſed for our iniquities, yea his Soul 
u made an Offering for Sin, Ia. 53. 5, 10. 
ut if Chriſt did not take away lin and procure 
ardon , but left God ſtil] free to pardon or 
tt, then he did not die for ſin, fin. was not 
ie meritorious cauſe of his Death, nox . was 
Wc pardon of fin the immediate end of his 
Weath, but only to free the Father from the 
Weceffity of condemning Sinners : Sin could be 

the moſt but a remote occaſion, or cauſa 
qua 108 of the death of Chriſt : if that had 
tt been, God would not have been bound up 
om the exerciſe of his natural goodneſs, and 
there would have been no occaſion of Chriſt 
d Cie, to remove that obſtacle out of the way. 
nd yet it is not eaſfie to imagine what theſe 
en mean by the obſtacle of God's Juſtice , 
ich hindred his Mercy to Sinners, which 
3 removed by Chriſt's Obedience. For 
th they, and their Friends the Arminians 
M generally to grant, That God of his infi- 
eSovereignty might have pardoned fin with- 
latifa&tion , ſo that his abſolute Juſtice 
not an obſtacle to his Mercy; andfor his 
-" and that Juſtice which reſpeReth it, 
iſt (ſay they) did in no proper ſence ſatisfic 
W and therefore his Obedience could have 
proper reipe& to Divine Juſtice, much leſs 
ln that had offended Juſtice. 


5ly. Nor was Chriſt's Death a Propitiation 
Atonement for our ſins. The Apoſtle x 
10h. 
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I- Fob. 2. 1. faith, That Chrift wasa Prog 
ation for our Sins; that he loved us and wh 
ed us from our fins with his own Bloud, 4x 
I. 5. But this is true only acci 
evcntuaily,if the immediate effe& of Chiif 
death was only that God might pardon, 
that he muſt; and it was not the primea 
Principal intention of his death : Since 
bath plcaſed to grant terms of Salvation upi 
the death of Chriſt ; his death may imprope 
ly be ſaid to have made atonement or rec 
Ciliation for them, becauſe it occaſionedit,t 
made ſome way for it; but that which id 
God ſtill intirely free to pardon, ornot, til 
did not appeate his Anger, remove Is 
pleaſure, reconcile him, or obtain his g6 
Will (as is the nature of a Propitiationorpl 
pitiatory Sacrifice ) nor was it immediately! 
directly intended for that end: 


. 6ly. Nor canit properly be aſcribed to God 
Love to the World, that he gave his Son 
die, or to the Son's Love to Mankind, tl 
he gave iimfelf. For if love to men well 
Motive of Chriſt s Obedience and Death, 
to the Father and the Sen, men's Salvat 
would have - been immediately deſigned ® 
incended init 3 it woutd have been wediuw® 
dinatum, a proper means, defign'd to 
about their Salvation. Bur they tell us! 
deligned-only to ſave God's Honour, BY 
he ſhould forgive Sinners, but not that he! 
obliged himſelfany way to do it, no, nor 


he had reſolved with himfelf or delive - 
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jurpoſed to grant terms of Salvation when he, 
{ent his Sun into the World, or when he laid - 
his wrath a curſe upon him3 it ſeems God 
did not yet know what ufe he would 'make of 
the Death of his Son, neither could the Son 
know,when the Fatizer was not reſolved. Thus 
we fee this Opinion overthroweth the whole 
Nature and Intendment of Redemption; and 
Chriſt's Merit, Satisfa&tion, Ranlom, Sacri- 
fice, and all that belong to it are but impro- 
per Metaphors, and the greateſt Myſtery of 
Godlinets muſt fly for refuge to a poor Trope 
to fave it from being an untruth ; and Chrift 
himſelf muſt be at moſt, bur an honorary Me- 
diator and Redecmer. 


The Second Opinion concerning the End of 
Chriſt's death is, That he died to purchaſe the 
Covenant of Grace, or Conditions and Terms 
of Salvation, by the fulfilling whereof men 
might be ſaved. Thus the Arminians ufed to 
ſpeak, That Chriſt died viam ſaluti pandere, 
to open a way for Mens Salvation, to pur- 
chaſe conditions whereupon they might be ſa- 
ved, whereas before their Salvation was im- 
poffible, by reaſon of the Curſe or Sentence 
of the Law of Works. A. Syn. Dort. Art. 
2, Remon, Chriſtus merito mortis ſua Deun 
Patrem univerſo generi humano haftenus reconcs- 
liavit, ut Pater propter ipſins meritum, ſalua 
MWiitia & veritate ſua, novum gratis. fedu 
um peccatoribus Of damnationt obnoxiUs nomint- 

u mire & ſancire potuerit &- voluerit. Thus © 
Mr. Baxter faith, That Chriſt prchaſed Ju- 
L ſtification 
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Kification and lite to be given by his New Co- 
venant ; not that he purcialed thele ablo- 
lutely, to becertainly given to any pertons, 
bu: tnat he purchaled a Covenant or Lny-o 
Grace, whereby thele are promiſed upon 
condition of Faith and Obedience: Aad this 
muſt be the lence (ifany) of thole that aſſet 
Ch:itdying for all men to make them v4 
bites, falvable; and <o render their Sa'vatiol 
poſſible, beings impoſſible before, wiiile the 
Law of Works ſtood in fuci ſorce. For be- 
force Chriſt's death, Mens Salvation was poſt 
ble to God, no nzw power was acquiredty: 
him; and poſſible in its felf, Mea being ub- 
jects natutaily capable of Salvation; this poll 
bility then, muit be a poſiibility in Law, as we 
ſay, id pojſum, q:tad jure poſſimus, that Chrill 
purcialed a Law and grant of Salvation npo 
certain Terms, whereby it now became poll 
ble for all Men to be laved if they. ſhould 
have {ufhicient notice ofit. This Opinion is 
little more plauſible, but no more true tha 
tae former 5 which I thus prove, 


i. It cannot be conceived how Chriſt did 
purchaſe this Covenant, according to the rel 
of their Notions. The occaſion or ground0 
this Purcha'e was, That God was bound bf 
his own Law of Works violated by Men, t9 
condemn them - without Mercy : Now theh 
co.:1d this Obligation be diſſolved without kr 
tisa&ion to, and fulfilling that Law, whuc 
yer they will not allow Chriſt to have don6 
unlets per accidens, as part of it is compri 
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in that ſpecial Law of Mediator, which was g 
given to him : If it was the Law which hinder- 
ed God from ſhewing mercy, and made mans 
Salvation impoſſible, then that Law doth ob- 
lige God to {ec it fulfilled, . or elſe to grant no 
life to Sinners. and if Chriſt did not fulfil it, 
nor was made prope:ly {ubje& to it, (as they 
teach) then he could not properly purchaſe a 


Covenant of life ; if he did fulfil it for ſinners, 


then they muſt be Cdilcharged by his fatisfaQi- 
on, without further conditions impoſed on 
them, (as hath been often ſaid.) | They fay 
the Law of Works was neither aboliſhed nor 
fulfille ' by Chriſt, but rclaxed ; I ſuppolethey 
mean, That God c1d not inſiſt upon the ab- 
lolute performance of the Law, but was pleal- 
ed to admit of an #quivalent reparation of his 
Honour, by the Obcdience of Chriſt to that 
Law which he ſhould impoſe on him, wherein 
ſhould be comprehended a great part of the 
Moral Law. 1 reply, If God did relax the 
Law, fo as not to require the prop.t fulfilling 
dit; then he didlofe the obligation which 
aslaid upon him to fee it fulfilled : The or- 
nate or relative Juſtice of God obliged him 
0proceed according to that Law; and if he 
admitted of another way of reparation to his 
Honour, he did not proceed ina way of Ju- 
cen all that he laid upon Jeſus Chriſt; and 
emight as well have ſaved Man without the 
Vdedience of Chriſt as with it ; his Juſtice or 
aw allowing that relaxation no more than a 
"tal ſuperſeding or laying aſide the Law : 
y this purchaſe therefore they can mean no 
L2 more 


( 148) 

ce more, but that Jeſus Chriſt did ſo honour the 
Father by his Obedience and Sufferimgs, tha 
he might with Decor.m to his Majeſty givet 
Simners terms of Salvation, and would do it: 
but this is no purchaſe, which transferretha 
legal right to the Purchaſer, if the Purchak 
be accepted; but dependeth meerly upa 
Promiſeor Terms of Honour. It is allo greali 
preſumption for Men to judge what is becom- 
ming Divine Majzſty, and what will ſalve bs 
Honour, other then what is according to hi 
Law or Promiſe: wherers here they mat 
him to wave his own declared Law founded 
the higheſt reaſon and equity. 


21y. Nor in this ſence is the death of Chili R 
a ranſome, fatisfa&ion or propitiation. Ara 
{ome reſpectcth perſons to be redeemed ; its 
a price given for them, not for Laws and G 
venants:; Whoever paid a ranfome withou 
agreeing to whom it ſhould extend, and tl 
it ſhould take certain effe& ? whereas hetei 
nothing purchaſed but a Covenant or Promit 
that all thoſe that believe and obey the Golp 
ſhould be ſaved, which perhaps might be non 
nor was it agreed how long the Workd ſhou 
ftand, and fo what number of Men ſhould 
made, or ſhou!d need, or be capableoft 
Redemption. - A fatisfation to God in tl 
caſe, is aſatisfa@ion to his Law, wherehy 
Sinner muſt immediately be diſcharged. 4 
Propitiation is a Sacrifice appeaſing and 
conciling God to Man; neither of which 
done, if only a Promiſe be procured. 
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fave Men upon their fulfilling the conditions 
f a New Law. 


3/y. If Chriſt only purchaſed a Covenant 
life, then his Redemption is muck more 
in-effedtual to fave, than Adain's Fall was to 
leftroy Man. The Apoſtle, Rom. 5. 17, 18, 
20. comparing the Death of Chriſt with 4- 
wn's Fall, faith, As Sin reigned to death, ſo 

race much more reigneth to life , as Sin avoun- 
ea to condemnation, Grace mnch more aboun- 
«th to juſtification and life : but where ts this 


 W"uch more ? the Obedience of Chrift falis tar 


ort of Adzm*sDiſobedience in its effets,ifhe 
mly purchaſed conditions of life. Adams in 
fxw moments by one tranſgreſfion procured 
lentence of certain death upon every indivi- 


| val perſon that ſhould naturally deſcend 


tom him, as ſoon as they ſhould have a Be- 
ng; but Jeſus Chriſt by his tranſcendentObe- 


ence of thirty four years, by induring the 


rath of God, the rage of Men and Devils, 


mie ſÞ"d © moſt ignominious death, purchaſed life 


"no one certain Man, but only conditions 
hereupon they that ſhould hear of them (not 


lf Mankind) ſhould be ſaved, if they did 


If them ; which, for any thing he purchal- 
or was Contained in the Covenant of lite, 
2 Meer contingency, wiz. whether any 


ould ever believe and be {aved or not. 


4. If Chriſt only purchaſed a Covenant 
"life, then he purchaſed no more for the E- 


ﬆ, than ſor others ; no more for the Sheep, 
L ; than 


Syn,Dordy than another. The Arminians grant this, thi 
Ibid. Th, Chriſt died for all alike, Chriſt; mortem inj 
2, Hete- trafſe omnibus hominibus reſtitutionem in ſatu 
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than the goats,and they that go toHeavenny 
| hereafter ſay, Chriſt redeemed them no mor 
than he did thoſe in Hell ; the difference 
twixt them proceeded from their applying al 
performing the Covenant and its condition 
which others negleQed : For the Covenanti 
equal to all that hear it, promiſing life upt 
conditions only, which every one is equaly 
concerned in, alike capable of Salvation, an 
one no more likely to perform the condition 


gratie & ſalutss. 


5ly. It follows alſo, That for any efficaq 
there was in the death of Chriſt, there mul 
have been no man faved - For the Govenait 
of Grace which only he purchated, would 
have been as true and as firm a Covenant, 9 Pc 
That they ſhould be ſaved who would beliew} 'n 
and obey the Goſpel, though no man had c 
filled it; and ſo been faved by it, as the Ci » 
venant of Works was, which (according ft fo 
them) was never fulfilled, nor ever gave lik ti 
to any. The Covenant required no mort Al 
then that God ſhould be ready faithfully 
ive eternal life ro all that fulfilled it; a 
all that Chriſt purchaſed, . was a Promiſe ti 
he would 1o be, which would have been tu 
though all men had periſhed by their unde 
lief, and fo Chriſt might have had the emp! 
Title of a Redeemer, without any perſon 
ing redeemed by him: And this Armm 
| Gravinth 
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Grav.rch, and others are not aſhamed to con- 
fels, Arnoldus contra IMol:n. Omnino credo® 


fururum finfſe ut fines mortts Coriſts conſtaret, cti- 


ami nemo credidrfſet. Some of ours fay, That 
God |1ad his Ele&t whom he purpoſed to bring 
to Chriſt and fave by h1m : But the Scriptures 
a:eas exprets that Chiiſt died for the Elect , 
as that God cleRed them; And if Chriſt pur- 
chalvd no more for them, then for others, they 
might have periſhed: as well as others, for 
any thing his Redemption or Purchaſe could 
do for them or had done. 

6/7. If Chriſt intended his death for certain 
particular perſons, then he purchaſed more 
than a meer covenant or conditions of Life.The 
conſequence is evident,If he purchaſed life to be 
given to certain men certainly & infallibly,then 
hepurchaſed more than offer oflife to them up- 
on conditions, which they might, or might not 
perform. The Minor, That Chriſt in his death 
Iatended the redemption of certain, particular 
pertons, the Scriptures afiirm, 4 14:4 down 
bs L'fe for the Sheep, Joh. 19. 15, 16. even 
for thoſe of the Gentiles, that were not of 
the Jewiſh Fold, and ſo yet knew kim not 
And the effeas of this laying down his life for 
tem was on purpole to call them in due time , 
v.16, toteach and make them follow him, v. 
27., and to keep them fafe to life eternal by 
his own and the Fathers power, v. 28, 29. 
and from theſe Sheep are diſtinguiſhed thole ' 
who are not of his Sheep, and therefore all 
means are ineffetual to make them believe, 
v.25, 26. He dicd to gather together in one alt 

4 : the 
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ethe Children of God, Joh. 11. 52. that wm 
fſeattered abroad, 1. e. all the Ele of God, 
diſperſed throughout all Nations : And the'l 
Apoſtle Part faith of himſelf, Fe loved me, 
and gave himſelf for me, Gal. 2. 30. Thereſore 
Chriſt redeemed particular perſons , anddid: 
not only purchaſe Grants and Covenants. 


7ly. Chriſt purchaſed the Spirit and Grace 
to make his Death effeual to thoſe he died 
for; therefore he purchaſed more than a Core 
nant of Grace. A meer Covenant of Grace 
only promiſeth Life upon conditions of Faith 
and Obedience, leaving it to men whether 
they will perform them or not ; as the Cov- 
nant of Works promiſed life to perfect obedy/ 
ence, and then left it to Adam: whether he W- 
would obey or not : A meer Covenant makes 
no proviſion of grace and ftrengthto enable i 
men to perform it ; If then Chrift purchaſed 
grace, to believe and to obey for the Elett, he! 
purchaſed more than a Covenant of Grace; 
and that he did ſo hath been partly proved, 
and may be further evidenced by this, That 
when Chriſt faith, he 1aid down hrs life for tit 
Sheep, Joh. 10. 16, &c. he preſently addshe- 
muſt bring home all the Sheep, and make ot 
Fold, under one Shepheard himſelf, and that he 
will »:ake them: follow him, and will preſerve a6 
lead them to Eternal Life, and no Wolves foal ®” 
pluckthem out of his hand, v. 21,29,29. Al 
that he died to gather into one all the Children 
of God : This muft be done by his Spirit and 


Grace purchaſed by his Redemption, and tht 
| "a 
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yower which is given to him not only to pur- 
haſe, but alſo to apply the bleſſed Fruits of ® 
Redemption to them. 


Thus our Divines at Dort. Rationes amnes, 15 Sn 
feripturis, fiderg, analagia petite, quibus Chri- 4r;, 2. 4 
 Whincarnatio, humiliatio, vel exaliatio, proba Ibid, 
wr, vel confirmatur, eo fſpectant, ut demonſtre- 
uw divina expreſſa intentio ae fruftroſo bujus 
ants myſterus effeftn, non conditionaliter produ- 
endo (nempe, fi homines cum «que nolle peſſunt, 
tint, ut hic frutin inde enaſcatur) ſed infru- 
ith {W'4biliter efficzendo, potentia divies id operante, 
0. All thoke Arguments-that prove the In- 
anation , Humiliation, and Exalration of 
It, tend to this, to ſhew, that it was - 
Wood's expreſs intention to produce the certain 
Wiictts of that great Myftery infallibly, by his 
nable 97 power, and not to [cave them to be con- 
haſed {W'tional, depending upon Man's Will , who 
Wight as well negſe& and refuſe as accept of 
| conclude, the Sum of this DoQrine comes 
dthis, That God took occaſion by the Incar- 
tion, Obedience and Death of our Lord Je- 
usChriſt to grant men terms of Salvation, viz. 
{they ſhould believe and obey the Goſpel, 
Was any fatisfaftion to his Juſtice or Law, 
mich man had broke , but as ſome kind of 
av to his Honour, at leaſt as he was pleaſed 
0 nterpret it: And what need Chrift have 
Ken God to dono more than this ? How eafie 
the ſlip from hence into the dead Sea of So- 
Mamiſos ? Tofay that Chriſt came by his _ 
an 
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and Death to declare and confirm only thi 
Covenant of Life,on condition ol Faith andRe 
pentance, and to intercede for the Penitent 
Indeed the whole platform of this Dodrin 
was borrowed from Socrnus by the Arminian 
from whom moſt of our modern Writers hay 
it, and ſome immediately from the Socinian 
from whom alſo came that common (but ill 
gical) Evaſion of works, being not the men 
torious, but the cauſa ſine qua 10x of our Juſt 
fication. Opera ca ſunt ex quibus ju$tificamm, 
ſunt autem opera iSta noſtra, 1. e. ut dittumfui 
obedientia quam Chriſto praſtamus, licet necej 
CLEns nec meritoria, tamen canſa, ut vocant ſit 
gua non, juſtificationts coram Deo,  atque dteri 
I do not defire this ſhould 
believed on my credit, much leſs do I write 
to reproach any, who do in heart abhor thit 
blaſphemous herelfie, however their word 
and notions may agree too much with it. 1 
only beg that Seholars and Divines would tak 
the pains to examin and compare them beto 
they imbibe this new Noarine. 
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CHAP. VII. 


2 


Of the Nature of Faith, that it juſti- 


fieth as an [nſtrument applying the 
Promiſes of life in Chriſt, and not as 4 
Conaition or Part of Obedic ace. 


The Apoſtle Paul was ſent to preach the 

Golpel to the Genres, Act. .26. v.17,18. 
to this end, that they might receive the for- 
giveneſs of fins, and an inheritance amongſt 
thom which are ſantified by Faith which is 
nChriſt ; therefore forgivencls and a right to 
the heavenly Inheritance comes by Faith ; But 
what this Faith is and how it gives right to 
Life, isnow to be inquired into. In explain- 
ng the nature of Faith I ſball wave all that is 
uſually drawn from Philoſophy to this Argu- 
ment, from the nature and difference of Man's 
Soul and his Faculticsz and the difference of 
the Faculties from each other, alſo from the 
mture of Habits intelieual or moral , which 
tings are fir Exerciſes for Scholars, but not 
ft to build the Doctrine of Juſtification and 
Eternal life upon ; and ifthe beſt Philofophers 
an give us no certain account how men ſee 
and hear, and how the external Senſes (which 
yet are more material in their operations than 
tte underſtanding) do exerciſe their funCtions; 
ttere is much lets certainty to be had concer- 
ings the Faculties, Operations and Habits of 
lte rational part z and the Scripture ſpes ar of 
belie- 


Parag, 21, 


Aphor. Th, QiGed by obedience to the Goſpel: Henceit 
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_ believing as a work of the whole Soul , with 
& zhe heart man believeth unto righteouſneſs, Ron, 
Io. 9. The like may befaid of every Grace, 
and of every Sin, that hath the conſent of the 
Heart, that they carry the whole Soul with 
them: What then is this Faith ? The Socin- 
ans affirm Faith and Obedience to be really the 
ſame thing, diſtin only formally or decend; 
cauſa, Soc.reſp. ad Epiſt. Foar. Opera& Fr ha 
des nullo modo diftingunntur a Paulo, nec abu \l 
ſeperari queant, imo animo ſeu forma fidei ſunt} 
The Arminians agree with them in this, and 
our late Authors with them both, and make 
believing and obeying the Goſpel all one; and 
, to be juſtified by Faith with them isto beju-W,, 


is that they deſcribe Faith to be, ſo to believe 
God, as to love him, fear him, truſt hin, 
and obey him in every particular command, WW 1a: 
or more briefly, to be an accepting of Chil; . 
for our Lord and Saviour, 5. e. to promileWa:. 
obedience to him, and to defire and expe to... 
be ſaved by him. Now we grant, as the G0-WM..: 
ſpel is ſometime taken for the whole Dodtrne WW 1... 
or Mind of Chriſt containing both Promiſes, 
Precepts and Threatnings, though properly 
it be nothing but a Promiſe of Life throug 
Chriſt, in contradiſtintion to all Law and 
Precepts ; fo alfo the Faithof Chriſt and of 
the Goſpel doth ſometimes comprehend 

whole Chriſtian Profeffion , whereby we p10 
miſe both a' belief of the doArine and.obed- 
ence to the Command of Chriſt: Yet Fatt 
taken properly , is to be diſtinguiſhed ) 
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i-obediential Graces, viz. thoſe that are 2 


the immediate cauſe of obedience, as much as 
thoſe graces are diſtinet from each from other; 
Love from Fear, both from Patience, &&c. 
That we may wave that Philoſophical queſti- 
malſo, whether Graces be ſeveral diſtin ha- 
hits, or one univerſal habit, diſtinguiſhed by 


feral a&ts and objeRs, it is ſufficient if Faith 
te diſtin by its acts and proper objet'from 
il other graces, as much as they are diſtin- 


"Weviſhed each from other : And that itis ſo,is 


enident, becauſe it is an afſent of the mind to 
ivinely revealed truth : Its as are to believe 
er aſſent ; its formal object is the revealed - 
truth of God, as ſuch (we ſpeak of Divine 
Fath only.) The immediate End of it is the 
atisfaction of the mind in the certainty of a 
true propoſition, and the like. All theſe are 
iſtin&t from love, fear, delire, which are the 
innediate principles of all obedience or pra- | 
tice, indoing good, or avoiding evil. More- 
wer, Faith is the root of obedience, not as 
the immediate principle of the elicitea&ts of 
obedience, but as a more remote principle , 
mich doth excite and direct all the immediate 
principles of it. Thus Faith is prerequired to 
keking and ſerving of God, Heb. 11. 2. to 
tie End 3 and yet the immediate principles of 
tem were fear, v.97. ſelf-denial, v. 25. ho- 
lj courage, conterapt of the World, and the 
like. ” Faith worketh by love, Gal. 5. 6. purt- 
feth the heart, Acts 1 5- 9. Theretoreit is not 
bore it ſelf, or the purity of the heart , but 
bnething that inclineth and diſpoſeth to love 
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% and obey God, there muſt be an appreheni 


on of his goodnels, faithfulneſs , readinekh 


accept and reward , which muſt incline 1 


heart toit : We cannot love and ſerve himi 


we ncither know him nor his Mind concernin 
us, nor have any confidence in his goodyi 


towards us : And this is Faith, which we mg 


thus deſcribe, Faith i a hearty and pratiu 


afjent to all divine truth, ſo as to believe the Hi 
ſtories, fear the Threat nings, truſt in the In 


miſes and expect the fulfilling of Prediftin 
which proceed from God. All this is ealilygy 


thered out of the 11. Heb. where the Apoſik 
having ſpoken in the end'of the 10th Chapta 


of believing to the faving of the Soul, ſubjoy 
this deſcription of Faith, v. 1. viz. Thatiti 
the ſubſtance ( UTi@zo; ) the 1ubſſtence « 
things hoped for, and the evidence { ia 
of things not ſeen, which ſubſiſtence and e 
dence: things yet future have only in God 
Word ana Man's real beliei of it ; things 
ped for, properly reſpect the Promiles; thing 
not ſeen, the Hiſtory of things paſt ; as ti 
belief of the Creation, v. 2. and the Predi 


ion of things to come , as Noah by Fall 
feared the Deluge, v. 7. and all the Pang 


archs died in faith or expeRation of the col 
ing of Chriſt,v. 13. Now that Faith hath ſet 
ral as and cauleth ſeveral affe&ions, as hops 
truſt, fear inthe ſoul, is becauſe it hath ſc 

ral objects, things to be deſired, things to 
ſeared, arid things to be hoped for, whidil 


common to it with other graces, which a 
f wil 


and purity ; and ſurely before we canloy 


el 
| 
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can loMecir ſeveral 2.25 and affedions towards ſeve- | 
rehenoW! obje&s, or the lame objeds ſeverally con- | 
linelstMctcd : That ſpecial at of Faith which re- ſ 
line cls Promiſes , or affetion immediately | 

|} 


[chin Wing from Faith, wichout which ir 1s not 
\cernnMWnoplcat , in Scripture is called by ſeveral 
00d wil80es) rouling, refting, leaning, relying up- 
we mW God, flying to im tor refuge, hiding our 
rates under him, putting of our ſelves under 
the Wc Shadow ot his Wings, which and the like 
the Ine Metaphors from the Body, and when we 
-dictinWk properly of the aRts of the Soul are beſt 
afily o&preſt by believing, or truſting in the Pro- 
Apoſl les ; which the Proteſtants expreſs by fid- 
Cri afiance or fiducial recumbence, which is 
ubjoy lothe Scripture term, of puttins our hope 
'hat it Id confidence in God and au Fong, a pEr- 
nce F'4110n, and 7anc9p2e7e, a full aſſurance, of 
x8 fromile. Now Faith juſtifieth a Sinner , 
nd of” 10 its whole Latitude; for 1o it believerh 
; Golf Hiſtories as well as practical things, and 
ingsbh e Threatnings as well as the Promiſes, and 
, thingſ"'<th fear as well as hope : But a Sinner can- 
as thi de reconciled unto God by fearing his 
« Predifiy"ath and Judgment , though fearing may 
»y Failfſcite him to look after merey in the Promiſe; 
e Pad Oy believing the Hiſtory of things paſt, as 
ie confÞ*<rcation and Floudz, or the Prediftion of 
h {eveWS5 to. come, as the Reſurreftion and day 
s hops 1dgment, though theſe things may ſet forth 
th ſerÞ®s 5 veracity, and confirm the Truth of his 
55 to0 ile, and may excite fear and diligence 
W<<@ingafter mercy ; As truſting in the pro- 
ch hays of particular mercies and deliyerances, 
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© is the means of obtaining thoſe mereig, 4 
* the promiſes are made to ſuch faith or 
 Jſa. 26.3.4. Thou ſhalt keep him in pul 
peace whoſe mind 1s ſtayed on thee, becaiſ 
eruſteth in thee. The promiſes of deliveran 
90 before, and this 15s added as the mea 
procure the accompliſhment of them, q 
That they ſhould truſt in God; ſoin likex 
ner, the general promiſe of Pardon and 
fication is made to believing or truſting 
and faith gives right to it, and is the mea 
having it performed to us : Faith then juſt 
as it obtains mercy, Heb. 11. 33, Sant 
Faith obtained Promiſes, viz. a pertormaiiſ 
of them: and in the Goſpel frequently, 
Faith hath ſaved thee, and thy Faith hath 
thee whale, &c. As Faith obtains theſe 
Cies, :neither as an a&t of obedience, not 
the cauſe or root of obedience ; but oli... 
truſting inthe Power and Faithfulneſsof6 
engaged by the particular promiſes ; lo! 
Faith juftiheth a Sinner by truſting in 
Grace and Mercy of God through | 
Chriſt expreſſed in the gcaeral Promiledl 
Goſpel, He that believerh ſhall be ſavea, 
the like. Wedo not contend about the 
ceptionof faith inthis propoſition: Wee 
juſtified by faith, whether it be taken obj 
avely only, as ſome think, 5. e. we arc jun... 
ed by Chriſt believed on; or relatively, Wy,;x 
are juſtified by faith as apprehending the, |. 
cy of God promiſed through Chriſt, 01 ih 
by-any works of our own ; it cometi al 1... 
one at laſt, The Mercy of God is tne. | 
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 prozyomena, the moving cauſe of our Jufti, 
cation, the righteonſneſs of Chriſt wool 
rr us, the meritorious cauſe, procuring 

Wur acceptance with God, and alfothe ma- 
Wecrial or formal caule, being the very thing 
Mr which God accepts us to life. The Pro- 
ſein the Goſpel is the external, moral or 

gal means whereby God conveys Juſtifica- 

lon and this Righteouſneſs, having promiſed 
tothem that believe : and faith is an in- 

al means on mans part, to apply Chriſt's 
hteouſnels for his Juſtification, by truſting 
"Win, promiſing of it, and that we own, 
"Ws faith is an a& or habit, or a& properly 
mnyerſant about a promiſe; and partly mo- 

al, as God hath appointed our faith in the 
romiſe of Juſtification to be a'means of ob- 
Fling it; and this is all that Divines mean by 
&jing, Faith juſtifys as an inſtrument, or in- 
unentally, and when they call it the mouth 

. Withe hand of the ſoul, viz. That Man is 
Withed by the Righteouſneſs of Chriſt, which 
>. -Witiication is propoſed and promiſed in the 
opel to all that will accept it and truſt in it ; 

mich is believing; fo that Faith it felt is 

\ WW! the matter or righteouſneſs which doth 
 Wiike us under the Goſpel, inſtead of our O- 
lence under the Law ; but it is the means 
Wiereby through the Promiſe of the Goſpel, 
MW-rilts Righteouſneſs is imputed or applied 
W's, by, and for which weare juſtificd. k 


[tis no better than a cavil which is objeRt- Qbje#, 


0; If Faith juſtifys as an inftrument, whoſe 
f M Ts | 
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inſtrument is it, Gods or Mans ? it Mars, th 


te juſtifys himſelf; if Gods, then Man doth fl 


nothing in the buſineſs of Juſtification, whid 
is Antinomzan., For, 


0Nn 


jtIC 


The like may be asked of all inſtruments" 


Natural or Moral. Our Food, whoſe it 


ſtrument is it to nouriſh us? If Gods, thallff 


we need not eat; 1i ours, then we nouriſh 
our ſelves. The Word and Sacraments ar 
inſtruments of grace, if they are our inftry: 


ments, then we. work grace in our lelves; i 


Gods, then we need do nothing : all theſe an 
the like zre inſtruments of Gods appointing 
to be uled by us, to the right uſe of whid 


he hath promiſed a bleſſing : he hath commanÞ -'l 
ded us to take food, and promiſed life by it 


to ule the Ordinances, and promiſed ta 
by them, and that in believing him, weh; 


have life everlaſting. So Faith, as the relf® 


is Gods inftrument, as to appointment a. 


ſucceſs; ours, as to the uſe and praticeoftt 
only it is not proper to call it a paſſive inſt 
ment (as fome do) or to {ay it juſtifies paſſe 
ly, (whoſe miſtake is rather in the term, tl 


in the ſence.) ForFaith is a Moral, not W 


proper Phy lical inſtrument, which only 


be paſhve ; Again, a paſſive inſtzument 1s tiſ, **: 


which hath no aQivity at all, but is meeln 


uſed by the Agent in his action, as a Kg, 
*Saw or thelike ; but Faith juſtifieth a 


ly, or asa grace whereby the whole Soulult 


_ cerſtanding the promiſe of pardon in Ul 
2£ceprs it, truſteth init, expeReth Sal/anſy 


Oli 
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fly that way; now this is a moral recep 
lon, or acceptation of, anddependance upon 
krit inthe Promiſe, not a Phyſical paſhve- 
5, as 'the term ſeems to imply, We are 
Wow to prove, That we are thus juſtified by 
 Wiith as hath been laid down, becauſe, though 
We Scripture is full and expreſs for it in ma- 
oj places; yet other ſences are now put upon 
lem. 


Argument 1. 


Faith is the means of obtaining all particu- 
yr merits, both ſpiritual and temporal, only 
oo truſting in the promiſe of them : hence 
efedneſs is aſcribed to truſting in-God, P/. 
þ 13. 4nd many times God delivercd men, be- 


ſethey truſted in him, 2. Chr. 20. 20. Obe- 
ace qualifies and fits the ſubje& to receive 
cies, but ſtill Faith is ſuppoſed as that 
ich giveth right to mercies. The Vertues 
nbelievers have no promiſe, the promiſe 
Wo faith ; therefore Juſtification allo com- 
by Faith, in the Promiſe of pardon ; for 
We is the ſame reaſon for all the Promiſes 
th as faith obtain other Promiſes, why 
this alſo; beſides the Promiſe of Juſtifi- 
01s the foundation of all the reſt, and 
Wes thiem virtually ; therefore if Faith en- 
nſÞe<t0 all other Promiſes and Mercies, much 
ny'*to this; nay Faith in particular Promi- 
M0dtains mercy, chiefly upon this account, 
ale it hath firſt obtained: reconciliation 

W God, and the promiſe of his love in 
| | M 2 Chriſt 
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<brift : for upon this all promiſes are foul 
ed, and true truſting in them doth ſypyol 
our truſting in God firſt for Juſtification; yes 
2 Cor.1.24 is a ſecondary act of the ſame Faith. 


Argument 2. 


As Abraham was, 1o are all men juſtia: 
Gal. 3.7, 8,9. all Believers are his Sced, ai 
blefied with him, and in the ſame way þ 
Abraham was juſtified by Faith,as it is a tru 
ins in the promiſe ot God, viz. a promil 
that he and all the World ſhould be blel 
in Chriſt, Ergo. That Abraham wasthw ji 
ſtified, the Apoſtle affirms, Gal. 3.6. Hel 
lieved, and it was imputed to him for right 
neſs; aud this believing is oppoſed to leeki 
righteouſneſs by the works of the Law, %. 

Thsy that are of the Law are not bleſſed naſe 
Abraham, but under the Curſe, becauſe 

keep not the whole Law, which comprenet 

the Moral, as well as Ceremonial, there vch 
faith as truſting in the promiſe, juſtified 
Moreover, Chriſt redeemed vs fromtheCu 

of the Law, that we might receive the pro 

of the Spirit by Faith, v..1 3,14. Unto 4 

ham. and his Seed. were the Promiſes made," 
andthe Inheritance is not of the Law, W/ 
Promiſe, v. 18, The Faith then that Ju al fay 
Abraham, was a truſt in Gods Promiſes," he 
tradiſtin& to. obedience to the Law or (Þ"creh 
wands. W.yay 33k, what Promiſe? 14 of Ge 
V. 17. dire u520if, The Law was 4004F* ule 
30 years after the Covenant or Promiſt 


(165) 
ints at the time when Abraham was firſt 
lcd, and of the Promiſe made to him then, 
d to all Nations in him, Ger. 12. 1,2, 3- by 
lieving that promiſe Abraham was juſtified ; 
Wd his faith in the promiſe of a Son mention- 
I above, Chap. 15. 6. and Rom. 4. was but a 
blequent ac of his juſtifying faith, and its 
Ing imputed for righteouſneſs, but an in- 774.Preft. 
ielWance or evidence that his faith in the pro- 0ntheCov, 
d, Wil of being bleſſed in Chriſt did juſtifie him 577. 11+ 
, bulfciore God. R 
| trult 
romil Argument 3. 
bleſ 
ws jolt 7 he 71/# ſhall live by Faith, Habak, 2. 4- 
Heli Prophet ſpoke it immediately, concern- 
he's temporal deliverance in publick calami- 
eckinfÞs ; but theſe deliverances to the Children 
10! God are tokens and fore-runners of delive- 
4 nifWnce from the Wrath to come, and effets 
their reconciliation with God : therefore 
chenWs it is uſual in the New Teſtament to apply 
reſeFuch promiſes to ſpiritual things, ſo the Apo- 
ue applieth this of the Prophet to Juſtifica- 
Cuni'0n; wherefore, as to live, in the Prophet 
fcipally Cignified preſervation from the tem- 
dnaoral effets of the wrath of God, ſo with 
,1.0P* Apoſtle, it ſignifieth tobe delivered from 
emal wrath and eternal death by the ſpe- 
al favour of God, 5. e. to be juſtifyed : now 
Ms he aſcribes to Faith only, Rom. 1. 17. 
Wictehe proveth, that the Goſpel is the pow- 
fl" of God to Salvatian in_them. that believe, 
Reauſe therein is the- £ig tnefs of God 
, » © MYL 3 rc- 
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revealed ſrom Faith to Faith 5 which isfy 
ther confirmed, becauſe the Fuft ſhall liar 
Faith: it is believing then that ſaves ne 
and faith that makes them partakers of 
Righteouſneſs of God revealed in the GolpoMW4-/; 
therefore by that they live, z. e. are juſtin 
and yet more expreſs, Gal. 3. 11. The Af 
le proves by this Text, That a Man can 
be juſtified by his Works, and thinketh it Wi; 
Argument above exception, but that n01 
zs juſtified by the Law in the ſight of God i 
evident, for the Fuſt ſhall live by Faith. 


Arg HMENt 4.. 


To be juſtified by Faith, is dire&ly oppo 
ed to Juſtification by Works, and by 0 
own Righteouſneſs: therefore Faith juſtin 
only by truſting in Gods Mercy through Cirll 
The Antecedent is the Apoſtles, Rom. 10.54 
The Righteouſneſs of the Law ſaith, Thu 
that dath them ſhall live in thews ; but the righ 
eouſneſs of Faith faith, If thou believe mt 
beart, that God raiſed Chriſh from the de 
thou ſhalt be ſaved, v.g. likewiſe Gal. 3. Wl 
having faid, the 7uſt ſhall live by Faith, headd 
the Law is not of Faith, but the Man that al 
thers ſhall live by them : therefore Man cani0 
be juſtified by the Works of the Lan, ! 


muſt be by Faith only : will they again i g 


that theſe places only exclude the works ) 
the Ceremonial Law ? Surely Moſes in tl 
place cited, - Lev. 13. 5. ſpeaketh ofthe whob 
Law Siven ta the Jews, as the. context {hc 


is fy 
live 
S [he 


Wexrcluded, not imperfect fincere Obedience? 
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, and as it, is interpreted by the Prophet 


ekiel 20. 13. Or will they ſay that only 
xrfect Works, and the Law of innocency ar 


{"ſ. If any works juſtifie, they muſt be per- 
ect, elſe there muſt be a conjunction of Gods 
jercy and Mans own works to juſtifie him, 


Wnd lo a Medium betwixt Juſtification by 


ath and by Works, even to be juſtified by 
oth together, and ſo the Apoſtle argues im- 
xrſectly, yea falſly, 4 male diviſts ad bene 
mjunita: we are juſtified by Faith, Ergo 
of by works: nay, it may be by both toge- 
WET. 


Argument F. 


We are juſtified freely by Gods grace, 
erefore by faith as a truſt in the Promiſe : 
he Antecedent is the Apoſtles, Rom. 3. 24. 
being juſtified freely by his grace, through the 
edemption that 1s in ef Chriſt: the Con- 


Wequence is his alſo, for he adds, God hath ſer 


oth him to be a Propitiation throurh Faith in 
 Bloud : likewile Rom. 4. 16. 1t 1 by Faith, 


What it may be by Grace. If we are juſtified by 
Wedience to any Commands, as Obedience, 


lien may we be juſtified by grace in part,there 


Wy be ſome mercy in it, but not freely by 


lis grace. Faith only acceptcth Salvation as 


WW 8ift of meer grace, pleading nothing but the 


ee Promiſe of God, in which it truſts, and 
th only applyeth the Righteouſneſs of God 
I truſting in it ; but Qbedience, be it what 
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it will , provides a Righteouſneſs of our 
own ; and hereby only is all the glory of our 
, lt aſcribed to God when we truſt tono- With 
thing of our own in any fort : But Chriſtis Golf 
Witdom, Righteouſneſs, SanRification, and {Wtimes 
Redemption to us, which is by Faith only, Wicvi 
iCor. 1. 30, 31. For obedience, as obedience, {tiori 
brings ſomething to God, and doth not receive {ſn 
from him, and fome of the Glory is due to and 4 
If. 


Argument 6. 


The Spirit is given by Faith, as afhance to 
truſt; therefore we are juſtified by it : The 
conſequence is gathered hence; the Spirit is 
the Author of all Grace inthe SanRified, and 
of uſeful gifts both in them and in the unſan- 
Rified, for the' edifying of the Church, both 
theſe are means of fitting men for Heaven: If 
then Faith obtain the means, ſurely it obtain- 
cth a Right and Title to Heaven firſt. The 
Antecedent is the Apoftles, Gal. 3. 2. 4 
queſtion importing a negation as to Works, 
and an affirmation as to Faith, Recerved you 
the Spirit by the Works of t he Law or by the hear- 
ing of Fath? And v. 5. He that miniftre' i 
the Spirit and worketh miracles amoneſt you), 
doth be it by the Works of the Law, or by tht f'90p 

preaching of Faith? The former words 1 ut: W) 

derſtand of the Graces, the latter of the &v- 
traordinary Gifts of the Holy Ghoſt, but coth 
come, not by preaching obedience to theLay, 
but the Promiles of the Goſpel. . aa” 


% 
4 . 
o 


% 
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W: recerve the Promiſe of the Spirit by Fatth : 
now here they cannot ſay, the Apoſtle oppo- 

kth the works ofthe Lay to the works of hd 
iſt is Goſpel, implied in Faith, as they do ſome- 
and Mtimes. For thoſe he diſputes againſt were be- 
nly, leving Jews, and fuch as pretended the Ay- 
ce, Mitority, at leaſt, the Example of Perer and 
eive M70» for their DoArine, as appears, Chap.2. 
ad AZ5 15.5. Thele did not exclude the works 
ofthe Goſpel, but meant that men ſhould be 
Wincd by believing in Chriſt and fulfilling the 
recepts of the Law and Goſpel, and differed 
thing from our late Authors in this point, 
e to Mut in that. they accounted the Ceremonial 
The Mn ftill to oblige. Gal. 1.6,7. 1 marvel that 
it is W's are ſo ſoon removed, from him that called 


t is 

and W's #1to the Grace of Chriſt, unto another Go- 
fan- WF", which 75 not another : but there are ſome 
oth («trouble you and would pervert the Goſpel of 


1 : If they. had contended for the works 
f the Law diſtin from the Goſpel, it had 
Ken another Goſpel they had preached - 
Wer Doctrine therefore was a mixture of 
ath and Works: Nor is it the Ceremonial 
ww only whoſe works are excluded ; For 
lee Teachers endeavoured that the Gentiles 


reth ould be circumciſed and keep the Law of 
ow, Ws, AG. 15.5. the whole Law; which is 
the 9 oppoled to the Promiſe made to Abraham, 
ur: WW Which he and his Seed were juſtified, Gal. 


ex- 16,17. Ceremonies indeed are particularly 
oth {Wnced in; becauſe men put moſt truſt in 
", WM» whether appointed by God or deviſed 
14 WW tiemſelyes, and chiefly becauſe they were 
fe 'YES, AN CM the 
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the bond and badge of the whole Lay, Gal, 
&5-3- T teſtifie to every man, if he be circumciſed, 

he 1s a Debtor to keep the whole Law: tis 
therefore Juſtification by obedience to God's 
Commands, as well as believing in Chriſt, u- 
ſhered in by impoſingthe Jewiſh Ceremonies, 
which the Apoſtle diſputes againſt in thisE- 
piſtle, and againſt which he proves, We are 
juſtified by Faith in the Promiſes. | 


b — WW. WE. DOS 


Argument 7. 
| / 


Miraculous Faith, as truſting in the Pro-j #n 
miſe and Power of God, obtaineth miraculous {i 
Effeas ; therefore Faith in the Promiſe of 
Pardonobtains Juſtification. The Antecedent 
is frequently laid down in the Goſpel, T 
Faith hath ſaved thee, thy Faith hath mul 
thee whole ;, be it unto thee according to! 
Faith : And that general Promile, Jar. 17: 
20. If you have Faith as a grain of Muſtari 

feed, you ſhall ſay to this Mountain, Remont t 
onder place and it ſhall obey you, and nothnf 

fhall be impoſſible for you. The conſequence! « 
thus proved; The Faith of Miracles,as in theu 

ſanctified, it was an extraordinary degree off 

common or notional Faith ; ſo in the Godly 1! 

was but an extraordinary degree of that {out 

Faith which juſtifies them. We have not 

lon to make it a diſtinct gift or grace, na mon 

than that Faith whereby we bclievc pau 
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cal MI far promiſes in ſpiritual or temporal things , 
ed, ſhould be diſtinct from the Faith of the Pa 
Itis MW don of Sin. Now then, if a truſting in cxtrs 
00's MY ordinary promites will procure thele extraor- 
 u- I finary effects thereby promiſed, by the ſame 
nies, Ml reaton, truſting in the Promiſe of Juſtification, 
ik. ſhould be effectual to juftifie us. 


/e ate 


Argument 8. 


Ex oppoſito, If Faith doth not juſtifie, as ' 

truſt in the Promiſe , but Obedience with it, 

» Pro-il 4nd as a part of Obedience; then it may be 
lows {id truly and properly there is Juſtifying Re- 
iſe of pentance, Juſtilying Love to God and our 
cedentÞl Neighbour, Juſtifying Patience, &c. as well 
, Thi *Juſtifying Faith, in that we are juſtified by 
; made fiemas well as by Faith ; but the Scripture is | 
0 thf& flent to any ſuch thing. Nor will it ſerve to 
at. 17: ©), Faith juſtifieth principally and primarily, 
uſtarWſ v0rks ſecondarily and lets principally , and 
wave off erefore itis aſcribed only to Faith: For (be- 
ot hin des that we muſt not diſtinguiſh where the 
i Cripture doth not) Works in their intrinſecal 


zence! 

theunW'#lue are much moreexcellent than Faith. To 
ore 0 tflieve the Scriptures, or truſt ina Promiſe, 
odly iſs of it telf the meaneſt, loweſt Act, that man 
t ounF@nperform to God, and which he doth only 


brhis own good; but in Obedience man de- 
&h himfelf and ſeeketh only the Honour of 
d: Andif you fay, as a condition, Faith is 
Principal, Works leſs principal, I anfyer, It 

is 
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is ftrange that the leſs conſiderable thing ſhaul 
ave the greateſt weightlaid upon it: Butletir 
ſhewed how Faith doth reconcile us to God 
more than Love and Obedience) till thenwe 
may look upon this diſtinction but as an oldP+ 
piſh Evaſion revived. 
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oy CHAP. VIII. 


Objeitions againſt this Doitrine 
anſwered. 


T isobjeted by a late Author, If we are Obje@.1, 
| juſtified by truſting in the Mercy of God 

through the Bloud of Chrift, then the whole 
Mend of juſtiſying Sinners is to glorifie theMercy 
of God, without providing for the Honour 
of his Juſtice or Holineſs, both which ſeem 
better ſecur'd if Juſtification depend upon 
man's works, as well as faith, that he cannot 
te reconciled to God without a holy life as 
well as believing in Chriſt. For thus God 
would appear not only merciful but juſt and 
loly alſo,in that he will not pardon Sinners but 
a way of holineſs. 


The Juſtice and Holineſs of God were abun- Anſw, 16 
lantly declared in exating ſatisfaction to the TO 
Lan of Jeſus Chriſt 3 his obedience and death 

ud more declare and vindicate the Juſtice and 

Holineſs of God, infinitely more than the 

worthleſs , imperfe& obedience of men can 

@: Hereby it was declared, That God would 

it juſtifie Sinners but in a way of Holineſs, 

ad perfe&t obedience to his Law. There was 

ferfe& holineſs and juſtice towards Chrift , 

liouph infinite Mercy towards Sinners. 


Though 
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2. Though man be juſtified by Faith, noth 

| Holineſs, yet he is not ſaved without Holind 
it is that which qualifies him to receive the 
Kingdom, and Faith alſo procureth andot 
taineth ' his Holineſs : For we believe not i 
Chriſt for pardon only, but for grace tobringli 
us to glory. Nor doth Chriſt purchaſe, off 
God promiſe pardon only , but grace and 
power to obey him : He gave himſelf for uste 
redeem us from all iniquity, and to purchaleWy.. 
to himlelf a peculiar people zealous of good 
works, Tt. 2.14. So then, Faith truſting in 
God's mercy and free grace, {uppoſeth forits 
foundation the Obedience of Chriſt, whereby 
God's Juſtice and Holinefs hath been highly 
glorified, and alfo obtaineth for men, by anc 
from Jetus Chriſt, the Spirit of Adoption, by 
whom they ſhall in due time be make co- 
formable. to the Image 'ofhis own Son, and1o 
more excellently holy than they would haves, 
been, if they had not ſinned : Therefore in ju 
Kiſying a Sinner, inthe whole defign, Holt 
neſs and Juſtice are as much - magnified Mo 
Mercy, though Mercy only appear in the AYR 
of juſtifying him without his own RighteouF 
nets. ob | 


This Do&rine ſeems to lead to Enthuſiſs: 
If there benothing for man to do thathemaf 
be juſtified,but only to believe in God's Mercy 
and Chrit's Righteonſnefs, then may the 
fancy themſelves juſtified when they pleale; Wh: 
and if this Faith muſt be wrought by God, WM D; 


then muſt men opely expect til God as F 
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{ Faith and ſo juſtifie them ; What uſg then 
fthe preaching of the Goſpel. 1 


For Fancy: May not men as well fancy gzip. 

eir obedience to be fincere and their works 
pbeſuch as argue them good Chriſtians and 
methem hopes to be ſaved, yea, do not moſt 
xn thus think and profeſs ? If works muſt be 
ned by the Scripture, ſo muſt faith alſo, and 
ten this is no more liable to fancy than the 
iher. 


For Enthuſiaſm , which is nothing elſe but Anſw.2. 
fulon or inſpiration of ſomething into the 
nd, we grant all the godly do injoy it in the 
okins an: increaſe of ſupernatural grace , 
to muſt our Oppoſites allo,unlels they will 
ndown richr -clagians, and ſay, That al 
rare is the meer work of Nature and Reaſon : 
Us Erthuſec ſr: fouow > from the Doctrine 
Supernatural Grace,whether we be juſtified 
' Faith or Obedicnce : But Enthuſiaſm is 
taken in the wort ſence, and lo the mean- 
Enuſt be, The DoQrine of Juſtification by 
ah doth neceſſarily lead to ungrounded, 
Iarranted Enthuſiaſm : Now this may be 
luced to two ſorts: for matter and for 
aner: for matter, when men pretend In- 
ation of God for things contrary to 
ture, which God hath given as a ſtand- 
F rule to the Worlds end : for manner, 
WW" Inſpirations are expeRed to exclude and 
Ficrlcde the uſe of reaſon, Scripture and 
Divine Ordinances ; theſe are properly 
+ >= "09 


/ 
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y called Enthuſiaſts who pretend to theſe, Noi 
 ourDo@rineof Faith naturally leads toneithÞ 
of theſe : Not to the firſt, in the matter, f 
faith apprehends &reſteth only upon thePron 

ſes reyealed in theScripture; out of that it ſee | 
eth nothing for its foundation : and that ſon 
Antinomians have leaned to unwarranted R 
velations and Fancies, is no more a natur ti 
conſequence of Juftification by Faith, tha 
the P2piſts pretending Revelation for [may f 
worſhip, and many of their Will-worſhig 77 
do naturally flow from from the Dodrine 
Juſtification by Works. Not the ſecond, 
the manner. We are. ſo far from teachin be 
That men muſt expeR Faith to be wrought 
increaſed, without the uſe of means appoinlſ tht 
ed ; that on' the contrary, we 1ay with togſar 
Scripture, That faith cometh by hearing, « 
hearing by the Word of God, Roms. 10. 15. Ul 
God requires men to know, underftand at 
meditate on his Word, to uſe their RealogWnic 
Conſcience and Aﬀettions : and while theyti Papi 
do, he inſpires faith into his Ele&, which « fant 
ables them to do it effecually and favingyW®0 
much like as our Saviour, Fohs 9. madeCla 
anointed the Eyes of the blind man witl! here 
ſent him to waſh in the Pool of S:/oam, 'W 
while he thus did, by his divine Power be! 
ſtored his Sight. The ſame alſo may belaghteD 
if we muſt be ſaved by our Obedience, ico 
may fit ſtill and expe God to work al WF". 
us; unleſs they will ſay, we need no fupt 
natural Grace, or at leaſt that it depen" 
en, and followeth the Will of man: " | 


9m = 
. Noh faſins therefore are the abuſes, not the ju 
conſequences of this Doctrine. = 


It is objected, Ifwe be juſtified by Faith on- Obje#. 5: 
h, then there need be no care of good works. 


This follows as much as that objeted to- Anſw. 
the Apoſtle, Row, 3. 8. We are ſlanderonſly - 
reported to ſay, let ua do evil that good mgy come 

10 ti and Rom.6. 1. Let continue in ſin, that 

fy 27ace 154y abonrd. Surely there is more ſhew of 
taſon to ſay, if weare juſtified by free grace 
mly, then no matter though we fin, grace will 

but the more magnified in our forgiveneſs, 

than to ſay, Becauſe God juſtifies freely 
through Faith, therefore we need need not 
Gre to pleaſe him. The Apoſtle was not mo- 
ied to mitigate this Doctrine for the faid 
Landers. Ungodly men will ſpeak and a& ac- 
Wording to their own luſts, whatever their O-: 
ſinions be; and Calvin obſerves among the 
Fiſts, as we may the ſame among Prote- 
ats, that none are more zealous maintait- 

gl of Juſtification by good Works, than they 
Mohave feweſt good works to ſhew; it ſeems 
fterefore, that the DoAtrine of Juſtification 
F Works, is not ſuch a real incentive to ho- 
s, as ſome men think, but rather, that 
lMeDofrine of Juſtification by Faith, croſf- 
Kcorrupt nature more, and ftirs up to more 
Rp and inward holin@ſs; elſe why ſhould 

Wolane Wits, and unſantified hearts fo ge- 

Wally oppoſe it? Bur that this Do&rine 

"Bot naturally lead to ks” but 

ro 
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? moſt- trict and ſpiritual holineſs, may thus 
ppear, 


1. As Faith truſtethin the promiſe of eternal 
life, ir doth naturally ftir up men to ule al 
means to attain that, and encourage men in 
the uſe of theſe means againſt all difficultics, 
If we fly to God for Salvation, and depend 
upon his Promiſe for it, doth not this n its 
own natureoblige us to follow him in theway 
he hath appointed ſor the performance of that 

promiſe? and doth it not undo and revoke 
what faith hath done in accepting and truſt- 
ing in Chriſt for life, to be negligent of the 


means whereby it ſhould .be brought about ?M 


yea, it ſhews Man regards not life, and ſo doti 
not really truſt-in Chriſt cor it : truſt and con- 
fidence in any friend to bring any butinels to 
paſs for us, makes no man more regardleſs ol 
his friend, or negſigent of doing his part. 


. 2ly. Faith truſts in God for his Grace an 
Spirit, as well as for Pardon ; though faiti 
as juſtifying direQly and formally, reſpeAs on 
ly the ptomiſe of pardon and lite ; yet fecon- 
darily it conſiders and truſts in the promile 
of a new heart, aſſiſtance and perſeveranc 
to the end; and here we are ſaid tobe kept! 
the power of God through faith toSlvation,1Þt. 
I. 8. and ro be ſaved by hope, Rom. $ becaule 
the power and -grace of God to bring Us i 
Heaven is given to us believing anJ, trylting 


it : If then Faith taketh in the promiſes 0 A 
_”_ 
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hos WY,.ce alſo, how ſhould it open a way to fin 4 
nd ſloth ? 


rnal 


oy zly. Faith doth virtually include an accept- 


- © Mice of grace, or of Chriſt -to ſanRife, as 
ws [zsto pardon; it implics ſome repentance 
; in daverſion from fin, and therefore muſt na- 
PO” Wrzly engage to mortification and holineſs, 
t hinder it. I fay not that accepting of. 
Init is a proper a& of Faith (as is uſually 
med in popular diſcouiſes.) Acceptance 
ally is rather an att of love, Iiking of, and 
* the lenting to ſuch a perſon and his motions z 
"nt i » Þctore faith is wrought, the heart is 
"Uh Wnarily prepared to believe, by know- 
ke, repentance, love, acceptance and de- 
of pardon, and grace by the common 
ofthe Spirit, ſo Faith really truſting in 
promiſe of eternal life, reſting upon it 
the whole heart doth include and imply 
ce ants of acceptance of it, and afterwards it 
» faith? more expreſs aCts of deſire and accep- 
ai from love, which follows faith; like- 
| the heart being prepared by ConviRtions 


in its 
Way 
\ that 
yoke 
ruſt- 


1 coſ- 
eſs t0 
leſs oi 
Ms nd 


 (econ- 
-omile row to welcome Pardon, then it doth 
,eranceil al fincerity truſt in the Promiſe of Par- 


'kepeh ithis doth include an averſion from fin, 
Pit lngneſs to be holy, why elſe ſhould we 
vecauk ſrongly in the Promiſe of Forgiveneſs 
on” Lie, coming from a holy God through 
Eng ly Mediatour ? and this neceſſarily EX- 
wiſes 0f Apreſs ats of Repentance and Morti- 
race" he that truly underſtands what it is 

> WM idoned and juſtified, and truſt in the 
N 2 promiſe 
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tromiſe of it with all bis heart, doth in ſo do- 
ing ſhew an implicite reſolution againſt 
fin, and muſt manifeſt an explicite one- af 


terwards. 


ay. Truſting in the grace of God, wh 
true, brings the favour of the love of God 
and Chriſt, Rom. 5. 1, 5. and this naturall 
inclineth to love, thankfulneſs and obedience 
The groundleſs boaſt of Gods love, are mad 
an occaſion of ſloth by unfanQified hearts, b 
a true apprehenſion of it is a great motive t 
love and obedience, a greater and more elighh 
Qual than an expe&ation of being juſtified 
Obedience. For ſuch Men will take a liber 
to lin ſometimes 3; but the ſence of thelove 
God while ſtrong in the heart, will ſuffer iff 
ſuch thing ; it is not only a rational, but 
natural-principletoo, and therefore it w0 
more forcibly, 2 Cor. 5. 14. The Low 
Chri#t conſtraineth us, becauſe we thu ju 
If one died for all, then were all dead; ag" tit 
that he dicd for all, that they which live, 
zot henceforth live unto themſelves, but un" 
which dried for them, and roſe again. if 
true ſenſe of Gods love, without danger 
Hell, were not enough to engage men {0 
bedience, what engageth Saints and Al 
in Heaven ? now this ſerſe of thelove of G 
corneth by Faith in his Mercy, thereforef 
engageth to Obedience. 


If we are juſtified by truſting in Gods 


. A | | 
Sn cy, and through the Righteouſneſs of OI + 
4 wu 


—> —_— vv a, a. eat 2 
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jithout fulfilling any Terms or Conditions, Vide True 
For an Gr. 


then is there no proper Pardon of Sin: 
Chriſt's Riohteouſacf being the perfect ful-& 192-59 
filing of the Law; and we being juſtified on- 
ly by applying that Righteouſneſs to us, It 
kems we ſhall be accounted to have fulfilled 
te Law by our Surety, and ſo not to he 
Cargeable with Sin, nor to need forgive- 


Wicls. 


They do wiſely to begin to complain firſt ; 

r their own Opinion is not only liable to 

lieſame exception, but ſeemeth inexcufable 

falitom it. There are but two kinds of fins, 

| $ they- diſtribute them; ſome againſt the 

iberOan of Works, others againſt the Law. of 
tice and the Goſpel, and neither of theſe 

teproperly pardoned : Not the fins againſt 

le Law, for ſaith our Author, (and his friends 

uſt ſay the ſame) Chriſt did not properly 

ui! the Law, nor was the Curſe of it pro- 

ily executed upon him; but he endeavour- 

WF" that the legal threat might not be execu- 
£6, and gaveto God a valuable conſideration, 

twhich he might with Juſtice not execute 

it Law, and be free to preſcribe new con- 

ons of life to Sinners. 

Hence I argue, The Law was waved, not 
ed by the ſinner, or any for him, neither 
the ſinner thereupon reconciled ; there- 
the ſins agginſt the Law, when mencome 

Kr the Goſpel, are wayzd, ſuperſeded, 

& not pardoned. Proper pardon is not on- 

| 4 forbearing to puniſh, but a remiſſion of 

_—. | N 3 the 
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the puniſhment, with a reconciliation to thi 
offendor : but in this caſe God is nat recall 
* Ciled, but only gives them new terms of xallff 6 
vation, nor doth he remit the puniſhnen « 
though he forbear it for the preſent: (or if 
ter trial they fulfil not the Terms of the GoWo 
pel, their ſins againſt the Law alſo ſhall Wi 
charged upon them: and if at laſt they 
fulfil the conditions of the Goſpel, they ail 
faved thereby, fulfilling the new terms thi 
are given them; then their old fins againſt {Wy 
Lay are forgotten and paſt over ; but the 
15 no proper pardon of them, or reconcilin \ 
the breakers of the Law, as ſuch. NorWhre 
there pardon of their ſins againſt the GolpgWMun: 
for if men fulfil not the conditions of it, the; 
are condemned, and ſo not pardoned: IfthQgran 
do fulfil them, this is their righteouſneſs, yard, 
this they are jnſtified and ſaved, becauſetiQQboun 
have performed thoſe terms - whereupon lift ha 
is promiſed : where then is there place iz} 
pardon, when the Law is fulfilled ? If they fa 
their Obedience is imperfect and ſinful, Ih; a 
ſwer, it is ſo, compared with the Law Wall 
Works, but not, - compared with the Law Wilon 
Grace :' Sincere Obedience to the Goſpel, Mite [. 
as much as is required to bring a man to HM 
ven; therefore by the Goſpel, it is reckoneWiet th 
a fulfilling of what was required, and lo Winch 
need no pardon: Nor can it 'be 'concevelſth: 
how the ſinful 'i:firmities' of the Saints ſhould, - 
be pardoned by this Opinion: For'astheaJlW, 
thor tells us, Chriſt did not properly fulflt thee 
Old Law, 10 they allo fay, (and with Fed 
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truth) he falfilled not the conditions of the 
Goſpel for us 3 nor give he any fatisfation tag 
God for them : how then ſhould they be for- 
given ? 1 ; 

Thus this Opinion excludes all uſe of Par- 
don, and teacheth that man is juſtifind by ful- 
fling what is required in the Goſpel, thede- 
nands of rhe. Law being waved, z.e. he is 
juſtified by a Goſpel-innocency of his own 3 


ns tha though not by the Innocency of Adam, or the 


Lay of Works. 


We grant, (as is well uſed by the Author 
frenamed)' it the Covenant of Works had 
Wi thus; chat Man ſhould obey and live, and 
beif be diſobeyed, either be or h1s Surety ;. we 
Werant in this caſe there had been no proper 
wha 3 but God in Juſtice would have been 

und to diſcharge the ſinner, when the Sure- 
ty had fatisfied the Law for him ; becauſe it 
"his own agreement, that cither the prin- 
tple or the S:'rety ſhould ſatisfy disjunRive- 
F; and when there is ſuch an agreement, it 
ball one to the. Creditor, . would have been 
one to God, which 'pays:the debt or fulfils 
le Law: But this is to ſlate the queſtion for 
WW and then todiſpute againſt it. We fay not, 
Vat the firft Covenant did allow of a Surety ; 
vt lefs, joyned him in. the Covenant with 
lan: Man himſelf was to obey, ordie : but 
0d, as the infinite Sovereign, and Law-Ma- 

s, was pleaſed to ſubſtiture a Surety to ful- 
161 08 thee Law forhim; who as he was not in- 

Ws inthe Law ; ſo was not there any par- 
y | rr N4 ticuky 


Anſw. 2. 
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ticular Covenant inthe Law againſt a Surety; 
(3nd this ſuppoled, we further anſwer. 


Anſw. 3 Though Chriſt ſulfilled the Law in Mans 
ead, and ſolife for man was a debt to him; 
yet to man it is conveyed by true and prope 
pardon of {in : for the Surety was not prof 
ded by Man, but by God who was offended; 
yea, he was the Son of God, and God hin- 
{elf, and that when no ſuch thing was condi 
tioned and promiſed. God himlelf reveal 
this Surety to Man, and gives him that Fail 
whereby we ſhould have intereſt in him, an 
benefit by him : now in all this, here isa v0 
luntary remiſſion of the puniſhment due tc 
fin : a voluntary providing a mean of reco 
ciliation, and at laſt an actual reconciliatic 
diſcharging Man from guilt, and taking hin 
into favour by Faith in Chriſt; and tot 
lieve he there daily is a pardon of ſinſulinkr 
mities, upon the account of the fame Right 
ouſneſs of Chriſt believed in, 1 John #lt. © 
2.1. If we confeſs our ſins, he i. faithful @ 
juſt to forgive them : and the bloud of FeſmO 
cleanſeth from all ſm. If any man ſin, weh«t 
an Advocate with the Father, Feſu Chri#t th 
Righteous, and he's a Propitiation for our fans 
The bloud and his being a Propitiaffon are hel 
joyned with forgiveneſs of Sin. ' < |, 


Yet we grant further, That the Juſtific 
tion of a Sirmer, is an act of Juſtice as vey 
as of Mercy. Mercy and Forgiveneſs ® [ 
him bur Juſtice as to Chrift; who by Go 
Es: ApPOunfmer 
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ointment and conſent had ſatisfied the Law 
nMan's ſtead, and therefore it was juſt and 
de, that they who ſhould be intereſted in it,6 
w;, Believers, ſhould be diſcharged and ju- 
liked by his Obedience : They alſo muſt 
rant, if Man be juſtified by his Obedience, 
lis Juſtification is an a&t of Juſtice, according 
tothe New Covenant. 


[tis objeted that AfiRions both tempo- Objef. 5. 
Wl and ſpiritual, fall on Believers in this life, 
"hs Chaſtiſements for, and thereſore puniſh- 
nents of ſin, therefore they are not fully ju- 
lifed by believing. 


_ may be diſtributed into three Anfin 
a 1. Such as ariſe from the common conditi- 
"m of Mankind ſince the Fall: as crofles in 


uldren, in Worldly Aﬀairs, &c. in theſe 
tie Saints muſt have their ſhare while they 
, fe here, though they were perfe in grace, 
ad perfetly juſtifyed ; becaule thele cala- 
ities are annexed to this preſent State, and 
lterefore theſe cannot be reckoned puniſh- 
ents, or do argue a defeRt in their Juſtifica- 
Mio, who live here below, ſeeing they befal 
ſtem upon the account of others, more than 
henſelves, and they would come were they 
her ſo perfect. | ts 4 
\2h- ASecond ſort are ſuch as though they 
te occaſioned by. fin; yet they come not 
hon the godly for any particular {m, but 
{means of quickning and encreaſing _ ; : 
: 2* ſuch 
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ſuch were David's in his younger days, ind 
Fod's, and many-others dayly, who are affli 
Sed from their youth upward: That theſe arc 
not puniſhments, or argue any defe&s inthei 
Juſtification, is manifeſt from hence, becauſe 
they uſually fall in the greateſt meaſure, ups 
the beſt Chriſtians, where there is moſt grace 
to bare them well to the Honour of God. | 
afflitions be properly the puniſhment of ſin 
then in equity, they that are moſt ſinful, and 
leaſt ſanctiſyed, ſhould have moſt afflictions; 
but it 15 often otherwiſe. 


3ly. A Third kind, are thoſe which areſen 
upon occaſion of particular fins; as the cala 
mities that 'befel David for his great fi 
2 Sam. 12. and thele are moſt properly cha 
ſtiſements, the other are means of improving 
and ſometimes, of working grace; being joyn 
with the Word, ſuited to Man's finful an 
dull temper in this life ; which the godly art 
not tO take as ſigns of hatred, nor to faint un 
der them ; but theſe chaſtiſements for {peci 
al ſins, are effects of Gods Fatherly difplea 
ſure, and may be called Paternal puniſh 
ments z yet are they not judicial: or legal pv 
niſhments, or any parts-of the curſe, 1/4.27 
0. By this ſhall the iniquity of Facob be poet 
and this is all the fruit to take away hu ſw 
If that be all the fruit then, that isall that Goc 
intendeth”by affliction, and not to execs 
the Curſe of the Law, or to fatisfic his} 
ſtice, Heb.12, 56,7. Whom the Lord lowit 


he chaſtneth, and ſcourgeth every _ m—_ 


reeiveth, If you endure chaſtning God deal- 
ah with you as with Sons, but if you be with- 


are you Baſtards and not Sons, &c. If cha- 
fiſements be figns that we are Sons of God, 
' how are they ſigns that we are not perfealy 
juſtified ? If they are ccrtain effects of God's 
Love, how are they proper puniſhments and 
fruits of the Curſe ? It is rathera fruit of the 
|, and Curſe to want them when we need them, a 
tions Ml fpn we are Baſtards and not Sons ;, therefore 
h to have them cannot be a part of the Curſe - 
But to make this more clear, I (hall add theſe 


reſend] two Reaſons. 


at in The Curſe was the Sentence of death pro- 
ly cha nounced againſt man, of death ar laſt and all 
rovinAÞ niſeries tending to that iſſue, Ger. 3. 17,18, 
joyn 4 19. If then the afflictions of this life are parts 
of the Curſe to the godly, then are they in- 
tended for their Ceath and ruine, but if they 
we intended only for their good, then they 
irenatural evils but not curfes, and natural 
enls may be inflicted without fin : Even Ar- 
mus, Epiſcopius and others of their chief 
friends' grant, That God may without inju- 
ſice lay temporal evils upon men without re- 
ect to ſin, ofhis own meer pleaſure. 


I Aflitions be part of the Curſe to the 
fodly, it muſt be by ſome Law : lt cannot be 
y the Law of Grace; for that isa remedia- 
g-Law, threatning no curſe to them that 0- 
Fit ; F by the Law of Works, then Belie- 
Fes ft + ated aeding | _ 


ant chaſtning whereof all are Partakers , th: 


2ly. 
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vers are in part ſtill under the Laiy ; whereas 
the Apoſtle makes thele inconſiſtent, to be 
der the Law and under Grace, Rom. 6, 14 
Moreover, Afﬀli&tions :(if they be puniſh 
ments) muſt be ſatisfactory to Divine Juſtice, 
For the Law requires nothing but in order ti 
fatisfie Divine Juſtice by obedience, or py 
niſhment for failure, and then Chriſt hath no 
redeemed us from the Curſe of the Law, part 
of it remaining for us ts bare; and ſo Chriſt's 
Redemption muſt be diminiſhed, he having 
onely purchaſed that the Law ſhould not have 
its full force, viz. to condemn us for ever 
but that we ſhould have terms of grace or life 
eternal ; nevertheleſs that we ſhould be let 
in the hands of the Law for this life, that Goc 
may lay what curſes upon us he plealeth, lo 
that he ſave our Souls. The ſame is to be 
{aid concerning fin and ſpiritual evils; ſome 
ſins are proper chaſtiſements, when men art 
ſuffered to run into ſome fins to corre them 
for former ſins: As David's Murder ws 
a correAion for his Adultery ; but theſe cur 
ſtiſements proceed really from the love of 
God though mixed with fatherly diſpleaſure: 
but for the general, that God hath-left {nin 
the hearts and lives of the Godly is not to 
tisfie his Law or the Curſe, but to magnikic 
his Graceand Wiſdome. in oyer-ruling fina 
death to his own Glory, and to furtiier/mdns 
Salvation by thoſe things which the Devil ds 
ſigned to undermine andoverthrow-hoth-.. 
If Faith only juftifie and give right to.lie, 


then is there no uſe of the Law to Relirnever 


- 
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a7 thing for them to do in way of obedience, 
uc only to. expe& that God ſhould bring them 
Heaven by his Grace, to which Faith gives 

ice. Wripht as well as to life it felt. | 


As Faith it ſelf is commanded, though it be A4yſw. 
the work of God, 1o is the uſe of all means 
jtereby Grace is to be improved and exerci- 
ſd, and in the uſe of them in dependance on 
(od's Grace lies a Chriſtian's Obedience : 
The Promiſes of Grace and Perſeverance do 
acourage to obedience, but alter not the na- 
ure of obedience, Phil. 2.12,13. As you have 
days obeyed, &c. work, out your Salvation 
mh fear and trembling : For it is God that 
wrketh 11: you both to will and to do of his good 
fhaſure, Our Saviour came not to diffolye 
te Moral Law, nor gave he commiſſion to 
ay man to do it, ' but requireth better obe- 
ence to it than that of the Phariſees, though 
ttey expected to be juſtified by it, Xt. 5.18, 
19,20. and upon all occaſions he direts men 
tothe Law as the rule of Life, at. 19. 17. 
(hp. 22. v.37. &c. Though Faith encou- 
age and Love incline to good works, yet 
tteſe works are properly obedience, becauſe 
done upon the Command of God. Itis true, 
tie Law is not a Covenant of Works, or a 
Law of Life to Believers, promifing Life to 
Obedience perfe&t or imperfeR, and threat- 
ning death to the want of it : Noris this efſen- 
taltoa Law that life and death muſt depend 
thereon , though they do ſo upon ſome Laws 3 
vr 1s 1t eJential to obedience that it muſt _ 

| cee 
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ceed from hope of life and fear of death. For 
gaere isno fuch thing with Saints in Heaven, 
where yet is perfe&t obedience; yet isit a 
Rule of Obedicnce, a Declaration of God's 
Will, how his Children ought to walk and to 
pleaſe him, which is the very nature of a 
Law. 


But it. is not neceſſary to the Sandton of 
every Law, thatthere ſhould be Promiſes to 0- 
bedience, and Threatnings to diſobedience ? 


Not from the nature of a Law, but becauſe 
of man's iniirmities it is ncedful, Gal. 3. 1g. 
So the Golpel hath promiſes of — in 
this Life, peace of Conſcience, increaſe of 
Grace, and the Fatherly Love and Preſence 
of God, to obedience and diligence, and the 
threatning of the contrary to negligence and; 
diſobedicnce; yea the knowledge of the Co- 
venant of Works, as it reſtrains the ungodly, 
ſoit isof uſe to the godly in this life, to curb 
the fleſh, and to make them more afraid of fin, 
and to quicken them to diligence : But life 
and death eternal are not the SanRions of the 
Law as properly given to Believers. 


But do not the ſins of Believers deſerve Hell 
and put them into a damned ftate ? 


) ; 
No. They interrupt their peace with God. 
and the Work of Grace, but make them not 
Children of wrath ; their fins in their own: 


nature tend todeath, as they are an ya 
3 rom 
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Mm God, but be will recover th:m out of 
ten by repentance, at death, if not before; , 


(dthey deſerve death according to the Law 
Works by which they muſt judge of the 
inouſneſs of them, and be humbled accor- 
ngly : But as the Law is tempered by the 
ſþel, they ſhall not bring death. Andde- 
of fin being obligatio ad ptnam ex lege , 
kLaws binding a man over to puniſhment, 
nay de truly ſaid they do not delerve death 
rording to the Goſpel; becauſe that doth 
threaten death eternal to them, yet they 
deſerve other correRions threatned there- 
\ which are more effeual! to reſtrain the 
dy, than the threatning of Hell is to the 
cked, = 


But doth not this open a way to Sin and Sloth, QeF. 


em men that think they are Believers ſhall 
"conclude their [ins ſhall not damn them ? 


No. For it is not the promiſe of great Re- Ayſp. 


ads,nor threatning of great Puniſhment that 
n keep men from fin, elſe the Angels and 
#m would never have ſinned ; but it is the 


Min aſſiſtance of effe&ual \grace which can 
will make men obedient , without ſuch 
Wons by other Reaſons and Motives, If 
iſtians were left to their free will as much 
4am was, then would there be a neceſſity 
le like Promiſes and Threats to keep them 
teir Duty ; but becauſe God hath under- 
to work all our Works in us,it is enough 
{ God declare his Will to them, and will 

make 


$ 
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make them obedient z Promiſes and Threz 

+ of another nature are added becauſe of thei 
firmity of the Fleſh, but they could not kee 
them in obedience if there iyere not a certait 
ty of prevailing grace, and when theſe ini 
mities ſhall be taken away, then the Dec 
ration of God's Will without any Promiſe 
Threat will be a ſufficient Obligation to Ot 
dience for ever, by the perfect and full co 
currence of the Grace of God. Foritis 
Spirit of Grace that holdeth men to obec 
ence, whether there be Promiſes or Threa 
or none, or whatever they be, which hedo 
inthis life with many infirmities,and in Heavg 
without any. 
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CHAP. IX. © 


Bt Fiith doth not juſtific as a Conditi- 
on , and that it doth not juſtifie as be- 
lievin? in Chriſt , as King and Pro-. 
phet as well as Prieſt. 


Hat Faith juſtifieth a Sinner as it isa truſt 
1 inthe Promite of Life through the Righ- 
kouineſs of Jeſus Chriſt, hath been proved 
nd vindicated in the preceding Chapters : 
We are now to conſider what the oppolite 
Opinion is concerning Faith and its Influence 
pon Juſtification. : 
| TheScriptures teach that Abraham the Fa- 
WI iter and great Exemplar of all Believers was 
tified by Faith, his Faith was counted to him 
jr Righteouſneſs ; Rom. 4.3. And that this 
th was a Truſt in the Promiſe of God isevi- 
lent, both from the occaſion and immediate 
Object of it, the Promiſe of a Son againſt all 
aural hope and probability , and that his 
&d ſhould be numerous, be the people of 
bod, the Bleſſed of the World, Ger. 15. 43 
6,18. &e. and alſo from the Apoſtles 
Lplication, .or Amplification of this Faith , 
Ld this Chapter, v. 19,20,21,22- vi4. That 
tas a believing in hope againſt hope and a 
kt conſidering the natural impoſſibility of 
the thing promiſed, and not ſtaggering at the 
Irthiſe through unbelief, but being ſtrong 
WP Faith and fully perſiyaded that God was 
| 0 


able 
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able to perform what he promiſed; and tha 
his Faith juſtified him, as fucha truſt in th 
Promiſes, and not as an A of Obedience, i 
evident from the Apoſtles own Reaſon in ti 
cloſe of that Diſcourſe, v. 22. Therefore i 
was imputed to him for Righteonſneſs ; Where 
fore ? Becauſe'it was a firm truſt in the Pro 
mile of God : It is alſo added, v. 23. Tha 
this Example was written, not for Abrahaw 
lake only , but for ours that ſucceed, be 
cauſe Faith alſo ſhall be imputed to us fo 
Righteouſneſs, if we believe in him thatrai 
{ed Chriſt from the dead, who died for our ſins 
and roſe again for our juſtification, v. 24,25 
If this was written for our ſakes; then the Faith 
that juſtifieth us muſt be a truſt in the Promilg”! 
as Abraham's was, even in the Promile offi 
Life through the death of Chriſt, and muſt ju 
ſtifie us as a truſt in that Promiſe as hisdi 
him, and not upon any other account. It! 
the Righteouſneſs of Chriſt for which Godju 
ſtifies believing Sinners ; but becauſe they arc 
rational Creatures, God doth not juſtific then 
without their knowledge, conſent, or accep 
tance, but with and by means of it ; and thy 
is Faith, /c. Man's truſting in or acceptancgy - 
of Life promiſed in Chriſt, which doth rencet 
the ſubje&R, as a rational Creature, capable 
of pardon and mercy by a Promiſe , thoug 
that natural capacity of the ſubje& wouldnol 
obtain pardon, if it were not promiſed toi 
and this is all we' mean, when we ſay, F# 
z the Initrument of our Fuſtification, vit- 


God having promiſed Juſtification _ | 
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Griſt to all that believe or truſt in it; this, 
ce, i Faith doth truſt in it, or is that difpoſition of 
in tr: Mibe foul, whereby it doth truſt in that promiſe, 
fore ad ſo obtain a grant of Jnſtification: We 
ThereWiknowledge, to believe: God's Promiſes is 
« Profleimmanded by him, and'an a&t of our Obe- 
* ThafRrnce to him always indiſpenfibly due; but 
thaw Wray, That Faith obtaineth any thing promi- 
d, be led, and Juſtification in particular; not as, or 
us fofÞlecaute it obeyeth the general command of 
nat ral klieving Gods Promiſes > but as 1t truſteth 
ur ſue» {ependeth upon the Promiſes, and conle- 
24, 25Mnily, that God fulkilleth the Promiſe of 
e Falt jrdon, Juſtification, and the immediate fruits 
romiſ}}! ito 2 Believer , out of his meer goodnets 
miſe off® faithfulneſs, not out of remunerative Jti- 
ut juſt 2nd Debt, as he muſt, if he juſtifieth 
his did” "WH as an a of Obedience to any Com- 
fs. wa 

30dju | ; 
hey art But our Oppoſites will have Faith to juſti- 
-e then 15as the condition of the New Covenant 
 accepM' Golpel, not as a meer truſt in the Pro- 
nd this A condition ſaith 4»yrald, is a certain Amyrald: 
eptance " added to a matter or bulinefs, which ts diſſert. de 
 rendedWOſured to be performed by a man ; Conditio 874: te 
capablai} {ex addrta negotio que ab homine exigitur : 99 
thoug that believing in Chriſt is annexed to the 
uldnodÞnite of Juſtification, as a Law requiring 
d toit Wfaith 5 and then ſaith muſt juſtifie as obe- 
 Faitlhge to, or fulfilling of that Command ; 
7, That Iirfect Obedience was the condition of the 
chrovg\ ” - Jo (they tell us) Faith is the conditt- 

Chrilieof the Goſpel, and one juſtifyethi now, as 

Q 2 the 


in th 
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pc other did then, ſc. as Man ſhould then 

ave been juſtified for his Perfect Ohedience, 
as the fulfilling of the Law to which life was 
promiſed ; fo now Faith juſtifeth as, or be- 
caule it obeyeth the Goſpel Chmmand of be- 
lieving in Chriſt to which life is promiſed tg 
Sinners. To ſtrengthen this, they further ay, 
(which indeed is but a juſt conſequence of it) 


that asthe Covenant of Works,upon the condi-M 
tion of Perfect Obedience, was made with 
all Mankind in Acam:; 1oallo the Covenant” 
of Grace, was made with all Mankind in hinfÞ" 
alfo, after the Fall, and renewed to Noahup- x 

IN 


on the condition of Faith in Chriſt, s. e. as be 
fore they were all commanded to obey per lo 
fectly, and they ſhould live for ſo doing ; lofff® 
now, they are all commanded to believe in! 
Chriſt, and they ſhall live for ſo doing : Feaugy"* 
gratie ſalutaris © in Adamo cum onmibu 0 h 
ſragults hominibus initum,et in Noa,cum omni 
& ſingulis hominibus ſancitum fuit, ſub fidet con 
ditione, adeo ut ſi omnes © ſinguls crederent 
ſalutis 4 Curiſto parte compotes fierent. Til 
we are now. to examine, and there are tw 
Opinions about it : One acknowledgeth Faitt 
to be fiducia, a traſt in the promiſe, and thi 
only to be the condition of Juſtification; th 
other makes Faith to include Obedience t( 
the Golpel Command ; fo that when theylay 
Faith juftifys, they mean Faith and Obedienc 
flowing from it. 

To begin with the Firſt, *Tis uſual with PN 
vines to call Faith the Condition of the ©0 


- Tiſtification, but they take the tf 
pel and Juſti ——_— ut they gone” 
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condition improperly, and largely for any 
thing required of us, and that muſt be in us 
in order to being juſtifyed; they mean ny 
more, but that men are not juſtifyed by the 
Death of Chriſt, as a Ranſom paid for them, 
without any thing in them to apply it to them- 
ſelves in particular; but that his death doth juſti- 
fthem,being oſfercd in the Promiles, & truft- 
edin them for themſelves in particular, in this 1Þid, 
ſence we grant Faithto be a condition of Juſtifi- 
ation ; But ſome, Amyraldwiand others, take 
4 condition ſtrictly for ſomething required, 
tot only as a diſpoſition of theſubject,or as an 
nternal rational means of obtaining a thing 3 


but allo as acquiring a right to it, asthe per- 


formance of that Command which required it ; 
ad thus they ſay, Faith is the Condition of 
juſtification, s.e. we are juftifyed, becauſe 
re fulfil or obey the Command of believing in 
Crit; Againſt this, I thus argue, 

1. If Faith juſtify as a fulfilling the com- 
mand of believing, then the 74 credere, Faith 
tlelfis our Righteouſneſs, and Chriſt's Right- 
wſneſs hath only procur'd a Covenant of 
fth, by fulfilling whereof we ſhould be ju- 
lifyed, as we ſhould bave been by fulfilling 
te Law of Works. For in this Opinion, 
Faith juſtfyeth as Obedience to the Com- 
and of believing, and Obedience cannot be 
lle Medinm of applying Chriſt's Obedience 
Ir our Righteouſneſs ; but is it (eIf a right- 
Ouſneſs according to the Law that requires 
t: $0 then, Faith muſt be our Righteoulnels 
Wn, as perfect Obedience was under tie 

"; and mult juſtify as the Work of the 
boſpel, Q ; 2. Faith 


LCurſt.Obj, 
Weſt, g- 
Vid, Pelt. 

Art. 13. 
Paragr ,2. 
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2ly. Faith is the unfitteſt of all Graces to 
He the condition of life, becauſe it is only a 
truſt in Free-Mercy, and carries with it, an 
acknowledgement of our unworthineſs, and 
nothingnels, and fo bringeth nothing to God, 
but a bare object of Mercy and Compaſſion. 
All other graces bring ſome poſitive Honour 
to God, together with a denyal of our ſelves, 
and eur inordinate defires to the Creatures; 
but Faith bringeth nothing but a confeſſion of 
Miſery with a deſire and hope of Mercy; MW 
therefore is unfit to be our Righteouſneſs, 
and to come into the room of Perfect Qbedi- 
ENnce. 


ly. If Faith juſtify as a condition, then 
Man hath a natural power to believe in Chriſt, 
how elſe can Faith be required of him, as a 
new condition of life, after he had failed of lie 
by the firſt condition of Obedience * The 
Goſpel by this Doctrine, is a Law of Faith, W 


but a proper Law doth ſuppoſe power to, ; 


obey in the ſubjects of it; This Arm 
confeſſeth, Deum non poſſe ullo modo fidem in 
Feſum Chriſtum poſtulare ab homine lapſo, quan 
ex ſe habere non poteſt, niſi aut dederit aut aurt 
paratws ſit gratiam ſufficientem, qua credere poſi 
ſit ſs welit, 1,e. Gol cannot by any meals, 
require Fallen Man to believe, which of him- 
ſelfhe cannot do, unleſs he hath given him, 
or will be ready to give grace ſufficient to b&- 
lieve, if he ill. 2s | 


4: Ii 
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10 1. If Faith be the gift of ſpecial grace (ass 
y © MW; acknowledged by theſe I now deal with) 
»  Whow can it be required of all that hear the 
and Golpel? ſeeing they have neither power of 
200, Wl their own to believe, nor a promile that 
hon. Writh hall be given them. If it be ſaid, that 
nour With is promiſed, I ask, is it promiſed on 
1Vs, Mine other condition, or abſolutely ? If upon 
ICS; Weaundition, then we ſhall have conditions 
wpnitum ; unleſs we ſtop in ſomething that is 


blerveth, Fides impetrata fuit non ut offere- 
lw ſub acceptandi conditione , ſed ut ipſa illa 
mditio efſet, per quam ſalus Tecipitur, alioqus 
ts abrret in infimtum, nec ullus unquam eſſet 
Knninus conditionum impetrandarum. It ablo- 
ltely, either to all that hear the Goſpel, and 
d all ſhould believe, or to ſome only, but 
b ſuch promiſe can be produc'd, that when 


then 
thrift, 
\ as 4 


of life 


"= le Golpel is preach'd to a people, ſuch and 
—_ ui ſhall have Faith given them. But if it 
= & (aid, the Promiſe of Life in Chriſt is de- 


ared to all, and God perſuadeth whom he 


in qt 
igem Raſeth to truſt in it Is it not then better to 


9 yu i, that Faith is ovly an inftrument whereby 
» w d inableth Men to lay hold of the Promiſe 
ere} : d Juſtification, than to offer violence to the 
hint Wire of all proper Laws and the conditions 
bs him, hem, by making Faith the condition re- 


ited by a proper Law, which Man hath rot 
Mer to perform, nor is ſure to have it g1- 
i when he needeth it: and I ſuppoſe no in- 
if Ke can be given of any luch Law, either 
4: 1 | r 
4 O 4 Humane 


t to Þ&+ 


nMan's Power to CO, as Amyralds well Ibid.P+5 5+ 
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Human or Divine, that requireth a conditi- 
® on out of the power, or beyond' the ability 
of the ſubje&, before the Law was made, 
and doth not certainly provide that ability for 
him any other way. 


Tho Second Opinion is of thoſe that affirm, 
Obedience to be included in Faith, and {< 
Faith and Obedience to be the condition of 
life, z.e. that weare required incerely tobe 
lieve and obey the Golpel Commands, Hi 
ſtories and Promiſes to our lives end, an 
for {odoing, we ſhall be juſtified and ſaved 
Faith in this Opinion, is not an immediatetrul 


In the Promiſe of life through Chriſt, but {i 
general belief of the truth of the Hiſtories anc th 
er 


Promiſes of the Goſpel, encouraging toobe; 
the Precepts of it ; yea, though there be the 
particular perſuaſion, that this man in partigh *" 
cular ſhall be ſaved if he obey the Golpel}ſ *4c 
yet this is not proper truſt or affiance, but 
more praQtical afſent to the general Prom 
ſes and Do-irine of the Goſpel; a truſt 
ON an uncertain condition, is no more 4a ffl 
and proper truſt, than a propoſition depend 
ing on a future contingency, is a proper « 
certain propoſition, or hath deterimuinil 
truth or falſhood: This is the Dodrine ( 
the Remonſtrants (as hath been ſhewed C4 
5-) We may alſo, obſerve, That though 0 
Opinion be commonly expreſt by belie! 
m,.or receiving Chriſt as our King and Pr 
phet, as well as Prieſt ; yet in truth, 1t 9 
£th Faith, or the condition of the ” 
_ = f 5 a 0... F-.35 n : ſ | 


( 201 ) 


reſpect Chriſt only as a King immediately, 
and as a Prophet and Prieſt accidentally and 
remotely. For to preſcribe Laws and Condi 
tions of Life, whereby men muſt be jadged, 
ſaved, or condemned, and then to judge them 
by thoſe Laws, and either juſtifie or condemn 
tiem for their obedience or diſobedience to 
them, are all Kingly As or Exerciſes of 
Kingly Power, and theſe only are immedi- 
ately reſpected by this Faith, which is nothing 


onditi- 
ability 
made, 
ity for 


affirm, 
and {q 
t10n of 


' tobe 
Is, Hi ſe but obeying what Chriſt hath commanded 
1, and "20n belief of the truth of what he hath decla- 


red, and promiſed to that Obedience, and ſo 
tetruM 5that for which men thall be judiciaſly juſti- 
- but: hed. Iris true, Chriſt as a Prophet doth ex- 
iesandÞ 01418 and teach his own Law, but this is acci- 
-oobeÞÞ 4ental to a. Legiſlator, and men muſt obey 
e be MW fie teaching of Chriſt, but obedience as ſuch 
1 partif9 $00t becauſe he teacheth, but becauſe he that 

tacheth is alſo the Law-maker, and hath au- 
but M ffority to command obedience: Therefore 
Promif faith, as obedience, and fo juſtifying , doth 
-uft uſp "ot properly reſpe& Chriſt as a Prophet, nor 
2 tru th it eye him as a Prieſt, beingnot a truſt 
epenc n his fatisfaRtion and Righteouſneſs to be fa- 
ed by it, which was the main Exerciſe of his 
Frieftly Office, but an obedience to the New 
law which Chriſt had made as a King, and 
mly had purchaſed as a Prieſt leave of the 
father to make ſuch a Law, and that thoſe 
that obeyed it ſhould be ſaved: The Prieft- 
hood therefore of Chriſt is but remotely re- 
bhedted in believing, as the foundation of his. 
Law and Promiſes annexed to it : This Mr. 
| CE Baxter 
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I Diſput, Baxter confeſſeth in effet, when he ſaith, 
of Fuſt. Chriſt's Merit is the remote, moral cauſe of ow 
Pe 25  ® Fuſtification, but his granting of this Promiſe a 
| Att of Grace, us the true, natural, efficient, in- 
ſtrumental cauſe of our Fuſtification, eventhe 
zmmediate cauſe, If Chriſt's Merit was but 
the remote Caule of Juſtification, then juſtify. 
ing Faith doth reſpe& it but remotely, asthe 
procuring cauſe of the New Covenant ; andifM. 
the grant ofan At of Grace be the only, pro- 
per and immediate Cauſe of Juſtification, then 
Faith only refpe&s that immediately when it MW 
juſtifies, and fo Chriſt only as a King, or as 
the Enater of a New Law. Again, hefaith, 
It 15 moſt evident in Scripture that Merit & Sa 
tisfattion are but the moral, remote, prepart- 
tory cauſes of our FuStification (though exceed: 
ing eminent, QC. ) and that the perfettmg, 
neerer , efficient cauſes were by other Afs of 
Chriſt, and that all concurred to accompliſh the 
work. By this it appears that Juſtification 1s 
an A of Chriſt as aKing only, though his 
Merit made way for his Kingly Power ; and 
his Prophetical teaching promoteth mans obe- 
dience, & that his juſtifying us is his acquitting 
us from guilt and condemnation, becaule we 
have obeyed his Law or New Covenant; and 
that obedience to that Law, as obedience t9 
a Royal Law, is the condition of our Juſtif- 
cation, or the thing for which we muſt be jt 
ſtifled; and that Faith with theſe men is n0- 
thing but obedience to the Goſpel- Precepts 
grounded upon a belief that they came from 
Chriſt, and ſhall be rewarded according ls 
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is Promiſe, and therefore when they contend, 
That Faith juſtifieth not by one act of athance, 
ut by all its aRts,they do but confound them- * 
flves and the queſtion : For even according 
vthemſelves,Faith juſtifieth properly and im- 
nediately by one a& only, or under one one- 
hnotion, viz. of obedience to the Goſpel ; 
ad that direted to Chriſt only as King, and 
tet the other as of it reſpeCting his Merit 
id Teaching, are but accidental to it, and 
thout its notion as juſtifying : We are then 
| prove that obedience to the Golpel is not 
be condition of our Juſtification, though joy- 
xd with, or builded upon Faith in the truth 
ſit, and thus I argue: 


The Firſt Argument. 


From Rom. 4.16,17. Therefore it, ts of faith 


« it might be of grace, .to the end the Promiſe 
tht be ſure to all the Seed , not ta that onl 
ch 3s of the Law, but to that alſo which 15 
the Faith of Abraham, who us the Father of 
al, &c. The Faith here ſpoken of, js that 
tereby Abraham was juſtified, and by which 
le Promiſe ſhould be made ſure to all his 
&d, both Fews and Gertzles, which is the 
mite of being bleſſed with him, inhis Sced 
aſt:Now the Apoſtle ſaith, That Juſtificati- 
or Blefſednels comes by Faith, that it might 
y Grace,s.e.altogether free, butJuſtificati- 
upon the condition of obedience is not alto- 
mer free; therefore juſtifying Faith includeth 
tobedience, as the condition of Juſtificati- 
on, 
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on. I prove the Minor thus : Grace x 
Works are utterly inconſiſtent in God's des 
ing with Man for his Salvation. For Wor 
bring lome worthineſs though not ſtri& 

rit, but Grace {uppoſeth nothing but dele 
of Puniſhment, Row. 11.6. If by grace, th 
not of works, otherways grace ts no more grate 
Election of grace, v. 5. excludethall worl 


why -doth not Juſtification alſo, if it be iſ 
Grace ?* If obedience to the Goſpel be thi 


- Condition of our Juſtification, as perfedt 6 
dience to the Law of Works was former| 


how is it Grace more now than it was thenlf# 


Did GoJ1 gratiouſly grant the New Covenat 
to loſt Sinners * True, here was Grace; b 
when he had granted it he juſtifieth them 0 
for the performance of it,or their obedience 


it, therefore the giving of the New Co 
nant is of Grace; but Juſtification by obeaſÞ 


ence to it, is not of Grace but of Wor! 
Doth a New Covenant accept of imperſett 
bedience, and carry pardon with it ? It 
indeed not inſiſt upon perfett obedience toti 


Law of Innocency, as the only way of life | 


but it doth not diſpence with, or allow ti 
breach of any of thoſe Commands that we 
perpetual: What then ? It requireth per 
and exa& obcdience to the Goſpel, and i 
want of that obedience men ſhall be condet 
ed; there is no pardon for want of fincere* 
bedience under the Goſpel, no more t 

there was for want of perfe& obediencet0 4 
dam, therefore all the mercy, grace andpi 


don of the New Covenant licth in rejusty 


oy 
Ml | 
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*; deaMprenant of perfet works, in giving a New 
World lomewhat Milder Covenant to men, when 
iQ Mey might have been condemned? for the 
 (efeW@cach of the former ; but {til} their Juſtifica- 
ce, thor or right to Life dependeth wholly upon 
gractcir obedience to this New Covenant, and 1o 
wort 10 more of Grace properly than Adam 
- be WWuld have been. But they ſay our obedi- 
be tlic is performed by the efficacy of Divine 
& obMWrace, and therefore we may be ſaid to be 
merl{Milifed by Grace, though by our Obedience. 
; thenfWs ii the Ele&t Angels that ſtand were not ju- 
wenaWlicd or accepted in and by their own integri- 
ce; bill, becauſe preſerved by the Grace of God 
m ont asif 442, could not have been juſtifyed by 
ence itping the Law, unleſs he had done it meer- 
' Corby his own connate ſtrength, without addi- 
 obedMons or aſſiſtance of Divine Grace throughout 
WorlW Life : What the Grace is which theſe 
rie>Wallow to our obedience is yet uncertain 3 
It dofWQtthis altereth not the nature of Juſtificati- 
> tot}; ic it be by obedience it is not of grace but 
of likF'norks , z. ce. a man is pronounced Juſt or 
ow tWiteous for his own obedience by what 
t welfnciple ſoever it be wrought; therefore the 
perfeWith here ſpoken of neither is nor doth in- 
nd f We obedience. Again, It isa Faith that the 
\deminile may be ſure or firm to all the Seed, 
cete Wit it obedience be the condition of life, the 
e tioniſe cannot be ſure to all or any Believers, 
: to Yo, this Faith doth not include Obedience. 
nd paiteſſed Arminians grant there can be no af- 
ing ance ordinarily of any particular man's 
Colration, yea that there is no abſolute cer- 
tainty 
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cainty tnet any Man ſhould be faved, though 
@ Chriſt died for them a!l : Others ſpeak more 
dubiouſly ; but if Juſtification be tuſpendec 
upon our Obedience to the Golpel to ourlive 
end ; it cannot be certain to any Man, tha 
he ſhall be juſtiſyed and 1aved, till he be ont 
of the World : there may be indeed an ot 
jzeRive certainty of the Promiſe in general 
v1z. He that obeyeth to the End ſhall be fx- 
ved; but thus the promiſe tro Adam was as 
certain, viz, it he had obeyed perfealy to. 
the End, he ſhould thereby be juſtifyed;M 
but here was a Promiſe to Abraham, That .: 
he and his Seed ſhould be blefſed; and thy 
Promiſe was not made to the Works of the 
Law, but to the Faith of Abraham and hi 
Seed, that the promiſe might be certain, .eM 
that they ſhould certainly attain the promited 
blefedneſs, and by no means fall ſhort of it; 
but this certainty comes not from perleveringſh,. 
Obedience, which is it {elf uncertain, Ergo 
If any fay, Believers may be ſure they ſha 
perſevere, and fo the Promiſe ſhall be certain. 
[ anſwer, None of the Authors we deal wit 
will ſay ſo; and if they ſhould, this woul 
overthrow Obcdience, being the condition 0 
our Juſtification; for then we ſhould haven 
abſolute Promiſe of perſeverance : and ſo 0 
Juſtification, before we are perfectly juſtifyed, 
which no ſober man will affirm : Beſides, t0 
what is this Promiſe of perſeverance made? 
ro Faith ? then Faith alone hath the Promiſe 
of Obedience and Perſeverance, whereby 
muſt be juſtified, though they will not _ 
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ito juſtifie us, and then they contend to little 
wrpote. Moreover, this Faith of Abraham 
xs ſuch, as whereby both 7ews under 4o- 
ks Law , and Gentiles exempt from that 
Law, ſhould be juſtifyed 3 but the Fews un- 
{rthe Law, were not juſtified by Obedience 
t the Goſpel diſpenſation, which then was 
vt given, nor was Abraham himlelf juſtified 
yit, which was not then in force; nor yet 
e the Gentzles ſince the abolition of the Law 
dliged to the lame Obedience that Abrahans 
ns, he being under the Law of Circumciſion 
ad Sacrifices, and -other Inſtitutions aſter- 
ard incorporated with the Law of Moſes ; 
terefore this Faith which juſtifieth Abraham 
ndall Believers alike, is not Obedience to 
te Goſpel, or any edition of the Law of God, 
ad the Apoſtle himſelf explains it in thenext 
words, v.17. Abraham was made the Father 
many Nations before him whom he believed, 
ic, $27 iyavTt & 6H5zv3s, It Ay be rendred, 
Inaſmuch as he believed in God, who quickneth 
k dead, and calleth things that are not, as if 
"y were, who againſt hope believed in hope, 
@ all this plainly reſpets Abraham's truſt, 
Wi Gods Promiſe, not his Obedience; and 
this he was juſtified and made the Father, 
W Pattern of all believers; therefore Belie- 
ers are not juſtified by Obedience. 


Argument 2. 


[Goſpel Obedience, or Faith as including 
Mecience, juſtifys, then the Goſpel juſtifys as 
a Law 
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a Lai ; not as a Promit: of Mercy and Grace 
in Ghriſt ; -but Fal'n Man cannot be juſtined fuln 
by any Law, Erg0. the Conlequence 1s cv1: 
dent; Obedience reſpects the Law as ſuch, 
and to be juſtified by a Law, or the oblervance 
ofit; and to bz juſtified by a promile of mee 
Mercy, are dire3ly oppoſite. The Golpd 
according to them, may have a Promiſe off ie 
Life annexed to Obedience; but it juſtifierh mul 
for that Obedience to which life was promil{ #01 
ed, after the Manner of all other Laws, thayſWand 
have Promiſes of reward annexed + and ni 0de 
a< a Promile of Mercy and Life to be given ab; 
gratls. | 
| prove the Armor, Faln Man cannot byWout 
juſtified by any Law of God, becaule he i500 
abe to perform any, he is No more able 
himſelf to obey the Evangelical Law, tha 
the Perſe Law of Works ; for having ' 
principle of ſpiritual life in him, he hath" 
more power to yield imperfe& than peri 
Obedience (in nothing, there are no degree 
not more and le{s.) The Apoſtle faith, 04 
3.21. If there had been a Law given, or CO 
be given, which could give life, Righteouſa 
ſhould be by the Law. God as a Creator i 
Lord firſt expeteth Obedience from his 
atures, and would reward them for It: 
Men were able to fulfil any Law of Obedien 
kt for God to require of him, in order to | 
own honour, and Man's happinels, God wo 
certainly enjoyn him that Law 5 but 9) 
Law i the knowledge of Sin, Roms. 4+ by * 


every divine Law, as well as the _ | 
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Works. Man doth but diſcover his own fin- 
fulnels, becauſe not able to obey itz and 
herefore he can be juſtified by no Law : If? 
they ſay, God can enable them to fulfil the 
Precepts of the Goſpel; ſo he could alſo have 


enabled them to have peformed the Law of 


nnocency. [f ir be ſaid, God hath promifed 
he will enable men to it; then this Promiſe 
muſt be as univerſal as the Law; elle the Law 
yould require an impoſſibility of fome Men, 
ind if it be, then all tiat are commanded to 
oey the Goſpel, are promiſed to be made 
able to perform it : which 1s the Jeſuits Uni- 
jerfal-tufhcient-grace in the higheſt degree ; 
but if the Goſpel do not carry with it a cer- 
ain promiſe or power to fulfil it (as it doth 
wt) before Faith; then it propoundeth to 
Mena way of Salvation, which to them at 
preſent, is as impoſſible, as to be faved by the 
Law of Works; and for what they know, 
wer ſhall be; therefore the, Goſpel cannot 
uſtify as a Law. But the natural conſequence 
« this Do&rine is, ' That Man hath Natural 
Ability to obey the Goſpel, and that his Na+ 
tare is not corrupted; or not fo far, as to ex- 
tnguiſh all ſpiritual life, and therefore that 
men by diligence may overcome their own in- 
lipolition, and obey the Golpel fincerely, 
wich God will mercifully accept to their Sal- 


W'ition ; and hence Mr. T r#eman and others, 


tell us, That the Goſpel is fitted to Mans weak 
ind broken condition, requiring no more 
lian is agreable to it 3 it is indeed fitted to 
Mans miſerable ſtate, ifit be taken fora free 
| P Promile 
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promiſe of life, but not, if it bea Law pro 
, Diſing lite only to Obedience, unleſs he hathiſh; 
power to obey. Ifa Creditor to whom is dug 
1000 pounds, would be content to take 10alfff;e 
Pence from a poor Debtor, and yet will Rand 
upon it, that he ſhould periſh in Prifon, un; 
leſs he pay the 100 Pence, when he knows; 
eth he can neither pay nor procure one Penny 
of good and currant Mony ; turely he can 
not be faid, to have tempered and fuited high: 
terms and demands to the broken and ſhat 
tered condition of the Poor Dcbtor. Gt] 


Argument 3. Tov 


If Obedience to the Goſpel juſtifie Chriſt 
ans , then Obedience to the Law of MoſeWtir 
did juſtifie the Fews that were under that dilMejjc 
penfation : For that was then the way of litqſere 
and obedience to the Fews, asthe Golpel i 
now to Chriſtians; nor was it given them as 
Covenant of perfect Obedience ; but was nJſe \ 
deed a more imperfect and obſcure edition ol 
the Goſpel ; and the Zews were but as Heirhyn | 
in their minority under Tutors and Govetyhi, . 
nours, till they were fit for the greater liberty; | 
of Sons, Gal. 4. 1,2,3,45- Nor can there di. | 
any reaſon, why the Fews ſhould not be jultiYſh; 5, 
fied by ſincere obedience to the Law, unlel; 
it be affirmed to be a Covenant of Perfet OF: 
bedience, and then their cafe was worle thalh Te 
Adam's, more being required of them, tial. 7 
of him, and they without ſtrength to 09*) 
it; M4inor : But the 7ews were not juſt 
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v proffy fincere obedience to the Law of o/es, 
c hat, As 13. 38, 39. St. Paul preached q 
1s duh the Fews, That in Chriſt's Name was 
e 100ffreached to them the forgiveneſs of ſins 
| Randfad that by him all that believe are juſtifyed 
n, unWon all things from which they could not be 
knowWlii-d by the Law of #oſes 5 Their Juſti- 
PennyWation muſt come by forgiveneſs of fins, 
ce canWrough believing in Chriſt's Name, and not 
ed hi: their obedience to the Law, which he faith 
| ſhatWis impoſſible, Row. 4. 14. If they that are 
ſthe Law be Heirs, faith 1s made void, and 
lk Promiſe of none effe+: The Apoſtle here 
mveth, from v. 9. That Juſtification was 
 Witreſtrained to the Fews, becauſe the Pro- 
-hrifti-Miſe was made to Abraham's Faith, which 
MoſeWtifyed him, and made him the Father of all 
lat dif levers, while he was yet uncircumciſed 
of likWerefore the Law here ſpoken of, was the 
olpel iy of Moſes, which was given aſter Abra- 
M 25 War, and the Promiſe is of his being Heir of 
Nas Wie World, or Head of the Faithful, v:z. 
tion 0Wiat God would raiſe upa Church in, and 
s Hen him, which ſhould be ſaved by Faith as he 
GOV: and Faith here, is Abrahar?s Faith in 
libert)Wt Promiſe, by which he was juſtifyed be- 
nere Vlre he was circumciſed, and by which all 
e jul-W: Seed ſhall be juſtifyed, direRing their 
With more expreſly to Chriſt, v. 14. Now, 
fet Ofih the Apoſtle, if they that are of the Law, 


le that Ik Jews, are Heirs of the Promiſe, $.e; by 
ly that & Law, (for by Faith they were Heirs as 
0 0b as the Gentiles) then the Promiſe and Faith 
uſt 'e made woid, i.e, Abraham and his Seed 
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by Faith without that Law could not bejuſti-MW 
E fyed, becauſe men at that time were to "6M th 
juſtifyed only by that Law, and. further bY nj 
faith, ver. 11,12,13. That Abraham wall nc 


juſtifyed by Faith before he was circumciſed ya 
and received circumcilion as the Seal of theſſy, 
righteoutneſs which he had being uncircunWof. 
cited, to thew that the Gentiles ſhall be juſliMhr 
fyed by Faith, though they were not circunWWing 
ciled, nor obliged to the Law of ojes: anWitta 
that the Fews though circumciſed, and ob 

ſerving the Law (of which circumci/tor: wa 

a Badge) ſhould be juſti:yed by Faith as h4 

was, and not by that circumciſion, v. 11,1: p 
He received the ſign of Circumciſion, a ſeal off h;t 
the righteouſneſs of the Faith which he had yl :&« 
being uncircumciſed, that he might be the Fafff p64 
ther of all them to believe, though they be nll x; 
circumciſed, that righteouſneſs may be imputed}, 2, 
unto them alſo : and the Father of circumciſ ,int 
to themthat are not of the circumciſion only * b then 
alſo walk in the ſteps of that Faith of our Falf 1; , 
ther Abraham, which he had yet being una 1p] 
cumciſed: The Father of circumciſion to then ye by 


that are not of the circumciſion only, 1.0. MY wn | 
becauſe they were circumciſed, and had thi ;, e. 
Law of 7/es; but becauſe they walkza i 19 res 
ſteps of his Faith, of the acceptance wierd and | 


of Circumciſion was a Seal : He adds a00F prgy, 
ther reaſon, v. 15. why the Law could nqFz, ;, 
make them heirs of the Promife, for # 'Yf 11,-; 
Law tis the knowledze of Sin, and where th ng : 
75 0 Law, there is no tranſgreſſion, 1-t "il rear 


Law as given to the Fes did but ſhew I 
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their duty, and ſo convince them of fin; be- 
aule they could not keep it ; and therefore 
that could not make them heirs of the pro-g 
niſe, but on the contrary, if they muſt ſtand 
nd be tried by that Law, then the Promiſe 
yas to no purpole,and Faith in it had no force, 
70, the Fews were not juſtifyed by the Law 
of Moſes, they were brought into Canaar 
orthe Promiſe, Dext. 9.5. not for their keep- 
ng the Law; and that was a Type of their 
taining eternal life. 


Ar oument 4. 


Row. 5. 1, &c. the Apoſtle having proved 
that we are juſtified by Fait', lays down the 
Efe&s of this Juſtification , where firſt he 
lpeaketh of Juſtification as a thing done and 
ranſated already to Believers, 4rza:w04y7es 


# i @is:vs , being therefore juſtifyed by 


faith, or when we are juſtifyed by Faith ; and 
tien he deſcendeth to the Effects, 1/. Peace 
or reconciliation with God, v. 1. which he 
mplifyeth,' v. 10, 11. When we were enemies 
ne were reconciled to God bythe death of his Son, 
and being reconciled we ſhall be ſaved by his Life, 
Le. brourht toglery, and through him we have 
rerved the atonement, naTunnarlu iafonsy 
and glory in God on that account, which is 
proved by the compariſon of our fall in Adm, 
V. 12. ad finem, Viz. as by being born of 4- 
dam we are enemics to God, under his wrath 
ad condemnation, ſo by believing in Chrift 
Rare reconciled to God and haye peace with 

v3 him 
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him. A ſecond EffeR of Juſtification here 


mentioned, is accels into that grace orfavoy 
# wherein we now ftand, v. 2. 1. e. preſent fa- 
vour with God, and freedom of acceſs tohim 
A third rejoycing in hope of glory, v. 2, 1a 
@ 1:92, we boaſt, the higheſt kind of rejoyce 
ing. A fourth, rejoycing in tribulation, ». ;, 
4- in confidence of ſpiritual benefit by them 
and deliverance out of them. A fifth, a pou 
ring of the Love of God into the heart, ». . 
2xu4vrat. All theſe flow from Juſtification 
in this Life, as natural fruits in Believers; 
but if we are juſtifyed by obedience none of 
thee can ſtand. | 
 1/f. There is no juſtification in this life, it] 
is no paſt or preſent certain thing, but a fu- 
ture and uncertain : If obedience to the Go- 
ſpel be that whereby we muſt be juſtiſyed, 
then we are not juſtifyed til} our obedience de 
fulfilled, and that is not till the Soul be out of 
the Body. Weare told that there is a ſenten- 
tiall Juſtification, when the Judge ſhall pro- 
nounce us acquitted, which is not till Judge 
ment ; but there is a conſtitutive Juſtificati- 
on by the Judgement of the Law in this Life, 
when the Law pronounceth us Righteous ac- 
cording to it, and to be ſuch as the Judge wil 
Juſtify z but neither will this hold, the Go- 
Ipel cannot jndge a man to have fulfill'd it be- 
fore he hath fulfill'd it, which it muſt do ifit 
judge or pronounce us righteous for the obey” 
ing the Goſpel to our lives end, before we be 
dead, The compleat condition of Juſtificats 
02 they acknowledge is obedicnce to the end 
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of our lives, and Juſtification is an acquitting 
vsand accepting us to life for that obedience; 
therefore till that obedience be performed ,& 
the Goſpel doth not acquit us, nor pronounce 
us Heirs of Life ; therefore there is no con- 
ſitutive Juſtification in this life by obedience. 
Imperfe& or inchoate Juſtification, which they 
lbmetimes ſpeak of, when a man begins to obey 
the Goſpel, is nothing but a probability of 
deing juſtifyed ; For it a man fall from his In- 
tegrity he ſhall never be juſtifyed, though he 
obeyed for a time, no not in part, nor his con- 
demnation Tefsned. All that can be 1aid ts, 
That ſuch a man is in that way wherein if he 
continue to the end he ſhall be juſtifyed, but 
if he continue not to the end, he ſhall no 
more be juſtiſyed than he that never entred in- 
to that way : Nor can theſe Effects of Juſtifi- 
cation ſtand upon the foundation of obedience z 
if. Not peace and reconciliation with God 3 
for if we are to be juſtifyed by obeying the 
Goſpel to our lives end, then God 1s not at 
peace with us, nor reconciled to us till then : 
There is a ſuſpenſion of the execution of the 
Curſe of the Law, and there is a Law of Life 
given, by which (when we have fulfilled it) we 
ſhall be ſaved, and former fins forgiven, but 
If we fail (as we may,) both the Curſe of the 
Law and the Condemnarion of the Goſpel will 
fall upon us; all this while we are byt Pro- 
bationers for life, and all God's kindneſſes to 
Us ſpiritual and temporal, are merciful encou- 
rgements to us, but not the EffeRs of recon- 


lliation, 2/y, Not the preſent favour of 
P 4 God, 


Num. 196, fruits of vindicative Juſtice ; we muſt bear 
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God, God indeed out of his infinite goodnch 
beſtoweth many bleſſings for our prelent com- 


\ #fort to own and to encourage obedience, butſcin 


they proceed not from the Love of a Father{Wiut \ 
to Children; the greateſt inward comfort andWuur 
joys of the Godly, cannot be tokens of father- i 
ly love or certain ſpecial favour : For Adop-fiſſgc 
tion doth certainly preſuppole Juſtification, 
God muſt 1}. juſtify us before he be our Fa-MWul 
ther, and ſo accept our perſons before he ac-W, 
cept our obedience as the ſervice of Children; 1 
but obedience to the end being the condition W/na 
of our Juſtification, neither Juſtification, norſall 
Adoption, nor the ſpecial Fruits of it can take rout 
place in this life , and I think none will ſay we ny 
have inchoate adoption for God to be our Fa- is" 
ther and we to be his Children in this life im- ng 
perfetly, and when aur obedience is com- W/tt1i 
pleat, that Relation will be conſummate allo, Wome 
3/y. Nor joy in the hope of Glory, for upon {W"ot 
the uncertain condition of obedience (which Wipe 
no man can be ſure by this Dorine that he Funk 
ſhall perſevere in) a man can have at the moſt Wſirnc 
but a good probability of his Salvation mixed I7 be 
with fearand danger, and this fear will bethe 
greater, the more ſerious men be, and appre- 
enſive how hard it is to enter in at the ftrait 
Gate; what room then is there for great Joy 
and even boaſting in the hope of Glory ? 4) 
Nor joy in Tribulations. AfMiions by this 
Dodrine are accounted ſome part of the curle, 


| lty 
el, 
lifica 
tuly 

) ſe! 
them, but what great comfort can there be in }ſÞ® a 


them * How can we be ſure that they ey Ad © 
4 ''. 1 $1 no 


(227 ) 
dnek Mint ift out our Grace rather than our Chaf, 
com-MWidthat we ſhall have a blefſed Iffue of them, 
, butMcins we have no Promiſe oi any ſuch thing, 
atherM{Whut what depends only upon the condition of 
t andMuur own obedience ? 5!y. Nor can the heart 
ther-Mix filled with the ſence of God's Love: The 
dop-Migelt apprehenſions of the general offers of 
ation. Waercy and love, though they may calm the 
r Fa-MWvu!, yet cannot make it joyful under afflictt- 
e ac-Mos, nor fill it with joy and peace in believing; 

Iren; Mid itthere be a fence of Gods'particular, e- 
ition icnal love to us, fealing to redemption, and 

nor allowing up all fears, and the {ence of other 

take {ioubles, as cannot be denied to have been in 

y wefluny Martyrs and fome other Godly pertons ; 

r Fa- Wii's muſt ſuppoſe their Salvation to be out of 
> im- Finger and not to depend upon conditions not 

om- Witt fulfiiled : If Chriſtians do here receive, in 

allo. Mine fort, the end oftheir Faith, the Salvatt- 

pon MW of their Souls, and rcjoyce even with joy 

hich Wilpeakable and full of glory, and can be 

: he Mhiink'ul for it, then the finihing of their obe- 

moſt Wience is not the condition of it, but it comes 

xed Wii believing, 1 Per. 1.8,9. 


Pre- Argument 5. 


ralt 

Joy MI. ive are juſtifyed by obedience to the Go- 
ly. kl, or obedience be the condition of our Ju- 
this Wication, which is all one, then it may be 
le, Wy faid we are juſtifyed by love, patience, 
car WW lel-denyal, and every other grace as well 
> in Wd as much as by faith For thefc in habir 
1all nd Exerciſe are the parts of Golpel-abedi- 
not ence, 


a 
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ence, and Faith it ſelf is but a part of theſame 
andin it ſelf not ſo noble and excellent a part, 
as Love and ſome other Graces ; but the Scri- 
pture is wholly li[ent of any ſuch matter: We 
are never faid to be juſtifyed by Love, Pati- 
ence, &c. but always by Faith, and whenit 
1s once laid, Fam. 2. A man ts juſtified by works 
and not by faith only : Juſtification is taken im- 
properly, viz. That a man cannot be a true 
Chriſtian and faved by Faith which brings not for 
forth obedience: If they ſay that it muſt beRWbr 
taken properly, and that works in general inWkt 
cludeevery particular Grace, and fo we mayſihcli 
be {aid to be juſtifyed by them ſeverally inWrot 
part, I demand hoy faith is oppoſed to workWperi 
in juſtifying, in the Apoſtle's Diſpute about it Wie | 
in the Epiſtle to the Romans and Galatians Wl it 
Doth Faith ſiznifie obedience to the Goſpel foi be 
zng from Faith or a belief of it, and WorkWhit 
 perfett obedience to the Law ? Thus they lay 1. 
but I would fain know why obedience to tid"jc 
Goſpel ſhould be called Faith rather than obeWhitt 
dience to the Law ; for Faith had as great Whrti 
part in it, and as great influence upon that 0Ffivt { 
bedience as upon Golpel- obedience: Adan Water 
that he might have kept the Law of God per 
fealy, muſt have perfeRly believed the Ex! 
ſence and Nature of God, his Authority ove 
him, that this Law was from him, that 1t wa 
juſt and good for him to obey, that the Prc 
miſes and Threatnings annexed would be cc! 
tainly fulfilled as there was occaſion, andti 

in the courſe of his Obedience he muſt hag 
truſted in God for the fulfilling of every uh 
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miſe which concerned each part of his Obedi- 
ence, and moreover that he ſhould be happy 
;hedid perſevere to the end. Now Golpel. ® 
Faith (according to this DoQrine) doth no 
nore ; it believeth that Jeſus Chriſt is King 
and Saviour, that he gave the Goſpel as his 
Will and Law, that if we keep it to the end 
we ſhall be ſaved, that all the Promiſes and 
Ihreatnings of it in the general, ſhall be per- 
brmed, and in particular, as there is occaſion 
fr them in our lives, only this Fatth is imper- 
kt as well as our obedience, mixed with un- 
telief and ſubje& to wavering z why then may 
tot Faith comprenend perfect as well as im- 
WT perfect obedience, or why ſhould the latter 
W ic called Faith in oppoſition to the foriner, 
| it be ſaid Goſpel-Faith doth alſo include 
i belief of the Pardon of Sin, which Adam's 
faith did not ? 
| Anſwer, The addition of one new partial 
Modjct alters not the nature of the habit. 
aith is Faith till, though it believe lome 
Wrticulars under the Goſpel, which it did 
ot extend to under the Law : as it did then 
tend to ſome particular (v. 9. perfect free- 
lom from all trouble in the continuance of in- 
Ncency) which it doth not believe under the 
Woolpel ; but perhaps, belief of pardon may 
MW the reaſon why it may be oppoſed to per- 
kt works; it may be the reaſon why imper- 
kt works, and the Faith joyned with them, 
ty be oppoſed to perfet works and their 
With; but it can be no reaſon, why imper- 
c kt works ſhould be called faith ſimply with- 
. | | | | out 
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out any limitation; and perfe&t works hi 
called works ſimply, as if they included nd 
Faith. Moreover, the belief of pardon in thi 
Goſpel, is but accidental by this ' Dodrine 
for eternal life is promiſed to ſincere Obed: 
ence to the Precepts of the Law ; the diref 
and principle obje& of Golpel Faith here, i 
the promiſe of life to Obedience, 7. e. if the 
obey the Goſpel fincerely they ſhall be f 
ved; and this was the nature of Adaw' 
Faith, to belicve if he obeyed perfeRly, h 
ſhould be faved; now it is accidental to this 
that men be ſinners and need pardon, and 
muſt believe that they ſhall be pardoned : an 
yet with theſe men, Pardon is nothing b 
oli punire, that God will not condemn to 
ſin; and thus, when we believe God will fav 
us, if we obey ſincerely, we do conſequent 
ly and implicitely believe he will not condem 
us, .e. will pardon us all our fins, but ti 
1s implicite and indire& ; therefore the belic 
of Pardon cannot be a reaſon why Golpe 
Obedience ſhould be called Faith, and oppC 
ſed to the Works of the Law. 


Argumcit Ge 


If Faith and Obedience be the Conditio 
of Juſtification, then the great falls of the goc 
ly ( fuch efpecially as waſt Conſcience, al 
make a breach upon their ſincerity) muſt 
terrupt their Juſtification, and bring them | 
to a ſtate of damnation; fo that their only !! 


medy muſt be tg begin their Repentance 21 
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(bedience a new; and if they have not time 
pdo that, but ſhould die in their (in, or ſfente- ,, 
knels after it, they muſt periſh for ever: 


Mit we do not find in Scripture any word of 


tis We read of the fall of ſome, as Noah, 


Mt, $::9-pſor, and read nothing of their reco- 
Wicry, and yetno queſtion made of their Sal- 


ntion: We read allo of David's and Pe- 
ts Repentance, and their great Sorrow, yet 
w:that they reckone(] themiclves under con- 


ri Mfemnation : We find Vawd and others, in 


he Pſalms and Prophets much complaining 
«their Sins and Aflictions, the fruit of them, 
ifthe want of God's Favour and Preſence; 
ſet they call him their God, and beg the re- 
toring of his Favour, that he would not take 
lis Spirit utterly from them, Pſzl. 51.5 1,12. 
Al their Complaints and Prayers argue want 
i preſent ſenſe of God's Favour, and the 


Mfpicknings of his Spirit : not that they were 
Mitterly out of favour, or a reconciled ſtate. 


[tis true, it is not ſafe for young or unexpe- 
enced Chriſtians, when guilty of foul fins, 
or great decays of Zeal, to retain mueh con- 
dence of their good ftate: but rather, to 
remember from whence they are fallen, and 
b repent and do their firſt works, becauſe 
lley may be eaſily miſtaken about the truth 
of gracc, when there hath been but little proof 
f it; but well-rooted and experienced 
Cariſtians upon their miſcarriages are not 
bound to queſtion their Juſtification, but to 
wmble themſelves greatly for abuſing the 
Srace and kindneſs of God, and ſubmit - 

is 
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his fatherly correQion, and ſhould they doubt ham 
as ſome do, yet is not that the beſt and moſt tin 
E proper motive to humble and recover them, We 
but rather a diſcouragement and hinderance. {Wc 
Fear of Hell, and ſuch like Motives work Wt © 
beſt upon the unexperienced and ignorant; Led 
but the want of God's Preſence, and other W"*!! 
effets of his Fatherly diſpleaſure are moreMW{W 
ſuitable, and more effectual to grown Chriſt Wi" 
ians : Nor doth the Scripture {peak any thing 
of the condemnation of thoſe that die in at- 
val (in; andeither havenot aEtual repentance, 
or not time to make prooti of the {incerity ofit. 
The young Prophet, 1 King 14. and the er- 
cellent 7oſiah, 2 Caron. 35.21, 22. were boti 
ſlain prelently upon an at of diſobedienceto 
the exprels Commands of God; and yet no- 
thing is faid to render their Salvation doubt- 
ful: andin this cafe I would ask whether the 
habit of Faith and Obedience be utterly ex- 
tinguiſhed ? If not, it is ſtrange that Men 
ſhould go to Hell with a real difpeſition to 
love and ferve God, only wanting time to 
recover themſelves from ſome fall. If it be 
extin&t, it is alſo ſtrange, that one, or a few 
acts of (in, it may be for a few moments, 
ſhould utterly root out grace, which hath 
been long in planting and confirming. 


Argument 7. 


Laſtly, If Faith and Obedience bethe Cor 
dition of Juſtification, then there is no way 
to comfort Confciences troubled for fin ; but 
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fling chem they muſt be obedient for the 


tne to come ; but for the preſent there is no '* 


reecenor hope, no, though they were going 
ut ofthe World. This|\Argument is much 
led by our firſt Reformers, Luther, Me- 
nthon, Chemnitius, &c. and they thought 
t unanſwerable, 0:2. That however men in- 
knible of lin might diſpute for the influence 
[their works on Juſtification ; yet when men 
kweſore terrors of Conſcience, wounded for 
hn; neither their works paſt, nor their pro- 
tiles and purpoſes of what they will be for 
e future, will comfort them; but only the 
Dotrine of Free-grace and Pardon, by ho- 
ing in the Mercy of God. Our Martyr 
Mr. Bilacy, hearing a Rhetorical Preacher 
ling great ſtreſs upon Repentance and Obe- 
lence as the only ground of hope, was offen- 
ed and ſaid, ZHow uncomfortable would this 
uttrine have been to me,when I'was in my great 
rrors for my fall ! The Conlequence 1s un- 
niable, If we muſt be juſtified by Obedi- 
ace, and that perſevering to the end; there 
kno comfort to a diſtreſled ſinner, unleſs 
jou can ſhew him, that he hath ſincerely obey- 
« lometime paſt, and therefore is fulfilling 
le Condition of Juſtification 3 or by telling 
lim, he muſt now reſolve to be obedient for 
lle future ; and if he do fo reſolve, there is 
bne probability he may be ſaved ; but there 


a de no good hope till after fome proceſs of 
ime he hath evidenced the ſincerity of his 
Wedience, which ſhould he quickly ow 

there 


(224 / 
there would beno time for, therefore no to 
lerable groun:! of hope or comiort for him 
but a bare peri4ps that his purpole of obedi 
ence may be truc and fincere, and to acceptec 
for his Juſtification. But the Scripturestead 
otherways, our Saviours, who knew beſt ho 
ro Ipeak to th: Soul, faith to the Paralyti 
Mar. 9g. 22. Be of good cnear, thy ſins are fir 
given thee ;, and to the Woman, Luke 7. at 
Thy fins are forgiven thee, and Peter , Att 
2.37, 39, Cc. when the Jews were pricket 
at their hearts, biddeth them repent, and » 
baptized in the name 6f Chriſt for the remiſſu 
of ſins, and that they ſhould receive the nift « 
the Holy Ghoſt, becauſe the Promiſes did be 
leng to them and their Children. We lcefot 
Sivencſs is immediately promiſed to tremblin 
louls, and they are dire&ed to hope for that 
and look to the Promites of it tor prele 
peace and comfort, and certainly when G0 
enlightneth the Conſcience and ſetteth finin ot 


vid. Jobg. der before it, no man's {incerity will be a ful 


ve 19, 10 ficient ſtay to him, his obedience will appe 
_ gas very ſmall, not fit to be preſented to God 
= 9. the beſt will cry out , If thou Lord ſhould 
mark imiquity who ſhall and ? Pal. 130-9. 
and enter not into Fudoement with thy Servalt 
for in thy ſictht ſhall no fleſh be juſtified, Pf. 14 
3. And though they that be but lightly tou 
ed with {in are ready to promiſe great matte! 
for the future and to quiet themſelves wi 
that, yet they that be throughly wounde 
and humbled can never build their peace Up 
purpoles or promifes of obedience, but Vt 


— 
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the free Mercy of God in Chriſt, from whence 

{lo they muſt have their power to obey, or, _ 
their purpoſes are in vain, and alſo the accep- 
ance and forgiveneſs of their poor, 1mperfe& 
obedience. Whatever are the diſputes of cu- 

rious Wits, or of rational Parts, who would 

kin bring the Methods of Sovereign Grace to 

te Rules of Humane Reaſon, yet I never met 

with any ſerious man, nor I believe never ſhall, 

ho would ſoberly ſay, That he expefted to 
ſaved or juſtified for and by his Obedienceto 

the Goſpel. 
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CHAP. X. 


OA. 
—E 


An Anſi wer to the Arguments for Obe- 
aience being the Condition of Fuſtifi 


cation. 


\ TE come now for a cloſe of this Work 
to conſider the Principle Arguments 
that are brought to prove, That Obedience 
to the Goſpel or Faith, as comprehending all 
Obedience, is the Condition , by fulilling 
whereof we muſt be juſtified; and it is al- 
ledged, , 
1/k. That this way of Juſtification ſeemethi 
moſt rational, obvious and agreeable to the, 
whole Tenour of Scripture, which makeththe(" 
Promiſes both of this Life and that which is to 
come, to Obcdience, 1 Tim. 4. 8. And that,” 
the way of Juſtification by truſting inthe Pro-W: 
miſe of Mercy putteth ſome force both upon 
Reaſon and many Texts of Scripture : Thus 
. Mr. Trucman often. | 
Anſw. 1/t. It was Melanthon's Obſervation, That 
_ man's Reaſon, which he call d humana Phil 
bus af *;, ſophia, doth always cheriſh a notion of being. 
Rom, juſtified by Works, and therefore JuſtificatiM 
on by Faith ever hath been, and ever ſhallbqy 
oppoled both by curious Wits and by gra" 
Moral Men, not only among Heathens, buy 
.in the Church alſo; which cometh parth k 
from the Pride of Man, who would fain 
{omething, but chiefly from the —_ : 
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he Law of Nature or Works, which taught 


therefore men's Confciences , though they 
Obe- tear the Letter of the Goſpel, donot, cannot 
ſtif tcheve that they can be juſtifyed by Free 
Grace, without any reſpe& to their Works, 
ll they are inwardly perſuaded by the Spirit 
« Chriſt. Chriſt crucifyed was a ſtumbling 
Block to the Jews, who truſted to the Works 
the Law, and Fooliſhnels to the Greeks, who 
ought themſelves wile and rational men , 
IGr. 1.23. It is therefore no inconvenience, 
it Juſtification by obedience 1s moſt agree- 
le to carnal and unſan*tified reaſon, and Ju- 
lication by Faith not ſuitable toit : But I 
poſe this Author by rational, meant, That 
ie ſeveral parts and contequences of the Do- 
ne of Juſtification by Obedience did better 
Mere and agree together, than if it were 
urmed to be by Faith only. Of this let the 
usReader, that hath been ſenſible of fin 
dC guilt, and feelingly underſtands the 
bounds of a Chriſtian's Hope and Peace, 
uge, They Tay , That man being under 
ath for breaking the Law of Works, deſti- 
& of the Image or Grace of God, did yet 
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pificar ſve a New Law purchaſed by the Death 
ſhall be Chriſt, to repent, believe, and obey the 
y gran cepts of it, and for 1o doing he ſhould be 
ns, but «, his former ſins forgiven; yet all this 
part We he is not able to repent, believe, or 0- 


fain Þf |, nor is there any promiſe that he ſhall be 
fon o0ff® able; and if he receive Grace to do this 


All 


If mealure,ye: it is not infured to him ;, he 


Q 2 may 


and allowed no other way of Juſtification, and 1 
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he may and many do loſ2 it, yea he may re- 
cover and and lole it again, and if deat 
ſhould ſeiſe him in any of thelc fad intervals 
all his obedience profiteth nothing, but hepe 
riſheth for ever ; if this will comfort orlſettle 
an afflicted, unſettled conſcience, or ve agree] 
able to the taſts any have had of the Grace off 
God, let fuch judge. On the other ſide, nw 
teach, That man being utterly loſt by guil 
and inability to ob2dience, God lent his$y 
filly and abſolutely to fatisfic his Juſtice an 
to purchaſe eternal life for as many as he ha 
choſen. This purchaſe he declarcd in the Ge 
ſpel, promifing pardon and eternal life to 
thae humbly fly to and truſt in him for it, th: 
when his promile is publiſhed God ſendet 
forth his Spirit, and perlwadeth the hearts 
his Ele to truſt in it, that hereupon hegi 
eth them pardon of all their fins, and a rig 
to eternal life, for the fake of his Son's {ati 
fation and- purchaſe , that being thus reco 
ciled to them 3 he doth further make themh 
Children, and heirs of Glory for his So 
ſake, and becauſe they are his Children, 
giveth them the Spirit of his Son to ren 
them after his Image, to continue and perke 
grace in them, and forgiveth all their infirm 
ties, and blefſeth them with all temporal a 
ſpiritual bleſſings in Chriſt, and ordereth : 
his providences for their good, to purge 0 
ſin and to perfect grace, till at laſt of his 
therly Goodneſs he crowns them with etc 

life, after their hard ſervice on Earth ; toc 
.courage them in which Heaven was prop0 
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5a Reward to them ; wherein is this irrati- 
ay re-© onal or inconſiſtent with it ſelf ? 
_ deat | No 
erval The Scripture for the moſt part ſpeaketh 24/y. 
he pe to the Conſcience and Aﬀeciions, more than 
r {etl the Judgement, and therefore handleth not 
agree] things diſtinly and didaQically, but putteth 
race op many things together, faith and obcdience in 
ie, wil] gencral ar in particular duties, as is moſt 
5y guil luited to practice; and thereforc it is no good 
his So Argument, Faith and Obedience are joyned 
ice an together ofren times as the means of Salvation 
; he ha without diflinguiſhing the ſeveral Offices of 
the Ga each, ard what influence each have upon the 
e to? kveral parts of our Salvation, ergo, both to- 
it, th: gether and alike do juſtify us before God. Yet 
(enderlF it is evident from the whole Tenour of the 
carts M \cripture, That forgiveneſs of in, reconcilia- 
he giv tion, peace; with God, hope of Heaven, all 
| a rig come by our flying to and hope in Mercy and 
n's latlY Grace alone. This was renew'd to Adam by 
s recolfromite of the Secd of the Woman, Ger. 3.17. 
them iſ And by Sacrifices ; in like manner renewed 
1s Soto Abraham by promiſe, with the Seal of Cir- 
dren, WF umcifion, and a more particular proiile of 
0 reneWChrict. The Pſulms practically excmpliſy , 
1 perfe@ That our only refuge is Free Mercy : The 
infirmfrophets are full ot promilcs of Pardon, of 
oral aicaling Backſlidings , Jer. 3. 12. of loving 
ereth Mircely, Z7oſ, 14.4. of forgiving beyond man's 
urge 0Milouphts , //z. 54. 6,7,8. andthe like. Our 
f his Ffffviour and” the Apoſtles preached this Do- 
1 etcNMirine to convinced and humbled Sinners , 
5 toWitough they infit much upon Qbedience tq 
"ropol Q 3 con- 


Gr, Prop. 
Ps $6, 


Anſw. 
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convince and reclaim the hypecritical backſli- 
ding Jews : To the Heathens, who had no ex- 
©>ecule for in, they preached nothing but par- 


don at firſt, and beſides this, when the Do- 
&rine of Juſtification is diſtintly propounded 
and proved, it is wholly aſcribed to Faith. in 
the Promiſe, in two moſt argumentative Epi- 
ſtles to the Romans and Galatians; upon which 
they that would bring in obediente are fain to 
make a manifeſt force, whereas we force no 
Scripture, but explain thoſe that ſpeak gene- 
rally, by ſhewing the ſeveral AQs of Faith , 
and aſcribing to it and to Obedience their di- 
ſtint Offices. 


Argument 2. 


They argue, That God is not to be conſ- 
dered as a Creditor in the buſineſs of Juſtih- 
cation, but as a Regtor or Governour, deal- 
ing with Sinners, not as with Debtors, but as 


with rebellious SubjeRs, - who are to be forg1-| 


ven and reclaimed by Laws, and by granting 
thera Terms and Conditions of Pardon and re-| 
conciliation. (Mr. Trueman.) 


The Scripture ſetteth out God under the 
notion of a Creditour, and pardon by forgt 
ving of debts, Mar. 18.23,27. &c. andfuch 
a one as doth not releaſe part only, and requi 
ring a third or fourth of the Debt, but as of 
that forgives all,even to ten thouſand Talents 
and we are taught daily to pray, Forgive # 
our Debts as we forgive our Debtars;, and y 

; We 
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we acknowledge, That God in juſtifying Ceal- 


eh with menas a ReQor or Governor. To Par- - 
don is an a&t of Government, yea of Sovereign- 


ty,none but a Sovereign can forgive the breach 
ofhis own Laws, and reſtore offenders to fe- 
our. God as as a Supream Legiſlator and Re- 
ftor thought of a way to fave finners, ap- 
pointed his Son to die for them 3; accepted his 
latisfation when it was made, promtleth 
rardon to them that fly to his mercy, and 
nercifully forgiveth them that truſt in ir, and 
juſtly acquitteth and diſchargeth them for the 
Righteouſneſs of his Son; and when they are 
uſtified and made his Children, he doth eter- 
nlly govern them by his Laws of Obedi- 
nce : all theſe are the as of a Rettor ; there- 
fre on this account, there is no nced that 
they ſhould be juſtifyed by Conditions of 
New Obedience. 


Argument 3, 


They argue, From the compariſon of Mens 
brgiveneſs, which is always upon conditions 
of amendment, cither expreſſed or implied, 
When a Prince Proclaims Parcon to Rebels, 
tis either expreſt or implied, that they lay 
own their Arms, and return to their obedi- 
tice and continue in it: In like manner (they 
fink) God cannot pardon men, but upon 
Conditions of Repentance and obedience for 
lie remainder of their lives. . , 
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If a man ſhould receive and accept fatis- 


"PF faction from another in the behalf of an off: 


endor, and then impoſe conditions upon him, 
for his Pardon or Reconciliation, he would 
certainly be unjuſt : and this is our cale to- 
wards God : he hath accepted a Ranſom. and 
Atonement inthe Bloud of his Son, and for- 
giveth men for, and in reſpe& to that; and 
therefore requireth no conditions of them fo 
their reconciliation; but that they accept ofa 
truſt in the mercy promiſed in his Son. 


There is another great difference betwixt 
God and Man in the matter of forgiveneks, 
Man cannot make the Offendor obedient for 
the future; nor can be {ure he will be obedi: 
Ent; and therefore he makes conditions withor 
him, and obligeth him by hope of impunity 
and fear of puniſhment, if he offend again: 
but God can, and doth intend when he par- 
doneth man to give him a heart to love and 0-4 
bey him to the end; and therefore needs not 
make this a condition of their pardon: Bc 
ſides the greateſt Princes have not 1uch abloſue 
Power of pardon in the þreach of their on 
Laws, as God hath of his ; nor can they rep! 
the diſhonour done to themſelves and their 
Liw, as God can; partly in magnilying his 
grace, and partly in the jneſtimable value 0 
his Sons bloud, by which all the difhonout 
done to him by Man is abundantly repaired: 
But Mr. Baxter hath handled this queſtion n 


/p.1 a fet Diſputation to which he refers 5: 


where 
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where he give us 10 Arguments to prove this 
atis- Ml Theſis p- 13. We are juſtifyed by God, by | 
an off. our believingin Chriſt as Teacher and Lord, 
a him, {od not only by believing in his Bloud or 
would Righteouſneſs, which I ſhall briefly conlider 
le to-MW ofar as they tend to prove Obedience to be 
m. and the condition of our Juſtification, which is 
d for- Mthe main drift of them, though not as they me- 
-- and dately refpe& the terms of his Theſis, which 
em for [have before proved out of this ſame diſpura- 
pt of ation to be equivocal and improper : For by 

this Doctrine, we are juſtifyed only by obey- 

nsthe Goſpel of Chriſt, which confiſteth of 
etwixtMtis Precepts, Promiſes and Threatnings, which 
/eneſs Will proceed from him as a King, not as a Prieſt 
nt forWor Prophet; 5. e. therefore weare juſtifyed by 
obedi-Miclieving in him as King only, notas a Prieſt 
s with Yor Prophet, unleſs accidentally and remotely, 
punityM}ſs he confeſſeth, p. 25. The Argument fol- | 
again: lows, 
e par- 
and 0-4 Argument 1. 
Js not | 
: Bc From the confeſſion of thoſe that we diſpute D. 13 
blolueith. If it be granted that believing in Jeſus OY 
ir ounſChriſt as Lord and Teacher is a real part of 
repairſWiie condition of our Juſtification, then it is 
| theirſÞyanted, that by this believing in him we are 
ig his iſtifycd as by a condition; but the former is 
lue ove, therefore the latter. 
onour | 
aired:W If he had quoted any Authors, we might _q»ſw. 
Hon infſſ"e better have judged of the truth of the 
s VS} Atecedent ; all that looks like a proof is, 
where | :-"Þ6: Bd 


j 
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p. 14. 34ly. They expreſly make it antece- 
dent to our Juſtification, as of Moral neceſſ- 


—Y ty, ex conſtitutione promittenttss, and fay it is 


the Fides que juſtificat- All the meaning © 
whereof is, that as the Goſpel reveal 
Chriſt who dyed for us to be a King and 
Teacher of his People; ſo in order to our 
coming to him to be ſaved by him, we muſt 
acknowledge or believe this Doatine, that 
he died for our ſins, and is to teach us and 
rule us, that he may fave us. But, 


1. It is not neceſſary to Juſtification, that 
perſons ſhould have a diſtin knowledge 0 
the Offices of Chriſt, but *tis ſufficient that Y® 
they ſeek Pardon and Salvation only through 
him. This Faith ſaved them before Chrilt's (Þ" 
coming, though without any diſftin& knoy- 
ledge of his Perſon; and under the Goſpel, 
many ignorant perſons, and weak capacities, 
yet true Chriſtians, ſcarce ever have a more 
diſtin knowledge. of their Saviour in whom 
they truſt, (much leſs have they it before Ju- 
ſtification. ) 


21y. If believing in Chriſt as Lord and 
Teacher mean (as it ought in this Argument) 
a purpole or promiſe of Obedience to Chrift; 
it isno part or a&t of juſtifying Faith ; not of 
the faith que juſtificat, but an effect wrought 
by it; and if any of our Divines fay it 15, they 
ſpeak popularly not logically, and are popu} 
larly to be underſtood, viz. that juſtifying 
Faith is always conjoyned with a purpole © 
obedience. 3) 
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3/y. If believing in Chriſt as Lord and 


Teacher, as well as in his bloud, be taken for t— 


truſting in Chriſt to be taught, 1{ancrified and 
ruled by him to eternal life, as well as to have 
our fins forgiven; this we grant to be juſtify- 
ng Faith, Faith gue juſtificat , bur theſe are 
lveral a&ts of Faith, and they tave their ſeve- 
al particular obje&s:and their vrder, and do 
tt all go before Juſtification 5 but a finner 
firſt looks to Chriſt to ſatisfy the.Law, to re- 
conciſe him to God, to deliver him from 
math, and when the Promite of this is reveal- 
alto him, he truſteth in it, and hereby is ac- 
cepted and reconciled ; his next care is, how 
te ſhall hold out to ſerve Gad, and to be 
Irought to his Kingdom, and then upon 
nowledge of the Promiles of the Spirit and 
brace of Chriſt flowing from him as Prophet 
ad King, he truſteth in them to be preſerv- 
«to the Heavenly Kingdom ; but this fol- 
bys his Juſtification, and is the immediate 
"ot of his Obedience; for having hope in 
iriſt for grace and perſeverance, he is there- 
ly ſtirr*d up to make a Covenant or Promile 
if all Obedience ; but all this is nothing to 
ove that our Obedicnce is the condition 
mereby we muſt be juſtified, but the quite 


fWtrary. 


Argument 2, 


The uſual language of the Scripture is, that P- 14- 


Rare juſtified by Faith in Chriſt, or by be- 
| | lieving 


Anſw. 


S_, Chriſt doth efſentially contain our bclieving 
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lieving in him, without any excluſion of ani 
eſſential part of that Faith: But Faith | 


in him as Teacher, Prieſt and King or Lord 
Ergo. 


To the Mapor, Faith as including habits and * 
acts of all grace is an aggregatum, and hath nd 
eſſential parts, and as a ſingle habit is a quay Þ: 
lity or ſomething like it, and hath not eſſen | 
tial parts. 0 

To the Minor I anſwer , That juſtifying ! 
Faith doth contain'an afſent to the Do®rine 
of Chriſt's Perſon and his Offices, atleaft in-Y 
plicitely, and a truſt in the promiſe of the be © 


nefits of them al!, and this is eſſential to it M f* 
but from hence it follows not, that Obedience] & 
juſtifies as well as Faith : But if by believing] ' 
in Chriſt as Prophet, Prieſt and King be f 
meant (as it ſecmeth to be) a belief of, and Pl 
ſubjeRion to the whole Goſpel of Chriſt, then 
the Minor is falſe. Juſtifying Faith doth rot © 
In 


include this as the eſſential parts of itz Obe 
dicnce to the Goſpel, and to Chriſt as King] 0! 


and Prophet is the effe&, not a part of Faith, Iſ ®) 
or any clicit a& of it; and though Faith do th 
eſſentially (rather integrally include a belief] th 
of the whole Do&trine of the Goſpel ; yet 1 
the ſum of that Dodrine is compriſed in theIſ of 


Promiſe of Juſtification by Chriſt, all other 

truths being ſome way ſublervient, and to be 
referred to it 3 and ſo Faith hath nothing el{cF "! 
eſſential to it, but an aſſent to, and truſting 3 
the promiſe, and thoſe things th t belongs I 
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When it is added, That we are to prove that 

0 juſtifie is reſtrained to any one At of Faith, __-? 
excluiive of the reſt ; that is ſufficiently done 

when we Prove that Works are excluded, and 

that Faith juſtifies only inftrumentally or as a 

truſt in the Promiſe. 


The Scriptures alledged do ſonte of them 


prove that Faith taken complexly for all Go- 
pel- obedience is required to Salvation, ar. 
16. 16. Foh. 3. 16, 17, 19. and v. 36. but 
then Salvation alto is taken complexly for the 
whole deliverance from (in and miſery, till 
weare brought to Heaven, whereof Juſtifi- 
cation is but one part; and others ſpake of 
Faith properly which is oppoſed to Works , 
& {aid to juſtifie us without them, as Rom. 1.16. 
17,18. and Rom. 3.22,25,28,31. Rom.5.1,Qc. 
And this we deny to include the promite or 
purpole of Obedience. 


Here it is not unleaſonable to ſhew the con- 


currence of Dr. Preſton with us in his explain- 
og juſtifying Faith to cxtend ro all the Offices 
of Chriſt ; becauſe he is confidently alledged 
by thoſe we diſpute againſt for their Opinion, 
though as injuriouſly as the two former : They 
that will fatisfy themfelves may pleaſe to pe- 
ruſe his 11th Sermon on the Govenant ; out 
of which 1 obſerve theſe few things. 


He ſaith, That the way to obtain the Spi- 1þ, 
rit, to mortify Sin, is to believe, to apply to Uſe 3. 
a man's ſelf the Covenat of Grace, the pro- Ibid. 
mile of the Pardon of his Sins ; Theſe are his 
owr. words : * That is the way to get the Spt- 


rit 


Oſe 4. 


(238 ) 


©rit, that is the way to mortify the deeds of 
_ _ ©the fleſh, and to get the heart changed, and 
—Þ<tobe made a new Creature : For he adds; 


© Hope of pardon and mercy melteth the heart, 
* and maketh a man go about the Commands 
© of God as now poſſible, yea to be delighted 
*in. [tis plain the Dr. maketh the Covenant 
of Grace, and the promite of Pardon to be 
believed and applyed to our felves, before 
we can make any Covenant of Obedience with 
God, and that belicvins is truſting in the Co- 
venant as a Promile, and that the Promile of 
Pardon is the firſt thing a Sinner is to apply to 
himſelf,as the meansto humble, change, and to 
bring him to God. 

He ſaith, © God's Covenant with Abrabam 
©and with ail believers,is to give them all blel- 
© {ings in Chriſt, and diſtintly from all his 
© Offices ; pardon from his Prieſthood, teach- 
© ing from his Prophetical, the Spirit and Vi- 


© tory over all their corruptions, together | 


<with all other Priviledges from his Kingly 
© Office. 


He faith, © Thc Condition of this Covenant, 
* that God requireth to make a man Partaker 
© of theſe Bleſſings, is Faith alone : The Cot 
dition, ſaith he, is, * Thou ſhalt believe this, 
< thou ſhalt believe that ſuch a Meſſiah ſhall 
© be ſent into the World ; Art thou able to 
© believe this, Avrabam? &c. Again, Abra- 
© ham did believe, and God accounted that 
© Faith of his for Righteoulnels, 5. e. he ac- 


© cepted him for it; for that Faith he recko- 
| ne 
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*ncd him a man fit to make a Covenant withal, 
'he accounted him a Righteous perſon, 2. e. 


the was willing to enter into a Covenant with - 


(him, becauſe he believed him. 

Moreover, That his believing for a Son, 
nd for the Inheritance of Canaan were tryals 
«hether he could bclieve the Promiſe of the 
Veſhah, that they were notthe Faith that did 
mmediately intitle him to the Covenant, but 
:ts of the lame Grace of Faith, of the ſame 
habit or gracious diſpoſition, whereby he be- 
ieved the Promiſe of the Meſhah; and that 
lis Faith was tricd again when he was com- 
manded to offer his Son, yhereupon God re- 
wed his Covenant with an Oath, Szre, faith 
te, I will perform my Covenant, ſince I ſee that 
ou believeſ me, and feareFt me, and prefer- 


f me before thine onely Son, © Thele are but N, B. 


the Concomitants of Faith. 


Again, © The Condition that God requires 


JT ofevery man to be made Partaker of his Co- 


'renant is nothing but to believe in God, 2.e. 
'God faith, will give my Son to you----- and I 
"mill make hima King, a Priest, and a Prophet 
"to bleſs you; he ſhall give you remiſſion of ſms, 
'he ſhall teach you to mortifie your luſts, and ſhall 
"make you Partakers of his Kingdom, he ſhall 
'make you Heirs and Sons : This is a very great 
'Promiſe, can you believe this ? If a man will 
but believe God now, I fay, it makes him 
Partaker of the Covenant : Hence it 15 ma- 

feſt that Faith only intitfeth to the Cove- 


'ant of Grace , that this Faith is nothing 
elie 


1 
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© elfe but a truſt in the Promiſe of the Bene- 


_ © fits of Chriſt in all his Offices ; and that 


by a Condition is meant only a qualification 
of the Subjea, whereby he is made fit toe 
covenanted with. | 

This is further proved by the Reafons he gi- 
veth why Faith only is the condition. 1/f. Be- 
© caule it works ſanCtification, not that it isa 
* part of it. 2/y. Becauſe nothing elle can 
© anſwer the Covenant but Faith. The Cove- 
© nant is not a Commandment , Do this and 


* live, but a Promile ; it runs all upon Pro-W 


© miles; I will give thee a Seed, in that thou ſhalt 
© be bleſſed; &c. The Covenant on God's part 
© ſtands all in Promiſcs : Now you know tt u faith 
© that anſwers the Promiſe, for the Promiſe uto 
© be believed. If the Covenant had ſtood in Com- 
< mandments and Rules of the Law, thenit 
* muſt have been anſwered by Works and 
© Qbedience, and therefore it could not be by 
© Obedience; for that holds not proportion, 
© there is not agreement between them but 
© {ſince the Covenant conſiſts of Promiles, that 
* muſt needs be by Believing, and not by 
© Works. 4ly. It is of Faith that it might 
©be of grace, and not of Debt ; for if God 


Th. TI” Yo ay en @ mr=m-Kyg co wa. wm ww. wm a .: 


*ſhould give a Law and Rules to men, and . 


© promile them life upon it ; then when they 
© had performed the work, they would chal- 
© lenge it of debt : No, faith the Lord, it s 
©an inheritanee ; I do not uſe to deal\with my 
© Children as Men do with their Servants, 
* that I ſhould give them work to do, al 

« when they have done, 1 ſhould give them 
| Wages: 


= (241) 
Bene-Y © Wages. Laſtly he faith, That Chriſt gi- Sermon 12+ 
d that * veth firſt Remiſhon of fins as a Prieſt, where- © 3g%s. 
cation * in conſiſts Juſtificationz next as a Prophet h 
t toe] * gives Knowledge, and then as a King he 

| *gives Guidance, Peace and Vitory over Spi- 
 hegi-W *ritual Enemies, Thus we ſee he oppoleth 
/7. Be-I Faith to Obedience, to Commands, and faith, 
L 16 152 The Covenant 7 nothing but a Promiſe on God's 
fe can part, and that Faith muſt firſt look for Remil- 
Cove- hon of ſins from the Prieſthood or Satisfa&ion 
21s ana] of Chriſt, and for other Benefits from his 0- 
n Pro-Y ther Offices afterwards, which is the DoRrin 
4 ſhall] we defend ; and yet this muſt be meant onely 
''s part implicitely as to a great part of Believers, few 
5 faith having the knowledge and kill to make this 
ſe 19 Giſtin&t uſe of Chriſt's Offices. | 


1 Com- 
then it 
S and 
: be by 
rtion, 
3 but 
s, that 
10t by 
might 


Argument 3. 


The Scripture doth not only by the ſpeci- ?- 19: 
ick denomination, but alſo by deſcription and 
m-ntioning thoſe very Acts, include the belic- 
vng in Chriſt as our Lord and Teacher, &c, 

n that Faith by which as a condition we are 
juſtified, Ergo, we are juſtified by believing 
1" Chriſt as our Lord and Teacher. | 


| they] We deny the Antecedent : Faith doth nei- Anſw. 

| chal-M ther juſtjfie as a condition, nor doth the Scri- 

» It 15 Pture aſcribe Juſtification to any other afts of 

th myM Faith than "truſting in the Promiſe ot Life 

ants, © tirough Chriſt. _ Let us conſider the Proof, 

Rom, 10. 4,to 10. Weare faid to be juſtified, 

W, by believing in the Hy Jeſus Chrift, 
> Ve Qi 


nile  » FORE 


= 
—_— 


Anſw. 


2ly. 


Anſw. 
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v.9. Therefore his Lordſhip is included in i 


the object of Faith as juſtifying. 


Here is nothing but .a deſignation of the 
perſon, not a diſtin intimation of his Kingly 
Office, and yet Faith which juſtiſyeth, truſt- 
cti in Chriſt as Lord and King (as was {aid 
before.) | Rs | 


We mult alſo believe that God raifed him 
from the dead which wasno part of bis Prieſtly 
Office. CT 

Chriſt's Reſurretion doth belong to his 
Prieſtly Ofhce, though it cannot be properly 


called a part of it : For it was the complement Wche 


or conſummation of his Satisfa&tion, and im 
mediately neceſlary to his appearing in Hea- 
ven, there to preſent his SatistaQtion and toin- 
tercede for us, as the High-prieſt after the 
Sacrifice of the Goat, went into the Holy of 
Holies, to ſprinkle the Bloud before the Mer- 
cy-Seat, and to pray for the People. Be- 
ſides, to believe in Chriſt as riſing from the 
dead, is nothing elſe but believing in him as 
having-made a compleat fatisfation,which was 
evidenced by his Reſurre&tion. The ſame 
Anſwer will ſerve to what is.pleaded from 
Rom. 4. 24,25. only it is added here, that we 
muſt believe in him that raiſed Chriſt 'from the 
dead, Ergo, Faith reſpeRts not Chriſt only: 


Faith immediately reſpeAs the Promiſe of 


Life by, Chrilt as the formal obje& of or rea- 


Jon 


l 
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bn why it expecteth Salvation by Chriſt , 
then it truſteth in God to juſtifie for Chriſt's 
ke, and then in Chriſt as him that hath pur- 
chaſed Juſtification for us, and will ſee it ap- 
died. To believe in him that raiſed Chriſt 
from the dead, is to truſt in Got to juſtifie 
us, who hath teſtified his acceptance of Chriſt's 
atisfaction for us, by railing him from the 
lead. What 1s this to Obedience ? | 

{1 Fobn 1.9, 11, 12. The Faith whereby 
've are adopted (wherein Juſtification is in- 
'cvuded or prefuppoſed) reſpeReth Chriſt, 
'as the Light tHfat enlightneth every Man. 


[t believeth the promiſe of ſalvation prea- nſw. 


hed by Chrift, and ſo trufteth in it ; what 
this to a Promiſe of ſubjeRtion to Chriſt's 
conſtant reaching as a Prophet ? 

21y. © It reſpeReth his Perſon [it receiveth 
him] and not one ſingle benefit, 


Nor do we ſay that Juſtification giveth, or Azſw. 


uſtifying faith obtaineth, but one ſingle bene- 
ft; it obtaineth reconciliation with God, and 
tight to life, which either include or draw after 
tem all ſaving benefits. 

3ly. © It is believing in his name that figni- 
'fieth his Perfon and Offices, and is all one 
'with taking him for the 24-ſiah, and becom- 
"ing his Dilciples. 


| Tobelieye in God's name is the fame that Aw, 
truſting in him. They that know thy Name will 
wr in thee, 1o to believe in Chriſt's Name, 
Was 


R 2 


Anſw. 


( 344) 
was to truſt in him as the Meſſiah or Saviour, 
and this gives right to Adoption. 

4ly. © Faith doth not phyſically receive 
©Chriſt by way of apprehenſion, as receive 
© Gold in my hand (whoever faid jt did ?) but 
© diſpoſitively, it qualifieth the ſubje& in the 
© ſight of God, and he giveth power there- 
© upon to become his Sons. | 


F mm. a. WY Poon re SRL 


But how is this proved from the Text? [| 
it had been ſaid power was given, &c. tothem; 
that receive him without @ny explication,i 
there might have been ſome colour for this; 
plea; but it 1s explained by helieving on higf:c 
Name, s.e. truſting in him, but truſt is nofſc, 
proper legal qualification, though it puttet 
the ſubje@ into an immediate natural capa 
city or diſpolition to receive the benefit 
and Moral alſo, when the obje is Moral. 

© Many other places are added, where we 
© are ſaid to believe in the Son of God, tc 
< hear his voice, and believe that he was the 
* promiſed Meſſiah, &c. which denote the 
* whole Perſon of Chriſt, Ergo. Juſtifyin 
« Faith reſpe&s immediately and directly ali 
£ hjs Offices. 


Did ever any Man contend, that we are ju 
ſified by believing in one part of Chriſt's Per 
ſon? or cannot wetruſt in the whole Perfon of, 
Chriſt, without reſpe&ing all his Offices, di 
ftinaly, primarily and immediately ? Do Wt: 
divide the Efſence of God, or exclude | 
other Attributes abſolutely, when we do 
4 SIC ; BY Sd oe OS Ef mediatelj | 


(345) 
mediateiy reſpet his Wiſdom alone, or his 
Power, or Goodnels, according to our pre- 
If fent occalion, at that time not diſtinaly mak- 
cert ing uſe of others? and yet juſtifying Faith 
ceve I {oth truſt in Chriſt for the benefit of all his 
) butYl offices, (as before.) This proveth not that 
wY Obedience 1s joyned with it in juſtifying. 
Argument 4. 


a” 


Anſw. 


tf Ui (Weare juſtifyed by Chriſt as Prieſt, Pro- P- 24- 


then 'phet and King conjunRly, and not by any of 
ati theſe alone, much lefs by his Humiliation 
Jr - 'and Obedience alone ; then according to the 
on 0 Opponents owri Principles (who argue from 
- 5 YI the diſtin& intereſt of the ſeveral parts of 
'the ObjeRs, to the diſtin& intereſt of the 


"0 'everal aQts of Faith ) we are juſtified 

enent Why believing in Chriſt as Prieſt, Prophet and 

ral. Wing | 

ere wel © 

0d tc a & + +. "uR | | | | 
wn Faith as a diſtin habit, hath no as, but Anſw. 


Wiractical aſſent to a revealed truth z which 

WW reſpect of the promiſe is called truſt or at- 

lance. One habit hath but one {ſort of eli- 

ite as, though it may cauſe divers effets 
Ipon the will and affe&ions according to the 
kture of divers objects; therefore we do not 
ove from the diſtinct intereſt of ſeveral acts 
(Faith ; but from Faith, as truſting in the 
.—. 4 miſe of Juſtification, as the ſpecial object 
"ow the act that juſtifieth. Again the Obje& 
tude bil juſtifying Faith according to this Opinion, 
u*>.” Miſt be the whole declared Wilbof Chriſt, or 
E Ky: the 


ote th 
| 
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e are ju 
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erſon 0 


a 


o 2 4+ 


— 


%» 


( 246 ) 


the whole Goſpel ; for that is it which webe- 
lieve and obey, and Obedience to it is the 
ſorm or righteouſneſs by and for which we || ** 
are juſtifyed; therefore thoſe Terms of 
Chriſt's juſtifying in his whole Perſon, and all 


his Offices, or Faith juſti:ying with reſpet to the 

them, are added in vain, they being no more the 

included in the nature of Juſtification, or re- b 
e 


ſpeged by Faith as juſtifying inthis way, than 
in ours. The promiſe of life by Chriſt to be- or; 
lieving only, is as much founded upon his 
whole Perſon and all his Offices, as if tho pro-I © 
miſe were made to our Obedience to the 
whole Golpel : But we deny the Antecedent, that 
let us hear the proof. 


© The Word Juſtification ſignifieth thele ; nd | 
eas, 1/}. Condonation, or conſtitutive 
© Juſtification by the Law of grace, or pro-} 
< miſe of the Goſpel. 21y. Abſolution by 
© ſentence in judgment. 3/y. The execution 
© of the former, by actual liberation from pe- 
©nalty : The two former are more propetly 
© called Juſtification. As for the firſt, Iar-Y" 
£ oue, Chriſt dothas King and Benefactor {01 tfyi 
© ſuppoſition of his antecedent Merits) enact 
© the Law of grace or promite, by which we ph 
<are juſtified, Ergo. As King and Benefa- 
© ctour he doth juſtifie us by condonation 0. 
© conſtitution. As the Father by a right 0l 
© Creation was Rector of the new creatcaw .” 
© World, and ſo made the Covenant of Life Y : 
< that was then made ; ſo the Son (and theFi- 
© ther) by right of Redemption is _—_ 
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i thenew redeemed World, and fo made the 


- (Law of grace, that gives Chriſt and liſe to a 
we | #1] that will believe, Cc. Pe 

h Chriſt as God, the ſame in ſubſtance with Anſw. 
t to the Father, did together with him enact both 

ore © the Covenants of Works and of Grace; but 

re. | & M-ciator (which only is to our purpole) 

han fie did not enact the Covenant or Law of 


he. | Grace, andit is only faid, that -he did, and 
his fot proved. It was God as God, and in fpe- 
cial the Father, according to the order of the 
Three Perſons that gave the Law of Works, 
that was offended by fin, that condemned 
ſinners, and therefore he only that could ap- 
point a way whereby they ſhould be: ſaved, 
and he only coul | juſtifie him > Chriſt as Me- 
liator, though God in Nature, yet in Office 
nas God's Servant, 1ſa.5 3. 11. at. 12,18. 
1 by and his buſineſs was not to enact Laws, or 
conſtitute a way for Man's Redemption 
butto work out, and bring to paſs that way 
mich God purchaſed, and to fulfil his Will 
nit, Heb. 10.7. which he did, firſt by fa- 
tsfying the Law and purchaſing Reconcilia- 
tion as a Prieſt; then by declaring as a Pro- 
het, that Pardon was to be had by believing 
ln his Bloud 3 and Laſtly, as a King, yet 
Fniſterial under the Father, by overpouring 
Wihe hearts of Gods Ele to believe, that 
© Cod might juſtify them, and then by ſandti- 
iſe Ying and ruling them by his Word and Spi- 
ſt, to bring them to life. It belongeth to 


te Father to juſtifie conſtitutively, #. e. to 
R 4 propoſe 
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Anſw., 


Anſw. 
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propoſe the way wherein Men ſhould be ju- 
ſified, and through believing to juſtifie them; 
to the Mediator, almoſt, but miniſterially 
to declare it to Men by authority from the 


Father, but moſt properly to bring it to paſs I Þi 
by the execution of all his Offices, Rom.8.33, ſ t! 
34. It is God that juſtifies, it is Chriſt that died, ly 
roſe and intercedeth. ju; 

2ly. © It is ſaid, Juſtification by ſentence of I f 
© judgment is undeniably by Chriſt as King: iſ *< 
© for God hath appointed to judge the World I *1 
* by him, As 17. 31,&c. Fe *. 

Chriſt in judging the World is but a mini- 
ſerial King : For God is the Supream Judg, | *Þ. 
Heb. 12.23. however we deny what is here | *7: 


took for granted, That the ſentence of the 
General Judgment is a declaration. of a. fin- 
ners Juftification from the guilt. of ſin: It is 
only the adjudging of juſtified Believers to 
Glory in Heaven for their Obedience, accord- 
ing to GodsFatherly promife. | 

ily. *It is ſaid, For the execution. of the 
© ſentence by aRual liberation, there. can be 
© little doubt being after both the former. 


Chriſt is miniſterial in this alſo : for he call- 
eth Believers to inherit the Kingdom, as be-, 
ing the blefſed of the Father, and it beingpre- 
pared for them from the beginning of the 
World, Mat. 2.5. 34. Beſides, Glory inHea-, 
yen is a fruit of Adoption, not of Juſtificati- 
on immediately ; and Adoption is the at 0! 
the Father, not of the Mediator. a 


(349) 


And let it be obſerved, Thathere all Juſtis 
 ficationis referred to Chriſt as King properly 
and immediately, as was before faid-z and he _...,* 


as Prieſt and Prophet did but make way for 
his juſtifying of us as King ; and therefore 
theſe offices are mentioned in the Queſtion on- 
ly for a ſhew, that they acknowledge we are 
juſtifyed by his Bloud : This is in effe&t con- 
feſſed in the following words, © As the Teach- 
'erof the Church Chriſt doth not immediate- 
fly juſtify, but yet mediately he doth, and 


*it is but mediately that he juſtifyeth by his 


Merits. 

It is alſo ſaid, * That Chriſt's granting the 
(Promiſe or At of Grace, is the true, natu- 
(ral, efficient, inſtrumental Cauſe of Juftifi- 
(cation, - even the immediate Cauſe. 

So then the whole Goſpel as to be obeyed 


by us, is the proper and immediate Inſtrument 


of our Juſtification 5 and our obedience to 
the Goſpel, together with God's acceptance 
ofit, is the only, internal Cauſe of Juſtifica- 
tion, or the Righteouſneſs for which we are 
juſtifyed ; and Chriſt's Merit and Righteouſ- 
neſs.and his Promulgation of the Goſpel, are 
but extrinſecal, remote, and preparato 


Ibid, 


Po 25+ 


Cauſes of it, and theſe not ablolutely necet- 


ary, ſeeing. theſe Authors do not deny but 


Hl that God | might have ſaved man without ſa- 


tisfa&tion-z and then it will follow, if a man 
obey the Precepts of the Goſpel, and acknow- 
ledge Chrift as Lord and King, he may be 
lived, although he believe only.in a Glorified 
Yviour, as the Jeſuites -preached to the pen: 

. -- "8 
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_ pleof China; yea I underſtand not but a $6- 


cinian may be ſaved by obeying the Goſpel, 


== though he deny the Merit of Chriſt, having all 


Þ. 25. 


Anſw. 


the immediate, proper cauſes of Juſtification, 
doth internal and -external, and wanting only 
the remote preparatory cauſes. It obedience 
to the Goſpel as the Law of Chrift, be that 
alone to which Juſtification is promitled, then 


nbelief of his Merit, when a man is not con- 
vinced of the truth of it, canno more damn - 


\ 


wr e- the unbelief of any other Hiſtory con- 
cerning Chriſt, ſuppoſe his being born at Beth- 
lem, or living at Nazareth, &c. when a nan 
is not ſufficiently perſwaded of them : For 
theſe were neceſlary ex Hypotheſs , becaule 


God would have it fo; and Chriſt's Merit 


was no more by their confeffion, nor was it 
impoſſible (according to their Principles) but 
Chriſt might have been a King and enated 
this Law of Grace, though he had not beena 
Prieſt and ſatisfied for Sin : And thus we have 
the bottom of this Myſtery. : 


Next it 1s proved that Chriſt juſtifyeth as a 
Prophet ; becauſe the Goſpel is a Law that 
muſt be promulgated. and expounded, and a 
Doarine that muſt be taught and prefled on 
Sinners, till they receive it, and believe that 
they may be juſtified ; -and this Chrift doth as 


a Teacher , and Faith muſt accordingly re- 


ſpect him. 


Faith muſt believe and truſt in the Promiſe 
of Life made in Chriſt,and preached by Chrlh 
al 


( 251) | 
and revealed to the heart by his Spirit : But 
what is this to prove that a profeſſed ſubjeQi- 


CI 


on to the teaching of Chriſt muſt juſtify us as®” 


well as Faith ; and yet methinks he that teach- 
eth, That the Covenant of Grace is written in 
all men's hearts, and is a Secondary Law of 
Nature, teachings men that God will forgive 
them that ſerve him ſincerely , though they 
know not that it was to be brought about by 
the Mediatour, ſhould not make it neceſſary 
to Juſtification to believe, That Chriſt inPerſon 


preached the Goſpel. 


We have here Scriptures multiplied to prove 
that Chriſt hath power to forgive fins, which 
is an At of a King, Mat. y.6. ch. 11. v. 27, 
28. ch. 28. v. 19, 20, &c. which we grant 
he hath Miniſterially , viz. To declare the 
Promiſe of Forgiveneſs and to pronounce Par- 
don : For he received this Power of the Fa- 
ther It followeth therefore that we muft 
truſt in him to declare and pronounce us for- 
given, but it is for his own Righteouſneſs, not 
ſor our Obedience. 


Argument 5. 


Tt is a neceſſary condition of our being bap- 
(tized for the Remiſſion of Sins, that we pro- 
(feſs a Belief in more than Chriſt's Humilia- 
'tion and Merits, Ergo, [ More is aneceſ- 
fary condition of our actual Remiſfſion, at. 
2. 19, 20. 1 Pthe 3.21, Mt, 8. 37 


1, Here 


Ps 27e 


Anſw. 


©. 


2ly. 
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1/#. Here is continually :groratzo Elenchs: 
We do not ſay that Chriſt's Humiliation and 


+ Merits are the only object of juſtifying Faith, 


excluding his Perſon or any of his Offices; 
but that Faith as juſtifying doth truſt only ig 
the promiſe of Reconciliation through the 
Merit of Chriſt, but that it doth alſo in ſuble- 
quent diſtinct Acts truſt in the Promiles of ll. 
lumination and Sanctification, and in Chriſt 
himfelf to work theſe in us as a Prophet and 
King, and to obtain them for us by his Prieſtly 
Interceſſion 5 but all by virtue of his Merit 
and ſatisfaction, which as it is the foundation 
of the other Offices of Chriſt, ſo Faith always 
reſpects it as the foundation of all other Blel- 
ſings to be hoped for. | 


2ly. I deny that any thing is neceſſary to 
Baptiſm for remiſſion of ſins, more than 3 
truſt in Chriſt, or the promiſe of Reconcilia- 
on through his Bloud. Baptiſm is (as Cir- 
cumciſion was) a Seal of the righteouſneſs of 
Faith, Rom. 4. 11. *- e. that weſhall be for 
ven through believing. It is God's Seal to 
his Covenant or Promiſe, which men are ſup- 
poſed to havea rigtit to, before they are bap- 
tized, and 1ſo before they can promiſe obedi- 
erice. Believing in the whole Trinity, and 
then believing Chriſt to be the Son of God, 
proveth nothing but that the remifſion which 
Baptiſm ſealeth, is to be expected from the 


' true God, in oppoſition to the Heathen, and 


Fewiſh falſe Gods, or falſe Notions of God, 
viz. Thatwe areto truft in the Father, " ju- 


then Infants are not to be baptiſed. 
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fify us through the Bloud of his Son, who 


will bring us to eternal life by the Operation 


of his Spirit; and that Jeſus of Nazareth is 
this Son of God, ſo to be truſted in, Afar. 
28. 20. Men are firſt to be haptiſed heing in- 
ſtructed in the Doctrine of Chriſt, afterwards 
taught all his Commandments; and thus the 
Apoſtles practiſed, preaching through Chriſt 
the remiſhon of fins, and then bapriling then 
that believe, As 10. As 13. If a Promiſe 
of Obedience be the condition of Baptiſm , 
| 1 Pet. 3 
21, only ſheweth that Baptiſm as an outward 
Sign will not profit without reallity in the 
teart, in believing or truſting in Chriſt, which 
will produce obedience. The Covenants of 
Obedience which the Church annexed to Bap- 
tilm, are not annexed to it as conditions of 
odtaining Remiſſion of Sins, but as conditions 
_—_— O— into the Fellowſhip of the 
Ehurch, and thoſe as evidences of the reality 
of their Faith in Chrift. 


Argument 6. 


£0 


\ The Apoſtles of Chriſt themſelves before p. 28. 


*his death, were juſtiſyed by believing in him 
*as the Son of God and the Teacher and King 
'of the Church, (yea perhaps without belie- 
'ving at all in hjs Death and Ranſom thexe- 
*by,) Ergo. | 


| If believing here mean, as it ought, the A- Anſw. 


poſtles acknowledging Chriſt to be the Son of 
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God, King and Teacher of his Church, and 
their giving themſelves to obey him, then [ 

e deny the Antecedent; they were not hereby 
juſtifyed, but by their truſt in the Promiſes of 
Pardon and Reconciliation through the Meſſs 
as, whom they now knew to be Jeſus Chriſt, 
though they knew not the particular way how i 
he was to reconcile them to God : They were Þ% 
juſtifyed as Abraham and David and all the W 
former Saints were; and their Love and Obe 
dience to Chriſt fo far as they underſtood him 
was an cffect of their Faith: All the Proofis, 
© The Apoftles were juſtified, and they ac- 
© knowledged, loved, obeyed Chriſt as King 
*and Prophet , and underſtood not that he 
© was to die for them, therefore this juſtifyed 
5 them; Which is no Conſequent. | 


Argument 7. 


The SatisſaQion and Merits of Chriſt are 7 
not the only objects of the Sanctifying and SI 
ving Acts of Faith, therefore not of Juſtiy-I 


ing. 


1. Faith looketh only to the Satisfaction £1 
of Chriſt, or rather to the Promiſe founded 
on that merit (as the procuring cauſe) for 
Sanctification and Perſeverance, viz. That a5 W 
perfect Juſtification, ſo perfect Sanctification 
is purchaſed for us by Chriſt. | 

<But the Sanctifying Act muſt reſpect 
© Chriſt's following applicatory Acts, . and.not 
* the purchaſe of 'Sanctification only ; ſo by 


(255) 
Guſtiſying a& muſt relpect Chriſt's following 
(collation or application, and not only his 
{purchaſe of Juſtification. 


This till changeth the Queſtion, which is; 
Whether Faith in Chriſt as Prophet, Prieſt 
nd King, z.e. Obedience as well as truſt in 


tis death do juſtify 5 and here Faith both as 


 Miitifying and ſanifying, is taken for a truſt 


n Chriſt, in all his Offices, to beſtow Juſtifi- 
ation and SanRification upon us 3 and we ne- 
xr denied that juſtifying Fajth doth extend it 


ac- Milf to all the Offices of Chriſt. 


As Faith rruſteth in Chriſt as King and Pro- 


; Wibet, and Interceder with his Father for the 


. are 
] Sa- 
Liſy- 


tion 
\ded 
) for 
at as 
£100 


ſpect 


I not 
the 


Je 


mogrels and perfefting of SanQification; 1o 
renever demied that juſtifying Faith looketh 
bo Chriſt, as King, Inzerceeder and Prophet, 
E the comfort and effe&s of Juſtification 3 
ut 
As truſting in Chriſt's Merits only, obtain- 
th the grant and habit of SanRification z ſo 
ruſting in the fame 'Merits obtaineth the 
rant and actual Juſtification; and looketh no 
uther for it. Faith indeed looketh to Chriſt 
his ſeveral Offices for daily San&ification, 
br new degrees of jt, becauſe that is a di- 
ible and ſucceſſive work 3 not only to be 
purchaſed by Chriſt; but alſo wrought by 
m gradually in proſecution of his own pur- 
Maſe; but Juſtification is one indiviſible a 
the Father, whereby a finner is accepted to 
ile eternal ; there isno place for ſubſequent 
«ts; and this Juſtification abſolutely —_— 
5g ; rec 


> 
el 


Anſw.1. 


zaly. 


; ( 356 ) | » 
ced is only purchaſed by Chriſt ; there needs 
no other acts to apply it, except in the com- 
fort and effects of it. Therefore we den 
the conſequence ofthe main Argument :  Fait 
truſteth in all the Offices of Chriſt for San 
ctification, Erg0. It doth for Juſtification, 


Argument 8. 


© It is the ſame Faith in habit and act by 
© which we are juſtifyed, and by which wel 
f have right to the Spirit of Sanctification (fo 
© further degree.) and Adoption, Glorificati 
C on, &c. But it is believing in Chriſt as Pre 
< phet, Prieſt and King, by which we ban 
© rightto the Spirit of Sanctification, Adopti 
© on, Glorification. 


I deny the Jfinor, Believing in Chriſt 3 
Prieſt, or in his ſatisfaction and the promile 0 
life thereupon, gives a right to Reconciliat 
on and life immediately,and to the Spiritof A 
doption and Sanctification conſequently 3 th 
promiſe ofthis being annexed to the promil 
oflife, and the having it being neceflary t 
fit us for glory; but believing or truſting 
Chriſt as Prophet and King diſtinctly, 1s 
means of actual obtaining the Spirit of Sa 
ctification, and further degrees of it, to wail 
we had right before.; as, Dr. Pre#toz hath ex 


preſſed it (as above.) and yet many true Bei ; 


lievers have little or no skill to make this 8 A 
ſtinct uſe of Chriſt's Offices; but trult Wh 7 
the general, That as God for Chriſt's mw , bn; 

| FW OS 107! | 
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forgive and take them into favour; fo that ke 
will for Chriſt's ſake alſo give them his Spi-, 
rit, and whatſoever is needful to fit them tor 
his Kingdom. Our Author takes the 14:07 
for granted by us, and offers no proof. 
- Aroument 9g. 
» © There isin the very nature of 4 Covenant, p. 255 
'condition in general, and of God's impo- . 
(fed condition inſpecial, enough to perſuade, 
'that the benefit dependeth utually as much, 
Mor more on ſome other act, as on that which 
faccepteth the benefit it ſelf, Ergo. We have 
teaſon to judge that our Juſtification depends 
'on tome other act, as on the acceptance of 
W' Juſtification. 

The conſequence if weak, If uſually, E770 Anſw.'1, 
ways; Therefore in this calſe,this follows not. 

To the Antecedent, I deny the iuppolition, 24y, 
mz. That weare juſtifyed by a proper ftrict 
Covenant condition. The Promiſe of Life 
irough believing is, a Teſtament, a Pro- 
nile, and but improperly a Covenant, becauſe 

"it cannot be beſtowed, but upon a capable 
Wlibject, z. e. one that truſteth in it, and ac- 
(Gfepteth of it; So Dr. Preſton exprefly (as 
Wore) Aſſurance and ſence of Pardon, uſually 
meth upon our entring into, Or renewing 4 Co- 
ol SalWerant of Obedience; but the right to Pardon 
\ wHiC nd Fuſtification, which putteth w4 into a par- 
ath efred Stare, 15 our hunible accepting and truſt- 
ue Ber i thee Promiſe of life through Chriſt. 
his #F And in this, God's Covenant or Promiſe 
rult uf pardon in Chriſt, differs from Mens Co- 
ke dolWnants, in that. they do uſually depend upon 
7 $ ng 


Pa 


4y. 


Anſw. 


+: ur 


| conditious to be fulfilled z becaufe Men have 


no other way to prevent the abuſe of 


"thcir kindneſs, or to oblige to duty and pra- 


titude for the future; but God that can and 
will {anctify the heart, as well as give right 
to life, and thereby prevent the abule of his 
favour, needeth not to ſuſpend his mercy up- 
on ſuch engagements, and conditions from the 
creature. | 

It isnot unuſual (we have ſeen many pub- 


lick inſtances of it in our days) for men to | 


pardon offenders by an abſolute act of grace 
without impoling any conditions, only leav- 
ing men to their own ingenuity for the future, 
and to the Law, if they offend again. 

© It isfaid, God is the principle end of his 
© own Covenant, and therefore his honour 
© muſt be principally reſpeted in it; and 
© therefore a promiſe of Obedience, and ſub- 
« jection to him, and to Chriſt as the procurer 
© of life, which men are moſt unwilling to, 
© muſt be the principal parts of the condition 
© of the Covenant; and the acceptance of Par- 
© don which all men are willing to have, cat 
© be but a part of the condition, and the lets 
« principal part. 

Here it is plain, That by the foregoing am- 
biguous diſcourſe of believing in Chriſt a 
Prophet, Prieft and King, was meant a pro- 
miſe of fubjeRion to him in all his Othces, 
not a truſting in him ſor the benefits of them3 
and that Faith here is nothing but Univerſal 
Obedience to Chriſt, and a truſt in the pro- 


mile of Pardon, or in Chriſt as a Prieſt, 
| Fo. no 
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no part of it, nor can go before, but muſt fol- 
low after it, 5..e. when we have promiſed and - 
in part performed obedience to Chriſt, then® 
may we hope for pardon and not before. To 
the Argument I ſay, the conſequence is weak 
many ways. 

1/f. Becauſe God's own Honour is the prin- 
cple End, doth it follow that irl order of ex- 
ecution he requireth the Creature immediat- 
ly, and in his firſt ating toward him, diſtinly 


J and principally to aim at his Honour ? Surely 


te alloweth, and his Word tends to this, That 
(lf-preſervation from the wrath to come, 
ſhould firſt move the Creature to fly to his 
Mercy, and then as hope of pardon dawneth, 
love to God and his Honour ſpringeth ; and as 
hope of pardon increaſeth, ſo love to God pre- 
wails above the conſideration of felf-preſerva- 
tion. Again, God hath had his greateſt Ho- 
nour from the obedience and fatisfa&tion of 
Chriſt already, before he granteth pardon to 
the Sinner ; and is it no honour to God totruſt 
n his free Sovereign Grace for the pardon of 
vin and Gift of eternal Life? Is it no honour 
to Chriſt to truſt in him, as able to ſave to the 
uttermoſt all that come unto him? Surely 
this is the greateſt Honour that can be done to 
the Grace of God. Nor is it fo eaſie a thing 
rightly to truſt in free pardoning Mercy. They 
tlat know themſelves know it is the hardeſt 
ting in the world, and it feemeth God ac- 


Rom. 4.21s 


-Fcounteth it ſo too, by fo often repeating his 


Promiſes with all manner of confirmations,pro- 
teſtations,ſeals,oaths& examples of the greateſt 
inner being forgiven, 1 Tim. 1.16, 17% Laſt 


X- IL” 7 ez 7 


_ © Jife without interpoſing the conditions of his 


Laſtly, There is no reaſon why God may 
not pardon a Sinner and promiſc him eternal 


obcdience, fo long as he immediately reveals il d: 
to him, That this erernal life conſiſteth in the | G 
love and enjoyment of himſelf, and that holi- I di 
nels ot heart and.life ſhall and muſt be the way I ye 
toit, and doth immediarely make the heart of I th 
the humbled {inner 14. '” agree toit ; doth I 3 
not God ſufficiently provide for the Honour of Wn: 
his Holinels in this,as in the very a& of juſtify- I for 
ing he did chicfly reipe& the Honour of his - 
Free Grace. ly « 
Argument 10+ Vin 

© The condemning unbelief,which is the pri- © Go 

* vation of the Faith by which ive arc juſtified, to 
©i5 the non-believing in Chriſt as King, Prieſt, © Ch 
f and Prophet, Ergo. The Faith by which Yiy 
*we are juſtified is the believing in him as Blo 
©King, Pricſt, and Prophet. Pr.c 
If the word ozly be put in as it ought, v1z. ned 
That the ozly condemning unbelict 1s the non- Fs te 
believing in Chriſt as King, Prieſt, and Pro- Gra 
phet; I deny the Antecedent : But if ozly beFit fo 
not added, the con{equence is apparently falſe, ore 
wiz. This unbelief is one cauſe of condemna-FFtten 
cion, therefore the contrary, Faith, is the ſole ot C] 
cauſe of Salvation : I ſuppole this will be ad-Jdedi 
mitted,for the Scope of what follows is to ſhewſ I : 
that fuch a Faith is the only condition of Julti-YGeng 
cation; and then the oppoſite unbelict muliY la 
b- the only fin that damns without remedy {part 
that bars all Juſtification; I ſay therefore d-F 
realy to the Argument: Non-believing nF 
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Chriſt as King, Prieſt, and Prophet, (as it is 


here taken ſor {ubje&ion to the whole Law of 


Ch iſt or obedience to him) is not the onely® 


damning fin ; final deipair of the Mercy of 
God in Chriſt will as certainly damn as final 
lilobedience to Chriſt and contempt of him , 
yea though there be a willingneſs to obey, if 
they could have any hgpe of Mercy; but de- 
{pair is not the oppcy/' #df obedience or of faith 
in Chriſt as King, Prieſt, and Prophet, there- 
fore tizat 1s not. the only unbeliet that damns. 

Again, It dilobedience to Chriſt be the on- 
ly camning ſin, then obedience is the only 1a- 
ving condition, then a Socinran that obeys the 
Gotpel Precepts, and acknowledgeth Chriſt 
to be the Meſſiah , King, and Prophet of his 
Church, may and muſt be ſaved though he de- 
ny his Prieſthood and truſt not at all in his 
Bloud : For obedience reſpe&s not Chriſt's 
Pr.eſthood at all, though that be here mentio- 
ned for a ſhew; Chriſt as a Prieſt reconciles 
us to God, and intercedes for us; the onely 
Grace that refpeRs this is Faith, or a truſt in 
It for reconciliation and acceptance. If there- 
bore obedience be the only ſaving condition , 
then that will ſave without a truſt in the Bloud 
of Chriſt: Ifit be ſaid they make Faith and O- 
dedience both to be the entire condCition, 

[| anſwer, Their Faith is nothing but Obe- 
fence (as hath been abundantly proved) and 
s largely inſiſted on under this Argument ; 
particularly from, 7eh.3.36. where he that be- 
leveth not is expreſſed by «relwy, which is 
lometimes repdred Diſobedicnt z hence it is 
Þ n- 
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inferred, That the only unbelief is diſobedi: 
ence, and the only Faith is Obedience to the 
eGoſpel : Nor is it poſſible to joyn Faith and O- 
bedience in. the juſtifying a Sinner in the uſugl 
acception of Faith ; for to truſt in meer Mer- 
cy for reconciliation andlife, and to obey pre 
cepts that we may have life, are things rotoges 
ere oppoſite, utterly inconfiſtent : nor caff 
there be a truſt inthe Promiſe of Life in their 
Opinion, till a man hath obeyed in ſome meg- 
{ure; becauſe the Promiſe is made to Obedj- 
ence : So truſt in the Promiſe muſt follow the 
condition, not be a part of it : And thus muct 
for thele Arguments, to all which I oppoſe 
this one : 

Juſtification is the acquitting of a finner 
from fin and guilt, and the entitling him toJife 
eternal ; But this is purchaſed fully and onely 
by the Obedience and Bloud of Chriſt, the 
ſhedding and offering whereof is his Prieſtly 
Office only ; therefore Chriſt juſtifyeth onely UÞ 
as a Prieſt: And Faith apprehending Juſtifica- 
tion muſt reſpec only the Prieſthood of Chriſt. 

I prove the Minor ; 

The Bloud of Jeſus Chriſt his Son cleanſeti 
us from all fin, 1 Foh. 1.7. Heloved and waſlt 
ed us from our linsin his own Bloud, Rev. 1.5: 
When he had by himſelf purged our fins (. 9. 
by the offering of himſelf) he ſet down at the; 
Right Hand of the Majeſty in the Heaven,H.þj 
1.3- And the Apoſtle proves largely, Thatflnj 
Chriſtas a Highprieſt offering his own Bloudfþ 
in the Tabernacle of his own Body, hath ob-J 
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one offering he hath brought in remiſſion 'of 
fins, and for ever perfeRted therg that are 
ſanRified , ſprinkled with his Bloud, as all * 


things under the Law were cleanſed by the 
{prinkling of bloud, from Heb. 9.11, toch. io. 
v.18. And in this Chriſt was a more excellent 
Gcrifice than thole under the Law z, that they. 
lid but typifye pardon and cleanſing, but his 
Sicrifice doth really cleanſe the Conſrience 3 
they cleanſed from ceremonial pollutions, as 
touching dead bodies, &c. and reftored men 
to the Congregation, but his Bloud cleanſeth 
from dead works, our own fins, and maketh 
wreally accepted that we may ſervethe living 
God, Heb. 19. 13, 14. Now the Levitical 
Priefts were Teachers and Rulers of the Peo- 
ple, fome were Prophets, as Feremiah and E- 
z>&:el, forme were Kings alſo, as the Maccha- 
bees, but they took away the ſins of the Peo- 
ple, and reconciled them to God, only as 
Prieſts, by offering up Sacrifices for them 3 ſo 


[alfo Chriſt though he be a Prophet and King, 


jet he maketh reconciliation for Sinners only 
5a Prieſt, by offering himſelf in ſacrifice to 
God for them. Now the reaſon ofthe canſe- 
(uence is, Faith, that it obtain Juſtification , 
miſt took to Chriſt under that notion, or in 
that way only by which he hath purchaſed Ju- 


tfication, therefore it muſt look to him only 


$2 Prieſt, or which is all one, truſt in the Pro- 


mile of Reconciliation through the ſatisfaQtion 


and death of Chriſt ; an1 thus the Apoſtle 
concludes from the ſame Premiſes, Heb.10.19, 
021,22. Having therefore boldneſs to enter 
| | Bs into 


- Wa 


> eb tie as a te 


ths 


Rs hon 8 

 #nt6the Holieſt by the bloud of Feſua;by a ntw ant 

® leving way, 'which*he hath. conſecrated for us, 
. ; throurzh the vail, that ts to ſay, his fleſhs, am 
y having a High- prieſt over the: Houſe of Gods 
Ki ' ltet'us draw near with atrue heart, in full afſh 
rance of Faith, having our hearts ſprinkled:-fron 

| an evil conſcience , and our bodies waſhedi with 
| pure water. Itis Faithin this High-Prieft, by 
which we draw nigh to God with-boldnefs, 
confidence of acceptance,' and then that makes 
us devote our {elves ſincerely to his Service. | 
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